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QUESTION:
Respected Janaab Moulana Saheb,
Assalaamualaikum,

A real brother of mine, my cousi five real uncles, many other close family and | are residing in Dubai ant
Sharjah now for quite some time. All of us, besides one or two of us perform our Salaat with regularity :
punctuality. We spend many of our free hours discussing the varioaslsaf thought. Most of us are relatively
learned, and have a good understanding of the religion. Most of us have Kitaabs of the various Ulama of diffe
Agaa’id, of which we study quite thoroughly. As far as our relatives are concerned, as closeasneehave that
many differing ideologies and differences between
like is happening in our hometown, where people criticise and revile the respected Ulama of the opposition. |
of us areof the Sunni Agaa’id, who regard themselves as the true lovers of Rasulullaah (sallAllaahu alz
wasallam), and therefore imagine themselves to be the best of the lot. Just like presently in Pakistan, Nooran
Saheb regards hi ms evhadeAazradnohi sangr athpeyaspei$wr m onl
proof that Islaam began with that only. There is a group amongst us here that is similar. In their opinion there |
Aalim in Pakistan other than Moulana Maudoodi, whom they will followeilkclaim is that it is shirk for the
visitors to the grave of Ghaus (rahmatul l ahi al ai

Nevertheless, when all of us have any discussion, then | am appointed as the third person (iiata$, ined is
because | do not sight or condemn any particular group nor do | condemn any Aalim. All my companions rea
and gladly accept my decision. In this way many of our discussions reach an end and a suitable conclu
However, there are sonmuestions, which due to a lack of knowledge, | cannot reach a final decision. Afte
reading your article in the 0Jangbé, of which | a
made mashwera with my companions, and we have agreedwarébsome pertinent questions to you, to which
we have not as yet reached any agreement upon:

1. What is the difference between the beliefs of the Sunni, Shiah, Deobandi, Barelwi and Wahaabi se
What are their differences? Which is the most virtuous astaigm? How many sects do they comprise
of? Also, we would appreciate it if you could mention the names of the Imaams (leaders) together with t
descriptions.

2. To what extent would it be correct to perform only the Fardh Salaat? | have asked a Egigiiian
Aalim, who lectures here as to the reason why he only performs the two Fardh Rakaats of the Jumu
Salaat, whilst there are also Sunnats and Nafls to perform. He replied by averring that the door of the r
of Nabi (sallAllaahu alaihi wasallamyas attached to Maspe-Nabawi, and Nabi (sallAllaahu alaihi
wasallam), after performing the two Rakaats of Fardh of Jumuah, would leave the Masjid and go into
room, where it is not known what he read therein. He claims that in this way he isriglltvei Sunnag-
Nabawi (sallAllaahu alaihi wasallam).

Could you please be kind enough to shed some light on this subject and explain this mas alah and tell
this lecturer is correct in his claim or not. If he is incorrect then what is the correciah&s

3 1ls the recitation of OFaati hahd for the visito
(i.e. for the forgiveness of the deceased to recite Quraan Shareef and maké iFhiggroups) shirk?
Explain in the light of the Qur aaand Sunnat. | am appealing to you that, since its answer will change ot
lives, we have all agreed to act upon whatever reply you furnish from the Qur aan and Sunnah, we rec
you to show us the correct road.

http://www.centralmosque.com/ Page3 of 106



http://www.central-mosque.com/

We request you for duas.
Muhammed Kareem
Dubai (UAE).
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REPLY:

The interest and enthusiasm shown by yourself and your companions is praiseworthy and congratulatory. How
my advice is that you change this interest of yours from discussions and debates to learning and teaching |
Devote yourime and energies to the practical implementation of the Deen. You should make an effort to adopt
lifestyle of our beloved Nabi (sallAllaahu alaihi wasallam) and likewise turn the attention of others in th
direction.

This suggestion of mine is based two reasons. Discussions and debates hamper the ability of a person to ca
out (good) actions. It is reported in Musradhmad, Tirmidhi, Ibn Majah and Mustadrak Haakim that
Rasulullaah (sallAllaahu alaihi wasallam) said:

AThat nat i orayaftesthemgudance rasibeem brought to them, except when they are given to
arguments. 0

Hence no good abodes for that nation that indulges in arguments and debates. Another point is that by havir
many discussions and dteusasm te snderstamdnselagudd] apd, theypaeeanpre @ebirst
of having their views and opinions accepted. Also, that person who is not very well learned in the Shariah, ten
get carried away and does not pay heed and give due consideration toittheflithe Shariah. At times it may
happen that a thing may be false and incorrect (in terms of the Shariah) and this person will endeavour to pre
to be true and Haqqg. At times in such discussions a person may slur and revile an accepted serlaait of /
Ta al abs, hence blackening his Book of Deeds. A
virtue of good actions, in fact, oneb6bs ment al abi

Therefore, it is my humble anthsere advice to all of you that each one of you follow and place your trust on ths
Aalim, whom you envisage and consider as being on Haqqg, whom you deem is areAdlinaqqiq, and who is
conveying the Message of Allaah Ta'ala and the Sunnah of RaahlgdallAllaahu alaihi wasallam) to the people
for the Pleasure of Allaah Ta al a. Practice accor
daily routine. Instead of all this vain discussions and debates, you should all rather spernttimg more
constructively and engage in Thikr, Tilaawat, Durood Shareef or some other beneficial Deeni work.

Your first question, albeit very concise and short in words, nevertheless, its answer requirés@h answer that
would extend into a volminous Kitaab. This useless writer does not have the ability or the opportunity to rend
such a detailed answer, such that | may fulfil the rights of this subject. However, in order to fulfil your request
will write a few lines. If this proves to be ibeficial to yourself and your companions then this will be a means of
the salvation and good fortune for this worthless writer.

First of all, it is necessary-eHaqiaowsandhusdwer bt
and our bais for establishing which group is on the Haqqg and Straight Path, or which is the closest to the Haqq

I, you and every Musl i pHagqbulilsy thwadar &©i tvh ate tMee si
through our Nabi (sallAllaahu alaihi wdksam). This is what Rasulullaah (sallAllaahu alaihi wasallam) and his
(sall Al aahu al ai hi wasall am)dés Companions pract.i
promised to safeguard until Qiyaamah. Allaah Ta ala has safeguardecenigtidough the Qur'aan Majeed, the
statements and actions of Rasulullaah (sallAllaahu alaihi wasallam), the practice of the Sahaabah (radhiAll
anhum) and the explanations and interpretations of the AirerMbjtahiddeen. Alhamdulillah, until today all
these things are just and safely and securely protected in the Ummat. It is as though this Deen has been revee
this time and era.
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Another point which is necessary to understand is that in this Ummat there are two types of differences (Ikhtila
Nabi (sallAllaahu alaihi wasallam) has notified the Ummat with regard to these differences and he has also gt
the Ummat with regard to both of them.

The first type of difference is with regard to the ljtihaadi Masaa'il (Interpretations of law pauhtish occurred
between the Sahaabah (radhiAllaahu anhum), the Tabieen and the Amvivhgtahiddeen. A reflection of this
evident in the Hanafi, Shaafi, Maaliki and Hambali Mata b s whi ch are wel |l known
difference also ccurred, at times, during the blessed era of Nabi (sallAllaahu alaihi wasallam). For example, or
Nabi (sallAllaahu alaihi wasallam) instructed the Sahaabah (radhiAllaahu anhum) on the occasion of arriving a
tribe of Banu Quraidhai None of |l goueatdobhis Asr Sal aat exc#t@egot .
transpired that the Sahaabah (radhiAllaahu anhum) were delayed in reaching there and the time of Asr Salac
about to terminate. The Sahaabah (radhiAllaahu anhum) made mashwera astteewlhould do. The mashwera
resulted in two groups. The one group opined that since Nabi (sallAllaahu alaihi wasallam) gavecat clear
instruction that Asr Salaat only be read at arrival at Banu Quraidha, how is it possible for them to perform t
Salaat now on the way. Therefore, even though the Salaat may become Qadha, they felt that it was necess
follow the instructions of Rasulullaah (sallAllaahu alaihi wasallam). The second group felt that the import &
intention of Naih wadalam) isstauctibnAnagd thatthey reach Banu Quraidha before the expil
of Asr Salaat time, and upon reaching there they were to perform the Asr Salaat. Therefore, they felt that sinc
time for sunset was drawing close, and they would not rédaete before sunset, there was no question about
making the Asr Salaat Qadha. They felt that it did not mean that if they were delayed in reaching there then
had to make the Asr Salaat Qadha. They felt that this would worsen their shortcomings.

Nevetheless, the first group decided to make the Salaat Qadha, thereby fulfilling the explicit instructions of N
(sallAllaahu alaihi wasallam), whilst the second group alighted from their conveyances and performed the S:
opining that they were fulfilig and carrying out the intention the desire of Nabi (sallAllaahu alaihi wasallam)
When news of this incident reached Rasulullaah (sallAllaahu alaihi wasallam), he did not rebuke either of the
groups, in fact he regarded both of them as being cosiexte both of them had completed and carried out his
intention and desire. There are many other such examples beside this one. In conclusion, we have ascertain
one such difference is this type, which is called

This type @ difference is not merely a natural, inevitable or indispensable difference, in fact, Nabi (sallAllaal
alaihi wasallam) had termed such a difference a Rahmat (mercy). And for that person whom Allaah Ta'ala
imbued with even the slightest bit of insighwill immediately discern why such differences are termed as a
Rahmat. Due to a lack of opportunity, | should have shed much more light on this topic. In conclusion, this typ
difference is completely correct and in order. The ruling for the genersges (regarding such differences) is that
they follow with conviction whichever ImaasMujtahid they have trust and confidence in, whilst keeping in
mind and granting due respect and honour to the other pious personalities. All these personalitiéga werg o
high level of intelligence and experts in Deen and they were also spiritually very elevated. Their was and is r
single person from amongst those who followed them who could even match their knowledge. There is also
who came after them thaan be equal to them in piety and N@¥la rifat (recognition of Allaah Ta’ala). This is
precisely the reason why great great personalities and Auliyatite likes of Hadhrat Pee&Murshid Sheikh
Abdul Qaadir Jilaani, Sayidud Taa'ifah Hadhrat JuriBédjhdaadi, Sheikh Muhyuddin Ibn Arabi, Khwajah Al
Hijoori, Ganj Bakhash Baba Fareedud Deen Shakar Ganj, Mujaddie- Biani (rahmatullahi alaihim ajmaeen)

-- were all the followers of these AimmaaMujtahiddeen.

The second type of difference isknow as @A Nazaryaat. l khtilaafo (The
matter of your question. Our Nabi (sallAllaahu alaihi wasallam) had also foretold and predicted such differen
This type of difference is also the basis and differentiation wéaqg and Baatil. Hence, Nabi (sallAllaahu

alaihi wasallam) saidi The Bani |l sraeel were separated into 72
of them, besi des olhweas askedilO Roaes uil ul tl laea h F i( rsailand! Whidha a |
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wi || be t hi s Nabi(satiAaasufalaihi wasalam) regied: Those that will r
which | and my Sahaabah are on. 0

It is reported in another Hadith that 72 sects will go to Jahannum and one toiJandahiss t h-& a m#& & t ¢
i.e. that group which will be on Haqgqg. And some people will abscond from this Jamaat, their desires and f
opinions will lead them astray just as the bite of a rabid dog makes a person ill, such that not a joint, vein or
of hisremains except that this illness penetrates it.

It is reported in another Haditit Any per son remains alive after me
Therefore he should hold on fast to my way and the way of the KhuladeRaashideen. He must holdn to it

with his teeth. Take Heed! Stay away from all new innovations (that will spring up), because all suct
i nnovations (which are regarded as being part of

It is reported in another Hadith that Nabil(8aahu alaihi wasallam) once drew a line and said that this is
(symbolises) the Road of Allaah Ta'ala. He then drew some small lines on either side of this line and said
these are those paths upon which one shaitaan sits at each one and teadsntan astray by tempting him
towards it. (indicating to the first line) Nabi (sallAllaahu alaihi wasallam) sai:thi s i s t h &ayiog r r
this, Nabi (sallAllaahu alaihi wasallam) recited the following Aajiat hi s i s My St r adugdmt
it. o

All these Ahaadith are reported in Mishkaat Shareef.

Regarding this subject there are many other Ahaadith, the compiling of which | am presently unable. There is
no need for it (at this juncture). From these statements, the followintsfbecome clear:

a). Rasulullaah (sallAllaahu alaihi wasallam) had forewarned the Ummat regarding Nazaryaati Ikhtilaafs.

b). He displayed an aversion for this type of differences and with the exception of one sect, he warned al
others with the Fe.

C). Such Ikhtilaafs are the basis for leading people on Haqq or Baatil. Nabi (sallAllaahu alaihi wasallam) |
clearly said that whoever treads the path and follows the way chalked out by him and follow his Sahae
(radhiAllaahu anhum), will be on lg. Whoever goes astray of this path is on Baatil. The path of Hagq and tt
distinguishing factor is the way of Nabi (sallAllaahu alaihi wasallam) and his Sahaabah (radhiAllaahu anhum).
Qur’aan Majeed had also in many instances, stated this as the@btm Haqqg. In one Aayat itis statddAnd h
who opposes the Rasool after guidance had come to him, and he treads (a path) other than the path of t
believers, We will take to him (in the direction) to where he is going, and We will fling him intbaleaum, an
evil abode. o

Inthis Aayat,theipat h of ©®é heebeldl s evertshe Sahaabah (radhi Al

d). Nabi (sallAllaahu alaihi wasallam) had labelled any innovation which was to come after him, in the nal
of the Deen, as fABid aho.

e). Raslullaah (sallAllaahu alaihi wasallam) had also outlined the reason and contributory factor of Bid"
and deviation, as being incorrect desires. Thi s |
poison in the bite of a rabid dog seépi® the system of the victim, which renders a normal person into displayin
bestial tendencies. In that same way a person who is inflicted with the poison of false and incorrect opinions
every vein and fibre is seeped with seffinion. Then, besidehis own opinions he disregards every other view.

http://www.centralmosque.com/ Page7 of 106



http://www.central-mosque.com/

f). Rasulullaah (sallAllaahu alaihi wasallam) had also guided the Ummat in that at such a time when all s
differences rear their ugly heads in the Ummat, then they should hold on fast to his Sunriaht afdhis
Khulafaae-Raashideen. There is absolutely no doubt or qualm about this being the road of true guidance. Mus
must hold on fast to this path, with their teeth. There may come a multitude of new innovations and differing vi
and opinionsbut the Ummat must hold on fast to this path of guidance and not leave it.

0). Nabi (sallAllaahu alaihi wasallam) has also indicated that this is the Path of (to) Allaah Ta'ala, which
had demonstrated and upon which the Sahaabah (radhiAllaahu antitrgdded. This Path will remain so until
Qi yaamah. Besi des this APath of-stArldeatahd Tuap ad awhi al
and waiting to lead man astray by temptation. However, the Ummat must be vigilant and wargnushéynow
that the Road leading to Allaah Taala is (only) the one which Nabi (sallAllaahu alaihi wasallam) had showed. T
is also the Road upon which the Sahaabah (radhiAllaahu anhum) and the KletRafashideen (radhiAllaahu
anhum) had treaded, anchieh all the SaHe-Saaliheen (pious predecessors) and Auliyaa had followed. Beside
this ONE road all the others are the inventions of shaitaan. Whoever calls to any of these roads is the age
shaitaan, in fact, he is the personification of shait&hosoever, deviates from the Path of Allaah Ta'ala and
ventures into one of the other roads, must know that he has entered a cave and into the mouth of a large sne
that he has ventured into some dangerous jungle and has become prey to a wild animal.

If one keeps in mind these principles and guidelines set out by the Qur'aan Majeed and the Ahaadith, anc
understand them well, then it will not be difficult for one to discern and recognise which of all the grou
mentioned in your question is the owhich is on Haqqg. It will also not then be necessary for me to analyse eac
one of them. However, for your ease and benefit, | will analyse and dilate briefly on each one of them.

1). THE DIFFERECE BETWEEN THE SUNNIS AND SHIAHS

You and every other Musth is well aware of this fact that there were no Nazaryaati Ikhtilaafs during the noble e
of Nabi (sallAllaahu alaihi wasallam) and his Sahaabah (radhiAllaahu anhum). In fact, during that era, the el
Ummat was free from the bane of (such) Ikhtilaafd & was a united force against the entities of kufr. The first
time that Nazaryaati Ikhtilaafs rose its ugly head was towards the end of the Khilaafat of Hadhrat Uthm
(radhiAllaahu anhu). This was the starting point of the Shiah creed. Their firstapaksinitiative was plain, that is
(they claimed) that Hadhrat Ali (radhiAllaahu anhu) who was the close and beloved relative of Nabi (sallAlla
alaihi wasallam) was the first most worthy candidate for the Khilaafat. This theoretical opinion of dtmits,
seemingly simple and plain, and outwardly amiable, was the antithesis of Islaamic teachings and the 23 yes
Nabi és (sall Al'l aahu al ai hi wasallam) teaching. Th
and lineage and baséddo nour and dignity on ATaqgwao (piety anc
Tagwa was concerned, Hadhrat Abu Bakr (radhiAllaahu anhu) was the most outstanding amongst the Sah:
(radhiAllaahu anhum), as is borne out by the word t  TodTgePi@us One), which appears in Surah Walil

and refers to Hadhrat Abu Bakr (radhiAllaahu anhu). It is for this reason that he as the most worthy success
Nabi (sallAllaahu alaihi wasallam).

In the Jaame Masjid of Kufa, Hadhrat Ali (radhiAllaaénhu) was asked the reason as to why Hadhrat Abu Bak
(radhiAllaahu anhu) was made the Khalifah after the demise of Nabi (sallAllaahu alaihi wasallam). Hadhrat
(radhiAllaahu anhu) replied that the most important form of Ibaadat in Deen is Sathlabin(sallAllaahu alaihi
wasallam), during his final illness appointed Hadhrat Abu Bakr (radhiAllaahu anhu) as the Imaam of the Sala:
the Muslims, notwithstanding the presence of Hadhrat Ali (radhiAllaahu anhu). Even though Nabi (sallAllag
alaihi wasallam) was fully aware of the presence of Hadhrat Ali (radhiAllaahu anhu), he nonetheless, ch
Hadhrat Abu Bakr (radhiAllaahu anhu) as the Imaam, hence Hadhrat Ali (radhiAllaahu anhu) said that the s
personality whom Nabi (sallAllaahu alaihi wasatlachose as the Imaam of the Muslims in Deeni matters, they
are pleased to choose him as their Imaam in worldly matters.
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This then is the spurious basis which the Shiahs have based their difference upon. The initiator of this Baatil tr
was the Munaadj, who was a Jew, namely Abdullaah Bin Sabaa and his cohorts. They were the ones who buri
the victories of Islaam. They intended to change the course of the flood of Islaamic progress. They saw no
way except to inject the poison of difference ahslpute amongst the Muslim Ummat, thereby rendering it in
pieces and scattered the unity of its adherents. When fighting and hostility flares up amongst the Muslims,
there remains no more any guts or spirit in them to fight kufr. Hence they (Skigdhg)r t ed t hei r s
Al i o, thereby spoiling the Aqaa id of many Musl i
Ummat of Muslims.

Had Islaam not been the final religion and had Allaah Ta ala not made a promise to safegudr@iyaariabh,

then it was close that this fort of Islaam would have buckled under this vile and evil force. Just as the conni
Jews had spoilt and changed the face of the Deen of Hadhrat Isaa (alaihi salaam), so too would they have sc
success withdlaam. However, the Sahaabah (radhiAllaahu anhum), Tabieen and Hadhrat Ali (radhiAllaahu an
himself had challenged this fithah with force and had thus nipped it in the bud. The result was that the Shiah be
and theories were forced and compelledtode behind the veil of fATaqiyah

Later, the Shiahs were split into many groups and sects. The details of this can be seen in the Kitaab of Ha
Abdul Qaadir Jilaani (rahmatullahi alaih}, Gh u ni at ut andTthel Kitdale ef iHadhraBhah Muhaddith
Dehlwi (rahmatullahi alain)if Tu hf ah 1 t h n.aFaom Amohgstrall heseadeads of Shiasm, one name
AShiah | maamiyaho or AShiah I thna Ashariyyaho, i s
details of their bieefs are not appropriate at this juncture. Nevertheless, a few of their principles and beliefs
listed hereunder:

1). The theory of Imaamat- The basic principle of ®hma&Smatd. cT
of this belief is that jusas Allaah Ta'ala had specially appointed and sent the Prophets (alaihimus salaam) in
same He had sent and specially appointed the Imaams that came after Nabi (sallAllaahu alaihi wasallam). T
Imaams are, according to the Shiah religion also frelwfs and sinless. Wahi (Divine Revelation) is sent to
them. Their obedience is necessary just as is that of a Prophet. They, just like Prophets, can issue and regul;
rulings of Shariah. They also have the prerogative to change and abrogate amt lsvcontained in the Quraan
Majeed.

It is as though the Agaa’id of Islaam, and its every aspect is in the hands of a specially appointed Prophet, wh
under standabl e, nevertheless, the Shiahs aver tha

This theory of Imaamat of the Shiahs is a rebellious opposition to the finality of Prophethood of our N;
(sallAllaahu alaihi wasallam) and it is a clear conspiracy against the existence of Islaam. This is the reason wl
the false claimants to prbpthood since the times of yore upto Mirza Ghulaam Ahmad have borrowed this Shi;
concept of Imaamat as an expedient loophole to their false claims.

This concept of Imaamat of the Shiah religion is inherently and naturally incorrect. The reason bethg that
Shiahs themselves will not be able to sustain the burden of this belief for a long time. In fact they have termin
their Imaamat theory upon their"t fmaam, who, since the year 260A.H. has been in hiding in a cave and has e\
since disappeared.oday, an entire 11 centuries later, the Shiahs are still unaware where exactly their Imaan
and what is his condition .

As much as | contempl ate upon the Shiahds theory
theory has been thruagainst the finality of the prophethood of our Nabi (sallAllaahu alaihi wasallam) and it ha
been connived so as to grant impetus and validity to the false claimants to prophethood and Imaamat. Cor
well 7 since the time of Hadhrat Isaa (alaihi salaamil the time of our Nabi (sallAllaahu alaihi wasallam) an
entire period of six centuries passed, but there was no guider sent to the Ummat from Allaah Ta'ala. Here o
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other hand, after the Sun of the Finality of Prophethood (sallAllaahu alaihi la@a$alwho illuminated the

universe with his Noor, passes away, according to the Shiah belief, Allaah Ta'ala did not leave the world for
mi nut e, nay not even one second and He establist
abrogates th&®ur'aan Majeed. And then, this is not restricted o only one Imaam, there comes 12 of them
succession. And then suddenly, after two and a half centuries of Islaam has passed, Allaah Ta ala (abruptly) «
the succession of Imaams. In fact, the twdlfttaam who was sent, is made to disappear forever at the age of two

Can there be any person who believes in the Nubuwwat of Rasulullaah (sallAllaahu alaihi wasallam), and
accepts that he (sallAllaahu alaihi wasallam) was not sent to destroy, chahgksfigure Islaam, in fact, he
(sallAllaahu alaihi wasallam) was sent to sustain and be a means for the procurement of Islaam until the D:
Qiyaamah, ever tolerate this theory of Imaamat of the Shiahs?

The 6dseniorsd of t hend3adtheialmaams havegiscothemselvel mevet daiengd Irbaanas
They never | aid claim to be | eaders of the AlIIl aah
Ahle Sunnah and they were the illumination to the eyes of the beli@les.Deen and beliefs, their methods and
ways, and their manner of Ibaadat was never in accordance to that of the Shiah religion. Actually they followec
ways and methods of the Sahaabah and Taabieen. It was in accordance to that Deen which waabeft by
(sallAllaahu alaihi wasallam), and that which the entire Muslim Ummat practices upon. These pious personal
practised upon this Islaam in front of all to see. However, the Shiahs wish us to believe that the beliefs of t
people were something | s e, but i n accordance to their spuri
concealing their true beliefs and showing something else to the people. According to the Shiah religion, it i
though Allaah Ta'ala sent sinless Imaams who werapalosle of guiding mankind and forever hid behind the
cloak of Tagiyah. And their twelfth Imaam is so concealed that none knows his whereabouts to this day! From
we can ascertain that this theory of Imaamat of the Shiahs, not only strikes at the dindlibuwwat of our Nabi
(sallAllaahu alaihi wasallam), in fact it is clearly even contrary to the intelligence and reasoning. This can neve
the teachings of Allaah Ta’ala, it is the invention of the warped brain of some Jew.

2). The second largegdrinciple of the Shiah religion is their hatred and enmity for the SahaaKatam
(radhiAllaahu anhum). According to the Shiahs, all those Sahaabah (this would include Hadhrati#iAllaahu
anhu) who, after the demise of Nabi (sallAllaahu alaihsallam), took the pledge of allegiance (Ba'it) at the
hands of Hadhrat Abu Bakr (radhiAllaahu anhu) are murtad and kaafir (Nauthubillah!) due to this action of the
The reason for this is, that they did not take ba’'it at the hands of the sinless iinkadhrat Ali (radhiAllaahu
anhu). And since Hadhrat Ali (radhiAllaahu anhu) did not lay claim to Khilaafat during the eras of all thr
Khalifahs before him, in fact, he also took Ba'it at their hands, is the reason why the Shiahs are infuriated
him, as well.

This claim of the Shiahs is so spurious and false that it requires no review. The object of this belief of theirs is
the duty of our Nabi (sallAllaahu alaihi wasallam) in this world is, Nauthubillah, completely useless and futile. T
claim of Islaam is that he (sallAllaahu alaihi wasallam) was sent for the guidance of the entire mankind until
Day of Qiyaamah. However, the belief of the Shiahs avers that this is completely incorrect. (According to tt
belief) Islaam never progressed evier a day after the demise of our Nabi (sallAllaahu alaihi wasallam), in fact
the entire group (of Sahaabah) upon whom Nabi (sallAllaahu alaihi wasallam) made a concerted effort fol
continuous years and he prepared them, and whom he made a meatesnoédiaries between himself and the
coming Ummat, all of the became murtad (Nauthubillah!) after his demise. From this is plain, clear and simple
the Shiah creed is the aitieses of Islaam. That is, if the Shiah religion is correct, then, Isk@amMauthubillahi
wrong! And if Islaam is correct, then it will be obvious according to any intelligent andhegtded person to
conclude that Shiasm is wrong and spurious.

The attack upon the friends and companions of Nabi (sallAllaahu alaihi wag#@laoch a blow to Islaam itself
and to Nabids (sall Al'l aahu al ai hi wasall am) bei n;q
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stated in Tafseee-Mazhari, that the Ustaad of Imaam Abu Hanifah (rahmatullahi alaih), Hadhrat Sha’l
(rahmatullahi alaih) said that if the Jews are asked who are the most revered and honoured persons among:
Ummat, then they will immediately reply that it is the friends and companions of Hadhrat Moosa (alaihi salaa
And if the Christians are askethet same question, then they will immediately reply that it is the helper:
(companions) of Hadhrat | saa (al ai hi sal aam). But
amongst your Ummat 20 They wil | panionnefdNabi (sellAllpahur adagil
wasallam. Nauthubillah, Astaghfirullah!

Nevertheless, if the Shi'ite belief of the theory of Imaamat is an opposition to the finality of Prophethood of
Nabi (sall Al aahu al ai hi waéal bamWwi nghdnstdhenryr dh
first Khalifahs of Islaam) is a much worse rebelliousness against the very Nubuwwat of our Nabi (sallAllaz
alaihi wasallam). And no person who has belief in Nabi (sallAllaahu alaihi wasallam) wilbeable to condone
and tolerate this, that the entire group, whom he (sallAllaahu alaihi wasallam) had prepared during his lifetime,
Nauthubillah, became murtad the moment his eyes closed.

3). The third belief of the Shiahs is even worse than tlegipusly mentioned two beliefs of theirs. However,
just as two plus two equals four, this third belief of theirs is an obvious result of the first two. And this belief
theirs teQuiiTabhnedMbhj eedo (that the Quedwithan Maj eed

Let alone a Muslim, upto this day, not even the worst of kaafirs has the courage to say (and none in their
frame of mind will be able to aver), that the Quraan Majeed which is present with the Muslims of today, t
sanctified the Kitaalwhich has been preserved through the ages, and of which thousands, nay millions h
memor i sed, i's not the same Kitaab which was revea
the inventors of the Shiah religion, who have included tielief in the Shiah creed. The Shiahs aver that the
Qur'aan Majeed which is present with the Muslims today is not the same Qur'aan Majeed as the original w
was revealed to Nabi (sall Al'l aahu adWhmaand watshael | |ac
Hadhrat UthmaanradhiAllaahu anhu).

(They aver that) The original Qur'aan Majeed is hidden with tfelhiaam in some unknown cave. Besides one
of two, every Mujtahid, Aalim and Imaam of the Shiahs accepts this contention. Theremexkéstthan two
thousand narrations from their O6sinless I maamso6 w
when according to the Shiahs, after the demise of Nabi (sallAllaahu alaihi wasallam), Nauthubillah, all
Sahaabah became muttao how can it be that they bring Imaan on that Quréaldareem which was conveyed
by these Sahaabah?

It is for this reason that those few Shiahs who accept the present Qur'aan Majeed to be in its original revealed
have to accept and recognibe integrity and honour of the Sahaatskiraam (radhiAllaahu anhum).

It is as though whoever believes as true the Shiah religion, can never bring ring Imaan on the present Qu
Majeed. And it is also not possible to bring Imaan in any Qur aan &ttahs.

There are many other beliefs and theories of the Shiah religion, but we will not discuss them here. Just by
consideration of these three beliefs of theirs, one can ascertain exactly what relationship there is between I
and Shiasm.

Above | had mentioned the Hadith wherein Nabi (sallAllaahu alaihi wasallam) drew a line by way of an exam

and sai d: AThis is Allaah Ta alads Patho, and the
AThese are t hoseeacphatohnse afpotnhewmhiscint s a shaitaan, v
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Citing this, I am of the opinion that the Shiah religion is one of the first offshoots and opposing factors of Isla:
which shaitaan has devised and invented through the medium of hgh Jayeints in order to mislead man.

Right from the very first day after the demise of our Nabi (sallAllaahu alaihi wasallam), did the Shiah religi
aspire to sever the |ink of the Ummat to his tsa
uproot the entire foundation and basis of Islaam, and create another new religion in opposition to Islaam. You
have heard that the Shiah creed is unhappy about the Kalimah of Islaam. In fact, they have addedith& hers
Waliullah, Wasi Rasululah wa Khal i f atSinoe th® iShiads dé ad acceptdhe Kalimah and the
Qur'aan Majeed of the Muslims, then is there anything left to say? And one of the most unfortunate things is
hatred and enmity towards the Sahaaedtiraam (radhiAllmahu anhum ajmaeen), from which all believers seek
protection.

The Sahaaba&-Kiraam were the first recipient of the divine Revelation. Their history is an integral part of th
history of Nabi (sallAllaahu alaihi wasallam). Their character and behaviawr preofs of the Nubuwwat of Nabi
(sallAllaahu alaihi wasallam). They were the guide and teachers of the entire coming Ummat. Our N
(sallAllaahu alaihi wasallam) placed the duty of conveying the Deen upon their able and capable shoulders.
Ummat thatfollowed, whatever good they had acquired was through the Barkat and blessings of the Sethaab:
Kiraam. It is for this reason that love for the Sahaadgs#&lraam stems from the love for Nabi (sallAllaahu alaihi
wasallam), since they were nurtured andusgrfrom him. Hatred for the Sahaabah stems from hatred for Nab
(sallAllaahu alaihi wasallam). Love for them is a part of Imaan. To slur and malign them is not mere disrespec
fact, it necessitates the removal of Imaan. Therefore my belief is obftitaeé Ahle Sunnah Wal Jamaat, that the
family and companions of Nabi (sallAllaahu alaihi wasallam) are all worthy of the utmost respect and honour.

That person who has even the least bit of connection to Nabi (sallAllaahu alaihi wasallam), will logkirger
that was close to him. Especially those personalities who were his deputies after his demise. We have been b
with the honour of Imaan owing to their sacrifices and efforts. Therefore, in the defence of Hadhrat
(radhiAllaahu anhu), those whcriticised Hadhrat Uthmaan (radhiAllaahu anhu) were, in my opinion, astray. I
the same way, | also deem that person to be astray who casts even the slightest slur and criticism at Hadht
(radhiAllaahu anhu). Also, that person who, in defence oe¥dzriticises Hadhrat Hussein (radhiAllaahu anhu). |
understand the love and affection for every family member and companion of Nabi (sallAllaahu alaihi wasallarn
be a part of Imaan. | deem any criticism levelled at any one of them, be it by wayiaattion inference or
directly to be a sign of one losing his Imaan. This is my belief. | hope to meet Allaah Ta'ala in His Court with t
belief of mine.

2). THE DIFFERENCE BETWEEN THE HANAFIS AND WAHAABIS

The second difference that you have requesbenit is the one between the Hanafis and Wahabis. You also wante
to know which of the two is on Haqq. To understand the particulars of this difference it is important that you f
understand a few points:

1. I had mentioned at itchael odiffsfear etnhcaets 6t h(eN adztahr eya
wi t hout doubt a Fitnah. But , 6l jtihaadi I kK h
points), is not only inevitable and natural, in fact, it is a source of mercy for this Ummswilllhe so
on this condition that no hardness is attached to it, thereby making it a source of trouble.

2. You have also been made aware that those seniors of the Ummat that have been accepted &
Aimmah-e-ljtihaad, they were not merely experts in tied of Qur'aan and Sunnah, they had excellent
critical ability with regard the Shariah than all of the Ummat which followed them. No member of th
Ummat, that followed them had surpassed them in knowledge, virtue, honour, trustworthine
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understandingforesight, abstinence, piety or recognition of Allaah Ta ala. This is the reason why tho
pious personalities who are regarded as being bestowed with mountains of knowledge and oceal
Kashf and Ilhaam, are all the followers of these Aimsadjtihaad. The mere fact that all these pious
buzrugs follow these Aimmabh is proof of their lofty status.

3. There were numerous Aimmadhljtihaad. But Allaah Ta'ala in His Infinite Wisdom has chosen and
selected the ljtihaad of four from amongst the multitudes inJimenati that is, Imaam Hadhrat Abu
Hanifah, Imaam Shaafi’, Imaam Maalik and Imaam Ahmed Bin Hambal (rahmatullahi alaihim). Afte
the fourth century, however many Ulama and mashaaikh there were, all of them followed one of th
four Imaams. It was as tholighe entire Ummat were unanimous in following these noble personalitie
with regard to knowledge, virtue, etc. One will not find a single Aalim or buzrug, worth mentioning
who was not a follower of one of these Imaams.

4. There are numerous differenceshwitegard to corollary Masaa’il between the Imaams. However, eacl
one in his own right is on the Haqq. Therefore, for anyone to practise upon the pure Shariah, it will
inevitable to follow the ljtihaad of one of these Imaams. But to slur and disrespeona of them is
not permissible. Because disrespect to any Aalim is in actual fact a degradation of llm. In the Sigh
Allaah Taala, disdain shown towards the Knowledge of Shariah is an unforgivable act.

5. The major part of the Shariah comprises of thizon which these Imaams are unanimous on. According
to Shah Waliullaah Muhaddith Dehlwi (rahmatullahi alaih) if these pious personalities agree on a
matter then it-eWmmaahoési gihhadf idGl,j maff t hese f ol
Mas ald, then understand that right from the time of the Sahaeldiaam (radhiAllaahu anhum)
until the present day, the entire Ummat were unanimous upon this ruling. It is for this reason that i
not permissible to exceed any Mas alah whereupon thereassensus of the four Imaams. | always
cite the example of the four high courts of Pakistan, that is if all of them rule unanimously on a
particular promulgation, then its implementation become binding on all, and this ruling is accepted
being the mascorrect. No citizen of Pakistan then has the scope of changing this unanimous ruling.
any person does +@valuate and change this ruling then no town in Pakistan will accept it. Understat
the four Mathhabs as being the four high courts of the Mudimmat. None has the right to exceed
the unanimous ruling of these four.

The Hanafiwahaabi differences are of two types; the first being a difference in a few corollary Masaa'il, f
example, where to place the hands in Salaat? How far apart musttthe fee€salaat? At which junctures must
Raf e Yadain (lifting hands to ears for differer
softly? Must Surah Faatihah be read behind the Imaam or not? Etc.

These type of Masaa’il, regardlesishow many they are, | regard them as being corollary differences. It i
necessary for each of these groups to practice
are not satisfied with the research and rulings of our Imaam HadhraHAbiiah (rahmatullahi alaih), then
why must they be forced to do so? The same applies to us, in that if we are not satisfied with their researcl
rulings, then it is not necessary for us to follow their rulings. Just as | had mentioned earlier arclhat s
differences in corollary Masaa'il existed between the Sahaabake-Salfliheen and Aimmaé&-Mujtahiddeen.

If such differences remain within their bounds then it is regarded as a blessing for the Ummat. Every Sunne
Nabi (sallAllaahu alaihi wasalia) is alive in some way or form in some group or the otheowever | do not
regard these differences to be in such a serious light that the one groupoigtk the other or that the one
group, due to these differences, condemns the other as being Hsitech extremities come about because of
such differences, then it is no longer regarded as a mercy, but rather as a calamity. The practical strength
Ummat will then be annihilated due to our wasting time in quibbling about such differene®rything
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remains within its prescribed limits and bounds then it will be fine. When they start transgressing these bol
then it becomes objectionable. This, then, is the condition with these corollaries.

The second type of difference between thedddni s and Wahabis i s that o f
regard | di ffer with the view of the Ahle Hadit
referred to as O6Ghair Mugqgalliddo). | pninciplea there, areltwor e

points to this difference; firstly, according to the Ahle Hadith, there is no need to follow any one speci
Imaam, in fact (they believe) that every person should practice upon whatever he understands from the Qu
Majeed andHa di t h. This Mas alah is famous under 't he
This is one issue with great diverse opinions. | will suffice on presenting just a few points in this regard:

(1). The meaning of Tagleed is to accept the giinof some r el i able and t
without making any investigation into the matter, seeking proofs. If one accepts and follows one person,
his views are not more trustable than another, then it is clear that it would be incofoflowtdo him. And if

this person, whom one follows, is an expert in his field, then it would be totally incorrect for an ordinary pers
to seek proof from him. Understand this by the following example, assume you go to a doctor or specialist
he presdbes a treatment for you. But this doctor is not an expert in his field, in fact, he has merely acquired
practice, then in the first place it would be incorrect for you to have gone to him. And if this doctor is
qualified expert in his field, and ¢im to investigate and query his every prescription and to debate it and se
proof for it, would be totally incorrect and unacceptable.

The reason being that an ordinary person would only go to an expert when his intellect, comprehension
understandingf the issue at hand are insufficient. In a similar way the matters of Deen and Shariah can
understood. Hence, those Masaa’il in the Deen which were transmitted authentically and continuously 1
Nabi (sallAllaahu alaihi wasallam), and which every luasknows about that this is the Mas alah, in such
matters it is not unnecessary for any person to go to any Aalim for clarification. With regard to Deeni Masa:
the only time it will be necessary to refer to the knowledgeable and learned ones wiieheaw issue is
beyond the understanding and comprehension of laypeople like us. In such a case there are two possibi
the first being that we open the Qur'aan Majeed and Hadith and seek the Mas alah for ourselves, and whe
comestoourmindsweccept as being 6Deend and practice th
those persons who are expert at the Qur aan Majeed and Hadith, and we rely on whatever ruling they
which they have done after their expert reflection and undwfistg of the Qur'aan Majeed and Hadith and
al so their |l engthy experience and foresight. Th
ATaql eedd, which is the | ogical need of reasonin

To leave aside the reseamhthe experts of Shariah and for a layman to seek for every ruling by contemplatir
on the Qur'aan Majeed and Hadith is like the similitude of a person who has a very complicating illness an
deems it to be below his dignity to refer to the experte@émedical field. So in order to alleviate and solve his
problem he purchases the bests and most authentic books on the subject of medicine and he relies on hi
understanding and research of these books and seeks a cure for his illness. | amtajuitdnaeno intelligent
person will resort to such foolishness. If any person is silly enough to carry out his treatment in this fashior
that he does his own research and leaves aside the medical experts, then it is almost certain that he will
gain good health or a cure. In fact, he should first make arrangements for his burial before attempting to
himself.

In a similar fashion, will a person who subjects the Deen to his own understanding fall into the pit of deviat

and waywardness. Isifor this reason that as many deviant sects we have before us are all the result of <
abandonment of Tagleed and subjecting the Deen to whims and understandings.
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The famous Ahle Hadith Aalim, the late Moulana Muhammed Hussein Bataalwi, mourns reptcohself
opinion and abandonment of Tagleed, stated so aptly:

AWe have wunderstood the f ol Iithese pegpleawvha depart fBoB generah |
Taqleed and they become Mujtahid wit hoauyti nhga vg onogd
Islaam. There are numerous reasons for kufr and irtidaad, but one of the main reasons for those who-are D
conscious to lose their Deen is to abandon Tagleed notwithstanding their being bereft of any knowledge. T
amongst the Ahle &tlith who have little or no knowledge and claim to abandon general Tagleed, should fe
such a result. Such a group will become free thinkers angbseli n i [bshaea @nu Sunnah, number 4, vol.1]

(2).  From this discussion the following question ariaego why an ordinary layman needs to make Tagleed of
a specific Imaam? That person who has gained such expertise in the science of the Qur'aan Majeed and Ah
that he has attained the stage of making his own ljtihaad, will no longer be regardeymsma but a Mujtahid.
For such a person it is not merely not necessary to make Tagleed of another expert in this field, in fact, it i
permissible. (However nowadays, students like us should not languish this false notion that we have bec
Mujtahid by seeking the assistance of the Urdu translated versions of the major Kitaabs).

And for that person who has not attained the rank of a Mujtahid, will remain a layman regardless of how m
Kitaabs he has read. He will, however, have to refer to and ¢dahsululings of a Mujtahid. So, therefore, when a
person has chosen a specific I maam and he has f ai
has fulfilled the duty and necessity that the Shariah has placed upon him. But, if hecakasother Imaam what
suits him, then the question arises that what is the distinguishing factor which allows him to choose between
he likes and dislikes? If it is said that this person has made the Qur'aan Majeed and Hadith his distinguis
facta, and he opts for that ruling which (he finds to be) in conformity with the Qur'aan Majeed and Hadith, ther
reality such a person has made his intellect the distinguishing factor. It is exactly for this reason we had outl
that for such a person whs an expert in the sciences of the Qur'aan Majeed and the Hadith and he is able
distinguish and find proof directly from theses sources, such a person is a Mujtahid himself and for him it is
permissible to make Tagleed of another expert. Anddhsuperson is not an expert in the sciences of the Qur aa
Majeed and the Hadith and he uses his intellect as a distinguishing factor, then such a person is a one who ft
his own base whims and fancies. This will lead to the destruction of his Deen.

(3). It was the habit of many Auliyaallaah that they gather the statements and rulings of the Aimmah. The
would then choose from all the rulings those rulings wherein there is the most precaution. For example
according to one Imaam a certain thingsanecessary and according to another it was not, so they would choo
the ruling of necessity and practice thereupon. Also, for example, if a certain act was Makrooh according to
Imaam and not so according to another, then these personalities waulor dpe ruling of Karaahat (being
Makrooh) and consider it such, thereby abstaining from that thing. This is the sign of the true Allaalfiefaizia
servants. However, nowadays, abstaining from any Mathhmeans that a person would opt for that gulnhich
best suits his naffs and desires, and practice thereupon. This, in reality, is not following the Qur'aan Majeec
Hadit h, it is following onebs own desires and pa
Majeed and Hadith.

(4). Shah Waliullaah Muhaddith Dehlwi (rahmatullahi alaih) stated that prior to the fourth century it was no
norm in any society to follow any specific Imaam. The custom in those days was such that if any person need
know any Masalah, he would ref® an Aalim and get his answer, whereupon he would practice. However, aft
the fourth century, Allaah Ta ala gathered the Ummat in making Igtidaa (Taqgleed) of the four Imaams. It was 1
understood to be necessary to make Tagleed of one of the foamBnduring those times, there was much

goodness in this. The reason being that the Tagwa and Abaaing in the people became less and was steadily
decreasing. If it was not necessary to make Tagleed of only one specific Imaam, then the massesknandd pi

choose between all the rulings and opt for what their fancies desire. The Deen would then have become :
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Hence, a cure for this O6personal opinioné was th
steadfast upon hisrulings.ifs i s what ii-sSha&kmeidoATaqgl eed

(5. The argument of the Ahle Hadith is that since
therefore they say it is a 6Bid ahod. Howeifthiswasthe
case then the entire Ummat, besides the Ahle Hadivho only sprang up around the thirteenth centurg
astray, Nauthubillah! This is precisely the same claim and argument presented by the Shiahs with regard t
Sahaabate-Kiraam ¢adhiAllaahu anhum). Since, Islaam has come until the day of Qiyaamabh, for anyone to acc
that it did not exist for even one second, is spurious.

Secondly, this custom and habit existed even during the era of Nabi (sallAllaahu alaihi wasallam) ahddbeals

(radhiAllaahu anhum), that if any ordinary person was unaware of a ruling he would refer to the learned, an
woul d practice thereupon without seeking any proo
was nottermedasTagled i n t hose days, in practice it was ex
it Alqtidaaodo or Al tti baao.

Thirdly, let us assume that the pattern of Tagleed did not exist in those days, even then one cannot term it a B
The reason beg that it is Fardh for every person to follow the Deen and Shariah, and as | have illustrated ab
that nowadays if any person attempts to tread the path of the Shariah, without making Tagleed of a specific Im
then he is almost certain to fall pray the snares of shaitaan and the naffs. Therefore, to tread the correct path
the Shariah, without any pitfalls, this is one of the only ways, that is, to make Tagleed of an expert Imaam of
Shariah. If one views the condition of the Ahle Hadithntitewill be see that besides a few Masaa'il, they follow
the Muhadditheen. Even though they refute the ter
without admitting to it. This Deen is not an invention of the mind and intellectrtnifas based upon Revelations
and transmissions. For this chain of transmissions to remain intact, it is necessary for every latter generati
follow in the footsteps of their predecessors. This is a natural phenomenon, without which it woulicbk wiff
tread upon the Shariah.

(6). The birthplace and origin of the Ahle Hadith is-segregated India, the reason being that previously, the
Hanafi Mathhab was widespread here. It is for this reason that all their objections, from the first tetthe la
directed at the Hanafi Mathab. This was not sufficient; they even attacked the personality of Hadhrat Imaa
Hadhrat Abu Hanifah (rahmatullahi alaih).

| regard this attitude of theirs to be extremely destructive for themselves, because aasigsific of his lofty
status and rank is that personalities such as Mujaddid Alfe Thaani and Shah Abdul Azeez Dehlwi (rahmatu
alaihima) are amongst his Mugallideen. The objection and dissention of a few lintgect persons will make

no differene to the loftiness of Imaam Saheb. However, the impending harm that is sure to befall people who
and revile the Salé-Saaliheen is to their peril.

Another point of the theoretical differences of the Ahle Hadith, is that sometimes these peopligh tiwer
enthusiasm of making their own ljtihaad, tend to separate themselves from the Ijma (consensus) of the Un
Here | will quote two such examples:

a). You may be well aware that the practice of twenty Rakaats Taraaweeh Salaat has continuetitheong:
Ummat since the Khilaafat of Hadhrat Umar (radhiAllaahu anhu) until the present time. All the four Imaams of
Mathaahib are unanimous on this also, but the Ahle Hadith crowd have branded this practice a Bid ah. Regar
this Mas’alah, | have heh with my own ears, some people using distasteful words for Hadhrat Ume
(radhiAllaahu anhu).
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b). The second example is that of three Talaags in one sentence. That is, if a husband gives his wife
Talaags in one sentence or one sitting, then adletAralaags will be effective. This Fatwa was passed by Hadhra
Umar (radhiAllaahu anhu) and all the Sahaabah and Tabieen accepted this ruling. | know of not a single Saha
Tabiee who disagreed or differed with this ruling. This is also the unanimtog of all the four Mathaib.
However, the Ahle Hadith state very vociferously that in such a case only one Talaaqg comes into effect.

In citing these two examples, | do not wish to discuss their objections and views, | am merely making this p
thatin such Masaa’il these Ahle Hadith people differ with the consensus of the Ummat and in doing so they be
great similarity to the Shiahs. Nabi (sallAllaahu alaihi wasallam) had ordered the Ummat with following the p:
chalked out by the Khulafa@Raashideen. This connection and string has slipped from their hands.

| deem the following scenario as being the root of deviation, that any ruling of the Saleddibatim, Taabieen,
Aimmah and pious predecessors of the Ummat is not regarded as being, @rdetihe saalled wellstudied
individuals of today regard their differences to the rulings of the pious predecessors as being more correct and
views as being authentic. Nauthubillah!

3). THE DIFFERENCE BETWEEN THE DEOBANDIS AND BARELWIS

The thid difference regarding which you have requested of me is that between the Deobandis and Barelwis,
you wanted to know which of these two are treading the path of Haqqg.

To me the phBasel wDedbahdienceo i s douhegrdthastherdiffereace d
between the Sunnis and Shiahs stemmed from the acceptance (of the one group) and rejection (by the other)
Sahaabate-Kiraam (radhiAllaahu anhum) and that the difference between the Hanafis and Wahaabis origing
from the following or not of the Aimmale-Mujtahiddeen. However, according to my knowledge there is no sounc
basis for any difference between the Deobandis and Barelwis. The reason being that both these group
passionate followers of the Hanafi Mathb. Inso far as Agaa’id both these groups accept and follow the
teachings of Imaam Abul Hasan Ash'ari and Imaam Abu Mansoor Maaturidi (rahmatullahi alaihima). Both th
groups accept and take ba’it to all four Silsilahs of Tasawwuf, viz. Qaadiri, Chisti, Satieawd Naqgshbandi.

In short, both these groups are in all respects followers of the Ahle Sunnah Wal Jamaat. They also acknowlec
and accept the reverence of the Sahaabah, Tabieen and Aierviitahiddeen. They are Muqallids of Hadhrat
Imaam Abu Harifah (rahmatullahi alaih) and accept the authority right up to Mujaddid Alfe Thaani and She
Abdul Azeez Muhaddith Dehlwi (rahmatullahi alaihima). They all also accept that being subservient to the Auliy
of Allaah Taala is the means of salvation in bibtd worlds. Therefore, in my opinion there is no real and genuine
basis for any differences between theses two groups.

| do not refute the contention that there exists between these two groups some differences in a few Masaa'il.
hereunder presemhe authentic Shar’i view in the light of the Qur'aan Majeed, Sunnah and Hanafi Figh of tl
Masaa'il wherein they differ, without making reference to any one of the two groups in particular.

Between these two groups there exist the following differences:
(1). Was Nabi (sallAllaahu alaihi wasallam) Noor (celestial light) or a human being?
(2). Was Nabi (sallAllaahu alaihi wasallam) knower of the unseen or not?

(3). Is our Nabi (sallAllaahu alaihi wasallam)-gskeing(haaziro-naazir) or not?
(4). Has Nabi(sallAllaahu alaihi wasallam) complete choice and control or not? That is, has
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Nabi (sallAllaahu alaihi wasallam) total control and choice in the workings of this universe or is this the s
responsibility of Allaah Ta ala?

With regard to these Masdathat group is on Haqq whose beliefs are in conformity with the Qur'aan Majeec
Sunnah of Nabi (sallAllaahu alaihi wasallam), practices of the Sahaabah (radhiAllaahu anhum) and the Fiq
Imaam Abu Hanifah (rahmatullahi alaih). The other group is mremMow, very briefly, I will outline the
differences between these two groups.

(1). NOOR OR HUMAN?

My belief regarding Nabi (sallAllaahu alaihi wasallam) is that he is not merely a human being, in fact, he is
best and the leader of the human spedie is not merely an offspring of Hadhrat Adam (alaihi salaam), he is, ir
fact, the best of all the children of Hadhrat Adam (alaihi saldasa)lAllaahu alaihi wasallarh Nabi (sallAllaahu
alaihi wasallam) himself said:

Al wi || be thédreadef A&Atdamhenchhe day of

The fact that he (sallAllaahu alaihi wasallam) is the best of man and humankind is not only a matter of honour
pride for himself, in fact, his being from amongst the human nation is a matter of envy for tlee ange

Just like Nabi (sallAllaahu alaihi wasallam) belongs to the human species in so far as his creation is concerne
too is he in the beacon of guidance for the entire human race in so far as his quality of guidance is concerned
i s t he fviNob bumankird yill find their path to Allaah Ta'ala. This light will remain until the day of
Qiyaamah. Hence, my belief is that Rasulullaah (sallAllaahu alaihi wasallam) is a combination of both human
Noor. In my opinion it is incorrect for anyone separate and negate any one of these two attributes from hir
(sallAllaahu alaihi wasallam). To negate the attribute of humanness from Nabi (sallAllaahu alaihi wasallam)
be to, Nauthubillah, remove him from the circle of humanity. Whereas, theraiarerous places in the Qur aan

Majeed where the Prophets are mentioned as being from amongst mankind. The Ahle Sunnah Wal Jam:
unanimous on this fact that all the Ambiyaa (alaihimus salaam) were sent from only mankind. The definition
prophet is a stated in the famous Ahle Sunnah Wal Jamaat Aqaa’id Kfia8h ar " e Agaa i d Na:

A(A Prophet i1is) That human being, who was sent b

It is stated in the famous Hanafi KitaéibF at a a wa ,foa pagem3§3i woli2,ociting reference frdmF u s 0 o
Amaawi:fidhat person who says that he does not kno
human or j i nn,Inshat, thedattthat NabisallAllaahu alaihi wasallam) is a hulpedmg is such

an irrefutable reality which no person in his right senses can deny.

We sometimes hear people saying that Nabi (sallAllaahu alaihi wasallam) is a Noor from the Noor of Allaah Ta
and he is merely clothed in the facade of humanness. Svereaver that between the worfisA h maaddo

i A h g ahly the letteMeemcomes in between. Nauthubillah, this is exactly the same belief that Christians ha
regarding Hadhrat Isaa (alaihi salaam), that he is a deity in the form of a man. There is lghsolst®pe or
leeway in Islaam for such spurious and useless beliefs. What can be more nonsensical and absurd as saying 1
servant and Allaah Ta'ala are one and the same. The previous Ummats have spoilt their Deen due to such bz
beliefs.

Our Nabi (sallAllaahu alaihi wasallam) had feared this same fate for his Ummat and has forewarned them say
ADo not exceed the bounds in praising me |ike the
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being All aah and getvdnbaadniessengeoafAllaah Tazala. Refér & me as the servant anc
messenger of [Bukhara@ade 1004, voh 2]a . 0O

Owing to this sanctified statement, my belief is that the qualities, attributes and perfection of Nabi (sallAllaz
alaihi wasallam) over the rest of mankind supersedes them by far. There is no human who is equal to
(sallAllaahu alaihi wasallam). Nevertheless, he (sallAllaahu alaihi wasallam) was a human and not a deity. TF
the teaching of Islaam and my Imaan is on.this

(2). KNOWER OF THE UNSEEN

My belief is this that Allaah Ta ala had bestowed Nabi (sallAllaahu alaihi wasallam) with such knowledge whi
He had not granted to any other prophet or angel. In fact, the knowledge of all the creation from the fitasto the
is |i ke a mere drop compared to the ocean of R a
(sallAllaahu alaihi wasallam) was bestowed with whatever knowledge that was appropriate for his status
regard to the Being and Attributes Allaah Ta’ala, countless past and future incidents, the condition of the grav
and Barzakh, the condition of the Day of Qiyaamah and the condition of Jannat and Jahannum. The estimati
all this, none knows besides Allaah Taala.

Together with this, mbelief is that just as the knowledge of Nabi (sallAllaahu alaihi wasallam) is incomparable
that of the entire creation, in similar manner is the knowledge of Nabi (sallAllaahu alaihi wasallam) incompars
to that of the AHEncompassing Knowledge éflaah Rabbul 1zzat.

It is reported in Bukhari Shareef that once Hadhrat Khidr (alaihi salaam) was sitting on the seaside and he <
little sparrow place its beak into the ocean and he commented to Hadhrat Moosa (alaihi salaam):

AMy knowl e dkpevledga ebmpamdito the Knowledge of Allaah Ta ala is not even equal to the
amount of water that was decreased from th

This example is merely for our understanding, in reality, can this limited knowledge of marbees@npared to
the unlimited Knowledge of Allaah Taala? [Bukhari footnote, page 482, vol.1]

It for this reason that on numerous occasions in the Qur aan Majeed théi vwoedl i mu | Ghai bo
Unseen)s attributed to Allaah Ta'ala. Likewise theaee numerous places where the qualityioha | i mu | C
has been negated for Nabi (sallAllaahu alaihi wasallam).

In the beginning of the 2bPara, it is stated after the many Attributes of Allaah Ta'ala had been enumerated:

A Say ( -GallANladhu alaihi wasallam), none in the heavens and earth knows the unseen, except Allaah
and none has the slightest idea when the

Similarly, there are numerous Ahaadith wherein the same subject is discussed. If one has to cothpge all
Aayaat and Ahaadith, then even a voluminous Kitaab will prove insufficient. It is the accepted belief of the A
Sunnah Wal Jamaat that it is totally incorrect to regard anyone else besides Allaah T@alanak Ghaib
Hadhrat Aishah (radhiAlldau anha) statesi T h a t person who avers that N a
knows the wunseen, has i n actual f a c t[BukhaiV Blishkaatdaga
501]

The following Mas alah is recorded in the famous Hanafi Kga@ibT h a t person who has
woman without having any witnesses and he says: O
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per son) bec dkatava Aalimgia, pdge 266, éol. 2]. It is further stated that the reasiog Buch a
person regards Nabi (sallAllaahu alaihi wasallam) as b&alignul Ghaily which is a kufr belief. [Fataawa Qaadhi
Khaan, from the footnote of Aalimgiri, page 234, vol.1 / Bahrur Raa’iq, page 88, vol.3]

Some people aver with great impudence alacity that Allaah Ta'ala is ndtalimul Ghaib and Nabi
(sall Al'l aahu al ai hi wasallam) i s. Li stening to su
miscreants do not even know the meaningaifmul Ghaib.

It is stated in the faous Hanafi Tafsedvladaarik

AnGhai b: It i s that wupon which there is no proc

Hence, that knowledge which the prophets are made aware of by means of Wahi (Divine Revelation), and w
Auliyaa are made awareofyb way of || haam orGHKaisthd., i s not ter me

In conclusion, we say that the knowledge of Nabi (sallAllaahu alaihi wasallam) is so vast that no human or a
has the ability to comprehend or attain. But, at the same time, this knowledge ofdllallaghu alaihi wasallam)

is incomparable to that of Allaah Ta'ala. It is not correct, in the light of the Qur'aan Majeed, Ahaadith or Har
Figh to attribute the quality gfalimul Ghaibto any other besides Allaah Ta ala.

(3). ALL-SEEING (Haaziro-Naazir)

Prior to discussing this pohaagirg-n @a Ahesgae dah Atalbic words |

which translate adione who i s pr eAneéihdne amhiheslthese kwio nword) they would imply
AThat bei ng wihobrestictep to ®re espedfie places in fact, his presence at one and the same tir
encompasses the entire universe and is aware and

My belief is that the terrhaaziro-naazir can only be attributedtthe Being of Allaah Taala and none else. This
is His exclusive attribute. Regarding our Nabi (sallAllaahu alaihi wasallam), everyone is well aware that his b
rests in his blessed grave. His admirers the world over, come there to visit him. Hesdgelitfi that Nabi
(sallAllaahu alaihi wasallam) is present all over and he sees every atom of the universe is spurious to any
mind. This quality is exclusive to Allaah Ta'ala and it is totally incorrect to ascribe it to anyone else.

If the ascribergo the belief othaaziro-naazir aver that it means that after the demise of Nabi (sallAllaahu alaihi
wasallam) his blessed soul was granted the permission to roam freely, then this does not establisthhigzieing
o-naazir.In Pakistan (and every ahcountry) the citizens are allowed to go anywhere in the country they pleas
so does this consent imply that every citizen of Pakisthaagir-o-naazir? If a person has the permission to go to
a certain place does not imply that this person is predehat place. Besides this, if one avers regarding a certait
place (for example say Karachi) that Nabi (sallAllaahu alaihi wasallam) is present there, then this is such a c
which warrants proof. This is such a claim which has no basis in the Sheeradge to make such a claim and hold
such a belief without citing any proof is not correct. Some insane people do not only hold this belief regarc
Nabi (sallAllaahu alaihi wasallam), they believe that many Auliyaaha@ziro-naazir.| am astonished ahe
0generositydo of such peopl e. They are so |iberal
amongst the creation! Nevertheless, this intrepidity and audaciousness is totally unacceptable to the Aimmah
Ahle Sunnah. It istated inFataawa Bazaazia:

t hat whoever avers that the soul

AOur Ul ama state
K U F R[Famtnote of Aalimgiri, page 326, vol.6]
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(4). FREE WILL AND CHOICE

A clear result of establishing divine quéds for Nabi (sallAllaahu alaihi wasallam) would be to liken him and
grant him a share in divinity. Due to this some people aver that Nabi (sallAllaahu alaihi wasallam) has control ¢
the doings of the universe and that Allaah Ta'ala had given NabAl{@ahu alaihi wasallam) complete choice
and will in the running of the universe.

Owing to this claim people have g¢gi v &MukhtddieedKiu.|HDWeser, | A
in the light of the Qur'aan Majeed, Sunnah and beliefh@#hle Sunnah, there is absolutely no scope or proof for
such claims, that Allaah Ta'ala had granted Nabi (sallAllaahu alaihi wasallam) or anyone else total or part ch
and will in the running of the universe. The Agaa’id of Islaam is that Only Allaséla and none else has control
and power over the universe. In this, He has no partner or helper. Death, life, health, sickness, etc. everyth
totally in His Control. This is precisely the reason why every prophet from the time of Hadhrat Aadidm (ala
salaam) until Nabi (sallAllaahu alaihi wasallam), every one of them supplicated and pleaded to Allaah Ta'ala
all of them understood that He Alone was the Owner of benefit and harm. This was also the condition of e
Auliyaa of Allaah Ta'ala. No Bbi, Wali, Sadeeq or Shaheed ever made this claim that he be granted or v
granted control over the universe. Nabi (sallAllaahu alaihi wasallam) himself held the following belief:

AHadhrat | bn Abbaas (radhi Al | aahuaba(sabAlldphusalahi d: o
wasallam) and he said to me: 060 son! You protect
protect the rights of Allaah and you will find Him by your side. When you are need of something then ask from
Allaah Ta'da. When you are in need of assistance, then seek assistance only from Allaah Ta ala. And have
firm faith that if the entire creation gathers in order to benefit you, then they will not be able to benefit you one
bit, except what Allaah Ta ala had decreéat you. And if the entire creation gathers to harm you, then they
wi || never be able to harm you one bi[MishkaatShaeef, tpage h
453]

Sheikh Ali Qaari (rahmatullahi alaih) states in commentary of thistHadi

AoAsk of All aaho, i .e. ask only of Allaah Ta al a,

for giving and granting lies only in His Hands. Every benefit or harm which reaches the servant or warded
from him, whether it ba this world or hereafter, are all owing to His Mercy without any intermediaries or means
This is so because He is The Generous One. He is so Independent that He requires none. It is for this reaso
one should only have sheadesiresand needsshole bre prgsented in His @oaread
trust on any matter should only be on His Being. Besides Him do not ask of anyone, because besides Him,
else has the power to give, nor to prevent, nor to ward off difficulties, nor beBegides Him none else has even

the ability or choice over good or evil for themselves. Nor does anyone, besides Him, have the choice of life, c
or even standing up. o

Further on, he writes, commentingBreEnt i re cr eati ono:

A 6l ndeed thé,enteretbmmantire creation. I f the
the Ambiyaa, Auliyaa and the entire Ummat, in essence, are unanimous in that they wish to benefit you in a ce
thing, whether it be a worldly thing or somethiftg the hereafter, then they will not have the power or ability to
benef i[MrgaatolMafaateeh, page 91, vol. 5]

Hadhrat Abdul Qaadir Ji |l alaFmait h(urra hRmmahlibédal naihdi al ai h)

Al ndeed t he cr e atpaldenThey$favdneithgr Hestsicion aar ownershig in their hands, neithe
wealth nor poverty, neither harm nor benefit. None has any ownership except Allaah Ta'ala. There is no powe
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His. There is no giver, preventer, harmer or benefactor but Hineréllis none who can give life or death but
Hi m. o

This is the belief o&ll the Auliyaa of Allaah Ta'ala and elders of the Ahle Sunnah Wal Jamaat. Those miracles
the Ambiyaa and Karaamaat of the Auliyaa, which manifested at their hands was in attined ¢eing of Allaah
Ta'ala via them. This is the reason why they are cafladizah and Karaamat.To see aMu jizah or Karaamat

and to interpret it as being a partnership in divinity or has having a choice in the administration of the univers
sheerstupidity. This is the selame stupidity that led the Christians into taking Hadhrat Isaa (alaihi salaam) as
deity when they saw his miracles (example, giving life to the dead). The main and prime objective and messa
every prophet was to invitewards the Oneness of Allaah Ta'ala, in His Being, Qualities and Actions. There a
many proofs that are forwarded in the Qur aan Majeed on numerous occasions and ways proving the Onen:
Allaah Ta'ala. Amongst them a@:Say! Who i s thlkee unonterclel?er novMhot gr &
whose control is death, i f e, heal t h anetc., efci itikahears s
and evident that if all these things are attributed to others besides Allaah Ta'ala theri/at ddighe Qur aan
Majeed would be Baatil. Here it would also be prudent to remember that with regard to the Injunctions of All:
Taala they are categorised into two sections; one is regarding the laws of Shariah which the Ambiyaa (alaih
salaam) teeh and demonstrate to their Ummats. The second is regarding the creation, which applies to e
creation in the universe. Just like none is free from the injunctions of the Shariah, regardless of how close h
may be to Allaah Ta'ala, so too, is noneladed from accepting the matters and injunctions regarding creatior
None, regardless of whether he is in the heavens or earth, whether it is an angel or a prophet, everyor
subjected to the system of Allaah Ta'ala in so far as the administratibe ahiverse is concerned. Everyone is
subject to His Decree and Destiny. Some people transfer the administration of the universe to Auliyaa
Ambiyaa, whereas those very personalities to whom Allaah Ta'ala had granted His recognition, have never
claim to this partnership. They maintained that everything in the total control of Allaah Ta ala Rabbul Izzat. Her
to regard these personalities as having control in the universe is to contradict their very teachings and beliefs!

These four Masaa'il (disissed above) are the important ones which are related to Agaa’id. Besides these there
a few others also, wherein there are differences. | will also briefly enumerate on these.

(5). TO CALL UPON SOMEONE OTHER THAN ALLAAH TA'ALA

Amongst this is th@ne pertinent question as to whether it is permissible tdisgya a R a s uofl not? M@ a h
opinion on the matter is that there are numerous occasions and manners in which én¥ sags R a s wahdu | |
the ruling for each one differs. For example, ong w&@awhen a poet who in his poetical imagination addresses
perhaps the mountains, a jungle, or some animal, etc. In this way he is not really talking to the thing h
addressing, his speech to and he does not have this belief that the addresseagstbsbtém or will answer, this

is merely a way of expressing his emotions. If in such circumstances the poet remembers the name of
(sallAllaahu alaihi wasallam) and addresses him, then my opinion is that it will be permissible and correct.

The secod way is when a person addresses his beloved. In this manner if a person calls out to Nabi (sallAllg
alaihi wasallam) to express his love for him (sallAllaahu alaihi wasallam), where his object is not to actually
Nabi (sallAllaahu alaihi wasallamds though he is speaking to him. Or like when a mother who had lost her chil
calls out the childdés name, knowing full well tha
way of giving vent to her emotions. This is like animative and involuntary action, spurred by love and emotion.
In similar manner, if a person calls out to Nabi (sallAllaahu alaihi wasallam) out of love for him, knowing at
believing that his call will not reach the grave of Nabi (sallAllaahu alaihi wasgllthen such a call would be
permissible, provided there is no disorder in his Agaa’id.
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Another way is when a person says Durood in the specific form AfSalaatu was Salaamu Alaika Yaa
Ra s ul u bdiexiaghthat, the specially appointed angels df Alah Ta al a wi | | cConyve
(sallAllaahu alaihi wasallam) grave. This act would also not be regarded as impermissible, because I
(sallAllaahu alaihi wasallam) said:

AWhosoever sends Durood at my gsrDargod enimé &om afar, ithse a r
c o nv ey e dMishkaat &hareed, page 87]

It is reported in another Hadith:

Al ndeed there are some angels of Allaah Ta ala w
U mma f{lhidopage 86]

Another Hadih states:
ADo not make our homes graves and do not make my
because indeed your Durood i[hidconveyed to

Although the correct way will be to recite Durood Shareef in the metlaodl words taught to us by Nabi
(sallAllaahu alaihi wasallam) and not to use the terms of addressing him directly, nevertheless, if one use:
wordsYaa Rasulullaah n t hi s context without there being rany
who is listening being spoilt, then such words cannot be regarded as impermissible.

The fourth way is to sayYaa Rasulullaaland to harbour this belief that just as Allaah Ta’ala listens to every wort
all the time, since He is Omnipresent, sotoo onebee ves Nabi 6s (sall All aahu a
haaziro-naazir), then in such a case | regard this to be totally impermissible.

Such a belief, as mentioned before is incorrect and there is neither consent nor leeway for it in tmeMajeec

nor the Sunnah nor the beliefs of the Ahle Sunnah. Since the general masses have scant regard for the limits
Shariah, the Salké-Saaliheen have exercised great caution in such matters. It is reported from Hadhrat Abdull
Bin Mas ood (radifllaahu anhu) in Bukhari Shareef:

AAs | ong as Nabi (sall Al'l aahu al ai hi wasallam) w
Ayyuhan Nabi 6, when reciting Attahiyaat. But af i
(sallAllaahua | ai hi  wdpageBb26,av0hl] 6 . 0

The object of the SahaabatKi r aam (radhi All aahu anhum) was to sh
indicated to Nabi (sallAllaahu alaihi wasallam) being directly addressed was not indicative or basedbehethi
that he (sallAllaahu alaihi wasallam) was omnipresent and that he heard the words of every-pdisbin fact
this Salaam (in O0OAttahiyaatdo) refers to the Speec
wasallam) went foMi raa;.

The fifth way is when one who visits the grave of Nabi (sallAllaahu alaihi wasallam) and hassagkatu Was
Salaamu Alaika Yaa RasulullaaBince Nabi (sallAllaahu alaihi wasallam) is alive in his grave and he hears ar
replies to every visor who makes salaam to him, in such an instance, it is not only permissible to say this, in fac
is commendable.

These are the few ways and manners of saYamy Rasulullaalwhich | have enumerated upon and given my view
on each. Now those people wkay Yaa Rasulullaahwhat are their intentions when saying it and what is their
object? The conclusion to this you can draw for yourself. However, it is important that | draw your attention her
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two Mas alahs. The first being that the Shiahs have tedidhe6 Na ~ r a h a i dla aping thevhasame A |
people have now formulated Na-eeRias aal at : Yaand RBNa-eGma lalahd . Yaa
However, | have never come across anyplace from Nabi (sallAllaahu alaihi wasallam) or the Sahae
(rachiAllaahu anhum) where they have coined a Na'ra (slogan) to repli@hu Akbar This is not mentioned
anywhere in the Quraan Majeed, Sunnah or Figh of Hanafi. Hence, | regard this as being an emulation o
Shiahs, from which the Ahle Sunnah Wal Jatria completely free.

The other Mas’alah is that just as in the way of dua and to gain nearness to Allaah Ta'ala one calls out to Hin
recites Wazifahs (incantations) using His Pure Name, similarly, some people use the names of some Bu.
(pious pegple) and call out to them and recite incantations. This is completely impermissible in Islaam. The rea
being that such actions fall under the scope of Ibaadat and all Ibaadat is purely for the Sake of Allaah Ta
Neither Nabi (sallAllaahu alaihi walkam), nor the Sahaabah nor any pious predecessor used the name of any ot
being besides Allaah Taala for the recitation of any incantations. Hadhrat Qaadhi Thanaaullaah Paani Pati H
(rahmatullahi alaih) states:

Alt 1 s not per nwitlsteeinbne ef any of the Aulyaa a$ & \IVazifah or as a means of achieving
any objective or need,]|lrshanditdaalibeew, quotecfrom-hnnatu la Ahlis o n €
Sunnati, page 7]

(6). TAWASSUL AND DUA

A delicate point and issueises as to the validity of makingwassul(means of mediation) by using the names
Nabi (sallAllaahu alaihi wasallam) and or pious predecessors. My opinion on this matter is that it is permissibl
use Nabi (sallAllaahu alaihi wasallam), Ambiyaa (alabs salaam), the SahaabaKiraam (radhiAllaahu
anhum) or any other pious predecessor as a means of mediation in dua. The manner of doing this will Ge to s
Allaah! Through the mediation of so and so pious accepted servant of yours, accept myfdli,noy certain
need.

Some Ulama have refuted such mediation. They aver that one should offer some good deed that one may
done and use this as a mediation in dua. Just as
incident r@arding three persons who were trapped in a cave and each made a dua using a good deed of his ir
for their release. This is reported in a Hadith which appears in Bukhari Shareef on page 493, vol.1. To use
name of any person is not permissibleaasediation (according to these Ulama). Some personalities aver that it
permissible to use the name of a living person as a means of mediation as was done by Hadhrat |
(radhiAllaahu anhu) who used the name of Hadhrat Abbaas (radhiAllaahu anhu)elaéian in a dua, as is
reported in Bukhari Shareef on page 137, vol.1. these Ulama say that it is impermissible to use the names of
who have already passed away.

However, | am in disagreement with these views, because dua is in actual fact edbrtiabse personalities
rather it is made directly to Allaah Ta'ala. So if one uses any accepted personality as a means of mediation t
would be permissible regardless of whether hesgas
mediation, then so too would it be permissible to use the name of a pious personality who is accepted in the
of Allaah Ta'ala. Because in reality one would make the following QuAllaah! | do not have any deed that it
worthy of presenting in Yo Court, wherewith | may use as a mediation. However a certain personality i
accepted by You. | have an affinity and inclination towards him. Therefore, O Allaah! Please consider this rela
that | have for this pious servant of Yours and accept thigru e st  ©hierefora imreality) you are using the
connection you have with this accepted servant of Allaah Ta'ala as a mediation. In fact, in my opinion ther
more humility and servitude in such a dua, since the supplicater makes dua withaug pimy hope on his own
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actions and not having reliance on his own deeds. He does not regard any action of his as being worth
presenting in the Court of Allaah Ta’ala.

Nevertheless, such a mediation is acceptable and is reported from the piousgs@deand was amongst their
habits.

However, one should not hold this belief that the dua which is made without makifigwassuls not accepted

by Allaah Ta'ala. One should also not hold this belief that it is imperative for Allaah Ta'ala to aecépatwhich

is made through the mediation of the Ambiyaa and Auliyaa. No! One should have this belief that there isa b
hope of acceptance for a dua is it is made through the mediation of some accepted servant of Allaah Ta ale
Mas alah which iseported in the Hanafi Kitaabs is as follows:

Al't i s Makrooh to say in a dua: o600Owing to the rig
Rusul 6. This is so because no creat i [Hidaayapage 45, part g h
4]

The object of this statement is as | had outlined above. If someone makes a dua througbe#iahof some
pious personality, believing its acceptance to be binding upon Allaah Taala is not permissible, because no se
has any rigt which is binding upon Allaah Ta'ala. Whatever has been granted to the creation by this M
Merciful Creator, is purely owing to His Beneficence, otherwise no creation has any rights over Him.

THE SECOND TYPE OF WASEELAH:

Some people understaméiseehh to be such that since they feel that their dua are ineffective and does not rea
Allaah Ta'ala, so they make dua to the pious personalities and present their requests to these accepted serv
Allaah Ta'ala. So such people make dua to the piousheaydharbour this belief that these personalities will fulfil
their needs. | have seen many people make such duas at the gravesites of many pious Akaabireen. | deer
actions to be the result of pure ignorance. Such acts are in reality the combofatiorerrors.

Firstly, theses people are equating and regarding the Court of Allaah Ta'ala as they do that of worldly rulers.
as a person feels that he cannot approach or place a request directly to worldly king and has to rely on the mir
and other intermediaries in order to get across to the king, so too do they seek intermediaries in order to r
requests from Allaah Taala.

However, to equate and make an analogy of Allaah Ta ala to the worldly kings is completely and totally incorr
The need for intermediaries between a worldly king and his subjects becomes necessary because a worldly
cannot listen to all his subjects and the complaints and request of all his subjects do not reach his attention ¢
time. On the other hand, theraition of Allaah Taala is such that He Hears and pays attention to every sound
every human, jinn and animal, such that when He listens to each of them it is as though everyone else is silen
it is only this one person who is talking to Him. strieported in a Hadith that Allaah Ta ala Hears the sound of
even the tiniest, blackest ant, which walks under the largest and heaviest rock on the darkest night.

Hence, it is not possible for a worldly king to listen to each of his subjects. But AlaalaTs even more closer
to each of His servants than their jugular veins. Once the Saheddiedam (radhiAllaahu anhum) asked Nabi
(sallAllaahu alaihi wasallam):

Als our Rabb close by that we need to lwitioslimer t
(loudly)?60
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Upon this the Qur aanic Aayat was revealed:

AAnd when My servants ask you regarding Me, i ndee
he suppl i c[sutale Bagarab, 18dle . O

Reflect! That Court (of Allaaiif a = al a) , where every sound is heard

request s. Where oneds supplications are i mmediat e
request of every person, and Who is actually waiting in expectétioHis servants to make requests. Now, is it
not pure idiocy and plain insanity for anyone to leave and abandon this Court of the Most Merciful and Genel
and run from door to door begging and awuéhi ng ot he

AWhoever desires may come, and
Whoever desires may leave.
In His Court there are no formalities, nor
The need for a doorkeeper. o

Another misconception of these people is that they regard the system of the Allaah Ta'ala to be like that of wo
kings and rulers, where they have officers and governors who have been vested with powers and can execut
and govern without (necessarily) referring back to the king. These people assume that Allaah Ta'ala had v
choice and some power to His propheWalis, Imaams and martyrs. And that these personalities have a fre
choice in some matters and distribution. Whoever they desire to give they give and whoever they do not des
give they do not.

However, this misconception is even more grave tih@nprevious one. The reason why the worldly kings and
rul ers grant their governors, etc. a certain degr
incapabilities. They are in need of the assistance of others in order to felfilebds and duties of the entire
domain. It would be impossible for them to rule efficiently over the entire land without the assistance of -
governors, etc. Contrary to this, Allaah Ta'ala has Knowledge and Power over every atom (to the smallest de
of the entire universe. Not even the smallest particle in this universe is beyond His knowledge, or free from
Decree. Every single thing in this entire universe is dependent on His power and Control so much so that not
a leaf rustles in a tree thiout His Command. It is for this reason that He requires no deputy or mites to assist
any sphere. He has never given nor will give anyone the choice to control or administer the universe.

Hadhrat Thanaaullaah Paani Pati Hanafi (rahmatullahi alait@ssta

AMas al ah: | f any person says that Allaah Ta al a
becomes a kaafir (because such a person has regarded Nabi (sallAllaahu alaihi wasallam) as-@haib). The
Auliyaa of Allaah do not havthe ability or power to bring a neexistent thing into existence nor to make an
existing thing norexistent. Hence to relate to them the power of bringing into existence and taking out
existence, sustenance, granting of children, removing and ageltiress and hardships, etc. is an act of kufr.
Al l aah says: 0 SsaliAllagdh® alaMuwasallamm)al dlo not have the power to benefit or harm my
own sel f, exceptlrshaddatTaaldéeh, pagenl8]Wi | | s. 60

Hence, this misconception ththe creation also has the ability and is able to grant things side by side with Tl
Creator, is completely incorrect, right from its inception.

In summary, to believe thataseelahme ans t hat one presents oneds dee
servants of Allaah Ta'ala and ask of them is completely wrong and unacceptable. The Qur aan Majeed has ¢
stated that the wor st of deviation is to cal/l up
Ta'ala states:
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i And wh o asiray than the ome who makes dua to any other besides Allaah, to one who cannot answer t
it (your calls) wuntil the day of Qi y aa mghbrah ATAhgada, e s
46]

Another reason for the total impermissibildyf ma ki ng dua to buzrugs for o
highest forms of Ibaadat. Nabi (sallAllaahu alaihi wasallam) has stated:

ADua i s the co[fimidmolf al I | baadat . o
It is reported in another Hadith:

ADua i s a | baaNdhati. ((sayliAlg atahhius )al ai hi wasal |l am)
unt o Me, | [Mishkaatepagey9tu . 6 0

Itis stated in another Hadith:
ANot hing is more honourabl e i nlbidlhe Sight o

Sheikh Abdul Haqq Muhatith Dehlwi (rahmatullahi alaih) states in commentary of these Ahaadith that dua
amongst the highest form of Ibaadaat and it is the core of Ibaadat because, the summary of IlFaddatisd i s |
utmost respect, humility and humbleness in front ofThee a tTlisrdefiaition is found almost in totality in dua.
Based upon this, dua is amongst the most appreciated acts of worship in the Court of Allaah Ta ala. [Footnc
Mishkaat]

Nevertheless, since this much is now clear that dua is not merety ahlhaadat, in fact, it is the core and basis of
Ibaadat, hence, to make Ibaadat to any other besides Allaah Ta'ala is completely not permissible. In the sam
to make dua to any pious personality is also impermissible. The reason being thatahis @uo Ibaadat and
Ibaadat is exclusively for Allaah Taala.

Hadhrat Qaadhi Thanaaullaah Hanafi (rahmatullahi alaih) states:
AMas alah: It is not permissible to make dua to b

salaam). Rasullaah (sallAllaahu alaihi wasallam) said that dua is the core of Ibaadat, and then Nabi
(sall Al Il aahu al ai hi vAandalyloaum) Rraebdi tSead/ st: h i6dMakeey ati

Indeed those people who are proud (refrain) from My Ibaadatsaoh ey wi | | enter Andhar
the statement of the ignorant ones is: OYaa shei
Shamsuddi n Paani Pati shay an I|illaaho i s rspmeomeer
says: OYaa Il aahi, through the mediation of Khwa]

t hen it wi/ lrshaadueTaait®enypage 18] o

Allaah Ta ala states:

AThose whom you cal |l up ocants (bf Almahdaada) just likeyau.hWhat posver and s ¢
ability do they have to fulfil any

A THIRD TYPE OF WASEELAH
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A third type of benefiting from waseelah i s to rc¢
This type is more oless in between the previous two types. The first type is to make dua directly to Allaah Ta

using the name of an accepted servant of Al l aah 1
buzrug. The third type is when one is aware thildah Ta'ala be asked directly, but one asks a pious person fti
make the dua unto Allaah Ta ala on oneds behal f.

The ruling of this is, that to ask another to make dua for one is in reality the essence of Sunnah. All the Mus
from the time of Nabi (dRAllaahu alaihi wasallam) until the present, ask one another for duas. What remains is t
guestion as to whether it is permissible or not for a person to go the grave of a pious person and ask him to
dua for one. Before understanding this, one bdssgtly consider the following points:

Firstly, the logical reasoning behind addressing any person is that the person must be able to listen to what v
saying. Now the Mas’alah arises as to whether the inmates of the grave can hear or not2aTaereus chapter
which appears in our Kitaabs, captio@® i ma a =~ (Vhe listeair) @f the dead). There has always been a
difference of opinion amongst the Sahaabah regarding this topic. Some rule in the affirmative and others ir
negative. Both sigs comprise of great, great luminaries. We cannot give a clear ruling on this matter, since
matter wherein the SahaabetiKiraam differed, is considered such that one cannot say that one of the two sid
are on the Haqq and the other on Baatil. Hetlezse who aver that the dead can hear, they say that one can spe
to the dead (at the graveside) and those who have the differing view hold the opinion that one cannot addre:
dead.

Secondly, this question arises as to whether the pious predecessdr®d ask and make requests of the dead ol
not? The answer to this is quite clear that those who held the view that the dead cannot hear, most certainly d
carry out such actions. As for those who held the view that the dead could hear, | haveeaey@f any one of
them carrying out such an action (i.e. asking and making requests of the dead at their gravesides). It has
reported that Nabi (sallAllaahu alaihi wasallam) requested of Hadhrat Umar (radhiAllaahu anhu), when the |
was off forUmrah:in O my br ot her! Do no{MashadeAhmad, page 39i vol. 1y pager59, d
vol.2]

However it has never been reported from Nabi (sallAllaahu alaihi wasallam) that he ever went to the grave of
prophet or truthful person and askaaly of them to make dua for him. Similarly, the Sahaabah and the Taabiee
also used to request for duas amongst each other. However, it has never been reported from any of them th:
went to the grave of a Shaheed and requested him for duas. poiseck in the Fataawa of Shah Abdul Azeez
Dehlwi (rahmatullahi alaihi):

ASeeking the assistance of the dead, whether it
Bid ah. This was never the habit during the eras of Nabi (sallAlladdihiavasallam) and the Sahaabah
(radhiAllaahu anhum). However, there is a difference of opinion as to whether this is a-Bi8alyia (evil
innovation) or Bid ake-Hasanah (virtuous innovation, so depending on the type of assistance sought, the rulin
regar di ng e ac [FatmawaeAzeezi lpdge 89,ivél.tler . 0

Thirdly, can permissibility be granted for it, considering that there is doubt as to its validity or permissibility a
also that it was never the practice of any of the pious predece3swsswer to this is that such practices are
termed ash Bi d. &dseéd on this, Hadhrat Shah Saheb (rahmatullahi alaih) has termed it asd o u b t
Bi d° EdhaABaah, | will elaborate further of Su n n a h a radittle Batedon & hhts bookdowever, |
wish to clarify here that whatever our pious predecessors have not regarded as a virtuous act, there can be nc
for it in the Shariah. Regarding such matters, Imaam Rabbaani Mujaddid Alfe Thaani (rahmatullahi alaih)
stated:
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AThi s esewanbdbes not differentiate between Bid ahs and regard any as being virtuous or luminary.
Besides, darkness and devi [Maktoobaat Imdam Kabkeaann pagenl86h g

Thereatfter, after quoting the Hadith of Nabi (sallAllaathaihi wasallam) that every new innovation in the Deen is
a Bid'ah and every Bid ah is astray, he states:

AHence, since every innovation in the Deen is a
virtuousness or (lodbldness in a Bid a

It is the opinion of this useless servant that these words of Hadhrat Mujaddid (rahmatullahi alaih) be writtel
gold, and that it be regarded as the OFinal Word=o

Nevertheless, to go to the grave of the deceased personalitiekahdrasto make dua for one, is a doubtful and
dubious act. Hence, | deem it as clearly ridiculous and insane to make dua at the gravesides and unnece
abandon the easy and simple method or asking directly from Allaah Ta'ala, when He has givamrdheatsat

He will accept the duas of the one who makes it and that He is actually waiting expectantly for us to make dua
Him. Also, considering the fact that Hadhrat Mujaddid (rahmatullahi alaih) has branded such acts as dark
deviating Bid ahsand also, whereupon there is doubt as to its permissibility or not.

At this juncture, | would like to clarify a certain point- this entire discussion is regarding the fpyophets.
Regarding the Ambiyaa (alaihi salaam), especially, our Nabi (sallAlladdihi wasallam) my belief is that he is
alive (in his grave). It (permissibility) has been recorded in our Kitaabs regarding going to the blessed grav
Nabi (sallAllaahu alaihi wasallam) and making Durood and Salaam there and also to requestcEssioie So,
whoever that has the excellent fortune of presenting himself at the graveside of our Nabi (sallAllaahu al
wasallam) and making dua and seeking his intercession, | regard this not merely as being permissible, in fact
commendable anghost virtuous. And Allaah Ta ala Knows best.

(6). VISITING THE GRAVES

The Masalah of visiting the graves and having all sorts of rituals there is also a matter of contention. Regar
this, I would like to present a few points in order to make myiopiclear.

(). In order to save this Ummat from the ignorant practices of gnarship etc. our Nabi (sallAllaahu alaihi
wasallam) initially forbade the visiting of graves. After these evil practices were eradicated from the people, N
(sallAllaahu #aihi wasallam) gave consent for the visiting of the graves, and said:

il used to forbid you from visiting the graves. (Now that this prohibition has been lifted) Visit them now,
because it lessens the desire for this world and reminds one of the hereafi@ishkaat, page 154]

This is the reason why it is permissible to visit the graveyard. However, there are differences regarding
Mas alahs. Firstly, is this permission for men and women or only for men? Many Akaabireen have this opinion
women @ not have the consent to visit the graveyard, because Nabi (sallAllaahu alaihi wasallam) said specific
regarding women:

AAl l aah Ta ala has cur sed [Midhaat fpagenld4d]e vi si t o

Some aver that this prohibition was before tdomsent, and now just as for men, women also may go to the
graveyard. The actual reason for the prohibition of females from the graveyard is that women are pron
weakness and impatience and they will go there and initiate all sorts of innovationsnamatons. Since their
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attendance at the graveyard will give rise to many Fitnahs, they have been prohibited from going. If women ¢
the graveyard and do not get involved in any Bid ah, evil action or reaction and give way to their sentiments,
they may go, but his consent applies only to old ladies and not young women. [Fataawa Shaami, page 242]

(2). Our Nabi (sallAllaahu alaihi wasallam) taught us the following method of visiting the graveyard, that wh
one enters the graveyard he should rebigefollowing dua:

A A-Salaam upon you O abode of a believing nation. You are our predecessors and we are your descendant
Indeed, if Allaah Ta ala wills, we will be joining you. We beseech Allaah Taala to grant us and you
c o nt e n {Miskkaat, page 34]

Thereafter one should make some dua for the deceased and recite some Tilaawkagatiee-dabawaabfor them.
There have been a few Surahs that have been mentioned in the Ahaadith Shareef which have specific be
Similarly, the virtue and beniéfof Durood Shareef has also been narrated. However, one may recite, Duroi
Shareef, Surah Faatihah, Aayatul Kursi, Surah Ikhlaas, etc. and pass the Thawaab onto the deceased. Dua
made with the hands kept down, or one may lift hands, but (fthedha ar e | i fted) oneo:s
the grave and one should face the Qiblah. [Fataawa Aalimgiri, page 350, vol. 5]

(3). The object and main aim of visiting the graveyard is as Nabi (sallAllaahu alaihi wasallam) had mention
that is, so it (thesight of the graves) creates in one the reality of the briefness of the world. A man should te
lesson from here. He remembers his own pending death and thinks of the grave. He prepares his soul fi
Hereafter. The second object is to fulfilthetigp of onebds cl ose (deceased) 1
passing orisaale-Thawaabfor them, thereby benefiting them. The visiting of the graves by the Ahlullaah (piou
people) increases their stages and makes their traversing the path toTAllaEhmore accessible.

(4). The Shariah has not allowed excesses to occur at the gravesides. Hence, we are prohibited from
disrespectful at the graveside and also from granting excessive respect, thereby transgressing the bounds
Shariah. Hdhrat Jaabir (radhiAllaahu anhu) has reported that Nabi (sallAllaahu alaihi wasallam) has prohibi
fortifying the graves (i.e. building a solid wall around it), from constructing tombs and domes upon it, and a
from sitting upon them. [Mishkaat, pagég]

A prohibition from sitting on the graves and performing Salaat in their direction has been reported in one Hadit
is reported in a Hadith that it will be better if one sits upon the burning coals of a fire and that the fire reaches
burns his bdy rather than sitting on a grave.

It is reported in one Hadith that Nabi (sallAllaahu alaihi wasallam) has forbidden the building of (walls arour
graves, from writing upon them and from walking upon them. It has been reported in one Hadith thatahen |
(sall Al aahu al ai hi wasal |l am) saw a Sahaabi, Ha o
neateninga grave,hesaidDo not case di ffi cul t[MishkaatShateef, paga M&/9] e s

It is very evident and apparent fnothese pure Ahaadith that Nabi (sallAllaahu alaihi wasallam) neither allowe:
disrespect to the graves nor did he allow excessive reverence. However, if anyone executes any act at the
which is contrary to the Shariah then it is necessary to prewehemdicate it. Hadhrat Ali (radhiAllaahu anhu)
narrates that Nabi (sallAllaahu alaihi wasallam) deputed him with the important duty of destroying any (anim:
picture or figure that he saw and flattening any grave that he saw which was (unusuallyMisgkaat, page
148]

From these Ahaadith it is clear that it is forbidden to make any grave solid or to make a tomb or dome on it.
very grave of Nabi (sallAllaahu alaihi wasallam) and his two companions Hadhrat Abu Bakr (radhiAllaahu anl

http://www.centralmosque.com/ Page30 of 106



http://www.central-mosque.com/

and HadhraUmar (radhiAllaahu anhu) do not have solid walls around them. In fact, they are plain. [Mishka
page 149]

(5). Now, let us take a stock of what the ignorant people are doing at the gravesides nowadays. For exampl
placing of achadar (cloth) on te grave, to light lamps thereupon, to make Sajdah at the gravesides,

circumambulate (make Tawaaf) around the graves, to kiss the graves, to touch the eyes and forehead on the ¢
to stand at the gravesides with hands folded in the same way agati@ming Salaat, to bend at the gravesides
as one would for Ruku, to make offerings at the graves, etc., etc. If you happen to go to the grave of any |
personality, you will withess for yourself all such sorts of scenes. Whereas, all such actidearfydorbidden in

all the Kitaabs of the Ahnaaf and the Ahle Sunnat Wal Jamaa ah.

(7). SOLID GRAVES AND THEIR TOMBS

The Hadith wherein Nabi (sallAllaahu alaihi wasallam) had prohibited the building up of solid walls around gray
has been mentiongaeviously. Our Aimmah of the Ahle Sunnat have ruled this act as being Haraam based on
abovementioned narration. Imaam Muhammed (rahmatullahi alaibhe of the senior students of Imaam Abu
Hanifah (radhiAllaahu anhu) states:

i We do n ocorrea (@ne pernaissible) to cover the grave with more sand than what was taken out
therefrom. We regard as MakroohTahrimi) the building up of (walls around) graves and plastering them (with
mud or concrete). Indeed Nabi (sallAllaahu alaihi wasalla@) fiorbidden the building up of and solidifying
graves. ThisisourMath ab and thi s i s | ma a iKitaaluluAatkharnpage 86h 6 s

Since our Nabi (sallAllaahu alaihi wasallam) had instructed Hadhrat Ali (radhiAllaahu anhu) to flatteosall
graves which were high, Imaam Shaafi (rahmatullahi alaih) states that based upon this narration, he noted tl
Makkah Mukarramah, the Aimmah had given the instructions that all built up graves be broken down. [She
Muslim Nawawi, page 312, vdl]

From this we can safely gauge that those Auliyaah whose graves have been built up and solidified, the)
completely free and not responsible for such accretions and innovations. They had never desired, like
encouraged such actions. The respohsilof these innovations must be borne by the worldly leaders and rulers
who had acted in contradiction of the blessed words of our Nabi (sallAllaahu alaihi wasallam) and innovated tl
detestable actions. Nowadays people have begun to accept theseatuhiiuilt up graves as being a standard and
a measure of piety and Wilaayat. You may also have experienced for yourselves where some tradesman
dr eanh | dhra(Bigm@ Inspiration) as a proof for building up some fake grave, wherafter the ignumes
would go and worship at that gravana Lillaahi Wa Inna llaihi Ra’jeoonNevertheless, almost every reputable
Hanafi Kitaab, for example, Aalimgiri, Qaadhi Khaan, Durrul Mukhtaar, Kabeeri, etc. have stated this act as be
totally impermissibleAllaamah Ibn Aabideen Shaami (rahmatullahi alaih) states:

AAs far as building up of graves, | h§@age237T,vd.Zr s
Hadhrat Thanaaullaah Paani Pati Hanafi (rahmatullahi alaih) states:

AANnd t h o(mbs)oftleEeAdiyah that are built up high, and lamps are lit there and all other such actior
whi ch take pl ace t ljMalaBuddadimleu, pAge84] HARAAM. O
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(8). PLACING OF CLOTH OVER THE GRAVE

It is also impermissible to place cloths otiee graves. Never waschadar(cloth) ever placed on a grave during
the eras of our Nabi (sallAllaahu alaihi wasallam), the Sahaabah (radhiAllaahu anhum), Taabieen or-&immg
Huda (rahmatullahi alaihim ajmaeen). Allaamah Ibn Aabideen Shaami (rahmaalglddistates:

Alt i s sAhakaeamd ncidétAilng fr om-T@muijijmat)d :t ol tp | iax[BMiak rcd
Mukhtaar, page 228, vol.2]

(9). TO LIGHT LAMPS AT GRAVESIDES

Rasulullaah (sallAllaahu alaihi wasallam) not only forb#tte lighting of lamps and lanterns at the gravesides, in

fact, he (sallAllaahu alaihi wasallam) cursed the perpetrators of such actions. Hadhrat Abdullaah Bin Abt

(radhiAllaahu anhuma) states:

ANab.i (sall Al Il aahu al ai hi whagodht graveyard, &ind thosepeapls whd maké
the graves a place of wor s hMighkaatipdge7lhose who

Allaamah Hadhrat Ali (radhiAllaahu anhu) Qaari (rahmatullahi alaih) mentions in the commentary of tt

narration:

i T h eson fer the prohibition of lighting lamps at the gravesides is either because it is a waste of money, sinc

is not beneficial to anyone, and also because fire is a trait of Jahannum (which should be kept far from graves

this prohibition is in ordeto prevent excessive respect being granted to gravesites, just as it is prohibited to ma
the graves a [Boothowe offMshkaatfor s hi p. o

Hadhrat Thanaaullaah Paani Pati Hanafi (rahmatullahi alaih) states:

ATo raise t he gr@acecasione bvertititocholdUrd, etcy theee, to light lamps at the graves,
etc.i ALL such actions are Bid ah. Amongst them some are Haraam and others are Makii@ttmigai). Our
Nabi (sallAllaahu alaihi wasallam) has cursed those who light lamps avgtrate at the graves. He also
mentioned that his grave not be made a place of festivities or a place of worship. The Masjid is the place fo
worship and the gathering of Eid takes place on a particular day of the year. Nabi (sallAllaahu alaihi wasallarr
sent Hadhrat Ali (radhiAllaahu anhu) on a specific duty of flattening all those graves which were high and to
destroy all pi ct uiflrehaadyt dadlibeeem page?0]e obj ect s)

(10). TOCIRCUMABULATE (MAKE TAWAAF) AND PROSTRATE AT THE GRAVES ETC.

Ignorant people make Sajdah (prostrate) at the gravesides. They also make Tawaaf around it and kiss it. Accc
to the Shariah, all such actions are totally impermissible. Our Aimmah of the Ahle Sunnat have clearly classi
such acts as Haraam and enmissible. Since making Tawaaf, Sajdah, tying the hands (as in Salaat) whil
standing, etc. are all actions that are specific with Ibaadat, and our Shariah has never consented to affording
respect at the gravesides, which leads to worshipping gréves. Our Nabi (sallAllaahu alaihi wasallam) knew
that the previous nations were led astray due to their excessiveness, hence he advised this Ummat of his to ¢
and save themselves from such actions. Hadhrat Aishah (radhiAllaahu anha), mentiddabthgsallAllaahu
alaihi wasallam) said during his last days:

AAllaah Ta ala has cursed the Yahood (Jews) and
their prophets i pMisbkag, page28]s of wor shi p.
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Itis stated in another dgh:Ai Li st en! The people before you wused t
places of Sajdah. Know welll You must not make the graves places of worship, | am prohibiting yo
(ther eflbdp m) . 0

AOh Al Il aah! Do not ma lsworshigpedg TheaAnger od Allaah Taalh is selereaipon
that nation that makes t he g¢gr dMishikaat,pdge X17hlei r prr

A Sahaabi, Hadhrat Qais Bi Sa'ad (radhiAllaahu anhu) states that once he went to Hira. At this ptaae the
that the people used to make Sajdah to their rulers. He thought to himself that Nabi (sallAllaahu alaihi wasal
was more deserving of being granted such respect and dignity. When he returned, he came into the presel
Nabi (sallAllaahu alaihiwasallam) and presented this thought of his, whereupon Nabi (sallAllaahu alail
wasallam) said:

Alf you had to pass by my ¢ MlesaaabinepliedirdtheyegativenrNalk e
(sallAllaahu alaihi wasallam) saii: Ne v e r el was to thstrucit anyone to make Sajdah to another
human, then | would have instructed the womenfolk to make Sajdah to their husbands, owing to the rights thei
husband hav ¢Misbkaat, pagd 282 m. 0
Reflect upon these Ahaadith, and you willt@avith what severity our Nabi (sallAllaahu alaihi wasallam) has
forbidden his Ummat from enacting such vile acts, as grave worship. Those who deem a grave an idol by me
Sajdah near it, has been cursed by Allaah Ta'ala. Such an act also invitesetkeVg¢ath and Anger of Allaah
Taala.

Based on these Ahaadith the Ulama of the Ahle Sunnat have branded Sajdah at the graves as an &ttidf ope
(polytheism). Mullah Ali Qaari (rahmatullahi alaih) states in commentary of the HAdKH | a a h  htlees
Yahood and Nasarao

AThe reason for the curse upon the Jews and Chri s
prophets they made Sajdah a tcuttShirk or(becausepheieuses t perfgrm a
Salaa for Allaah Ta ala at the gravesites of their prophets. And during their Salaat they would face in the
direction of the graves and make Sajdah upon them. They would be under the impression that they are exect
two virtuous acts at the same tifnée. Ibaadat for Allaah Ta ala and excessive expression of respect for the
prophets. This would constitute Sha#hafi (minor polytheism). The reason for this is that the creation is
granted such high honour and respect which has not been permitted. HenklajosallAllaahu alaihi
wasallam) has prohibited such actions because it resembles the actions of #belirgars and also because it is
an act of Shirke-K h a f[Hootndte of Mishkaat, page 69]

Hadhrat Shah Waliullaah Muhaddith Dehlwi (rahmatullalaih) states ii Al f o wz ul Kabeero

Alf you wish to see the entire scenario of the be

and foolish people of these times behave at the shrines and tombs, where they carry out all dsrtd Shak.

There is no calamity which is present in this present era which was not present in the previous nations, by son
the other peopl e. May Al l aah Ta ala save

Hadhrat Thanaaullaah Paani Pati Hanafi (rahnettulilaih) states:

Alt is HARAAM to make Sajdah at the graves of the

(i.e. ask of them) and to make a Nazr (vow) on their names. In fact, many of these actions lead one to Kufr. N

(sallAllaahu ahihi wasallam) has cursed such actions, and he has forbidden them and he said that his grave nc
made a pl ac @Ma@aBuddeblinhg,pdge88]o
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He statesii | r s haadutonpaga8li beeno

Alt is not per missi bl eves hecansa kawaafbfathe Baitdllaah is in thenodder bfh e
Salaat. Rasulullaah (sall Allaahu al ai hi wasal

Itisstatedim Fat aawa Amphge &8b4,ival.5: 0

urhaan Tar jumani sthealacmgof thechadds updon thengoave as Sugnahrndr as an act ¢
y virtue, but i f anyone places his hand on a gr
ve found it such to be withouatmsaunly Apirnomaihb i Maikokni
Bid ah.o6 Similar is stated in 6Qunyahd. The hand:
ki ssed, because indeed such actions are fro

The crux of this rulig is that if one places his hand on a grave then there is no harm, as long as one does not r¢
it as a Sunnah or an act of virtue. But to pass the hands over the grave and to kiss the grave regarding them
worthy of blessing, then it will be arcof Bid ah. This was not the method of the pious predecessors. In fact, it
a trait of the Christians.

(11). TOMAKE VOWS AND MAKE OFFERINGS AT THE GRAVES

Many people not only ask for their needs of the Auliyaa, they also take vows on their narsaginigythat if a
certain need of theirs is fulfilled, then they will place a radaron the grave of the Wali, or that they will give
a certain amount of money. In this regard it is necessary to familiarise yourself with a few Masaa'il.

(1). To take avow (minnat or nazar)s an Ibaadat, and to make Ibaadat of anyone else besides Allaah Ta ale
not permissible. It is stated in our famous Hanafi Kitdrrul Mukhtaar.

i Know! The vows which are taken on tagseandtlemerey, alf 1
candles, lamps, etc. which are brought to their graves as a means of gaining nearness (to the inmate of the gr
are all BAATIL and HARAAM. Many people are involved in such vain acts, especially nowadays. Allaamah
Qaasimhasexpunded on this Mas alah in detaill in t

Allaamah Shaami (rahmatullahi alaih) has stated the taking of such (mowsat and nazarjo be Baatil and
Haraam. The reasons being; firstly, that these vows are taken in the n&the creation, and it is not permissible
to take vows in the name of any creatiblazaris an Ibaadat and Ibaadat is not done for the creation. Secondly
the person in whose name the vow is taken is deceased and the dead do not have control ¢hiognTdrndly,

if the person taking the vow harbours this belief that besides Allaah Ta ala this dead person also has control |
matters and affairs of the universe, then such a belkeffisfRaddul Mukhtaar, page 139]

Hadhrat Thanaaullaah PaamitPHanafi (rahmatullahi alaih) states:
Al baadat for any besides Allaah Ta ala is i mper mi
besides Allaah Ta'ala. Hence, it is not permissible to make a nazar on the name of the Auliyaazsinisean
| b a a {irahbadut Taalibeen, page 18]
In summary, this ruling is recorded in many of our notable Kitaabsnhzéris an Ibaadat and Ibaadat is not

permissible to anyone besides Allaah Ta'ala. Therefore, tontakeats and nazarat theshrines and tombs of the
Auliyaa and to make offerings there are HARAAM and BAATIL.
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(2). If any person has taken such a vow (on the name of a dead person), then it will not be permissible to |
it. If one fulfils it, then he will be regarded as a ®nnThis is clearly stated iRataawa Aalimgiri, Bahrur Raa’iq,
and other reputable Fataawa Kitaabs, that if a vow is taken on sin, then it is not valid and its fulfilment is
necessary. [Fataawa Aalimgiri, page 208, vol.1] In fact, it would be negassarake Tawbah for having made
such a vow in the first place. Hadhrat Thanaaullaah Paani Pati Hanafi (rahmatullahi alaih) states:

AAnd i f anyone has made such a vow, then he shoul
andals t ai n f[irsbaadutsTaafibeen, page 18]

The object being that the making of such a vow is a sin and now to fulfil it would further exacerbate the sin. He
one should seek forgiveness for the initial sin and should not stupidly get invoNezlsadond sin.

(3). If someone had taken such a vow and also fulfilled it, now since this offering (fulfilment of the vow) wz
earmarked for someone other than Allaah Ta'ala it becomes Haraam. Its usage or consumption also bec
impermissible. Howeveif a person had made an offering, and the offered item is still in its original condition (e
it was placed), then if the person (who made the offering) repents from his sin of taking the vow, he may take |
his offering. This is the ruling for that anam whi ch was earmarked as an
Allaah Ta'ala. That is, as long as that animal is still alive, the one who took the vow, repents from his sin an
may take back the animal. But, if the animal was slaughtered in the nang ofher besides Allaah Taala, even
though at the time of slaughterii8jsmillaah was recited, the consumption of this animal is not Halaal. Imaam
Rabbaani Mujaddid Alfe Thaani writes Maktoobaat part 3:

AThose ani mal s t hat ofthebezrugsfahdegheyade slaughtered & thengaawesokthe buzrug,
according to the Fighi (jurisprudent) ruling such acts are included as being amongst shirk (polytheism). A gre:
deal of discouragement from such acts has been recorded. Such offeringth@eame category as those which

are made in the name of some jinnaat. According t

4). I f a person has taken a vow on Al | lsaaHe-Thavaabafthea 6 s
pious person or for the benefit of the poor people in the vicinity, then such a vow will not be regarded as b
Haraam of shirk. However, the masses do not differentiate between this type of vows and the type menti
before, hence abstinence frontkuacts is also necessary.

Hadhrat Imaam Rabbaani Mujaddid Alfe Thaani (rahmatullahi alaih) states after what was cited above:

ARAbstinence is also very necessary from such act
taking vows on theame of Allaah Ta'ala. What is the need for slaughtering an animal when taking a vow? Als
for combining this slaughter with that which is made in the name of some jinnaat? There is a similarity betwe:

this is and the worship of jinnaa

(5). If someme takes such a vow that if certain work or need of mine is fulfilled then, in the Name of Allae
Taala | will distribute (X) amount of sweetmeats, or certain quantity of cloth, or grain on the poor people in
Khaangah of Khwajah Bahaa'ul Haqq ZakaalgyMultaani, and the Thawaab thereof must be conferred tc
Khwajah Saheb, then such a vow is permissible. However, if his need is fulfilled, then it will not be necessary
him to distribute the said quantities of sweetmeats, cloth or grain to the geopied initially intended. It will
suffice for him if he distributes the said quantities to any poor persons. The reward will be fully reaped by Had
Khwajah Saheb. But, if this person is not pleased with distributing this fulfilment to any othergpsong and he
feels thatitmustb e di stri buted to the poor in Hadhrat Khw:
will not be deemed as being fulfilled, then we establish herefrom that this person had not in reality made the
for Allaah Ta'da, and he actually desired making the offering to Hadhrat Khwajah. Because, if his desire wa:
make the vow to Allaah Ta'ala specifically, and thatlaate-Thawaabbe conferred to Hadhrat Khwajah Saheb,
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and he did not intend thereby to gain proxima Hadhrat Khwajah Saheb, then he would be contented in fulfilling
the vow in the way prescribed by the Aimmah of the Deen. Hence, his claim of having made the vow exclusi
for Allaah Ta alaés Pleasure wil/|l be regarded as

Conclusion: Those vows and offerings which are made at the shrines of the Auliyaa, if they are made in orde
gain proximity to the buzrug or it is made with this notion that they (buzrugs) will accept this vow and compli
oneds need, ot takeheowmotwi ss(burugods) name t hen N
befalling oneds wealth, family and bel ongi n®wrul t |
Mukhtaar, are Baatil and Haraam. This is the unanimous wéthhe Aimmah. There is no doubt in such acts being
classified ashirk.

But, if a vow is taken only in the Name of Allaah Ta'ala and one intendsdhke-Thawaabof the fulfilment for

the buzrug, and also, one does not consider the pleasure oadisgl®f the buzrug as having any connection to
the vow, then it will be permissible. However, experience has shown that this is not the intention of those pe
who make vows and offerings at the shrines of the Auliyaa. Although they claim that thepking the vow in

Al l aah Ta al ads N a nisaaledlhadiaakifon the buzrugt tikeep dre ih lactual fact fooling
themselves. Imaam Rabbaani Mujaddid Alfe Thaani (rahmatullahi alaih) stafiekioobaat 41part 3:

Al ncl uded 1 n aeuade inthe masnes(ofothér thdn Allaah Ta ala) are those rozas which wome
keep, on the names of their peers. For the Iftaar of those rozas they stipulate all special types of treats. They
specify a particular day for the roza. They combine thbject and desire with the roza. Through the waseelah of
these rozas they ask of their needs from the peers. When their needs are fulfilled they regard it as having be
granted by the peer. There is shirk in this Ibaadat. One should clearly understaga ity of making waseelah
in the Ibaadat of anyone other than Allaah Ta ala.

When the evil and iniquity of this heinous sin becomes manifest, then the women aver that they kept the roze
Allaah Taala but they intended the Thawaab for the peer. $kgiaring falsity. If they were true to their word,
then why do they specify a particular day for the roza? And why do they stipulate all sorts of special and spec

food for the I ftaar?o0
(6). Regarding these type of vows, there is an important Mds alhich is a decisive matter on this issue, and
of which not only the masses are ignorant, even many learned people are unwary of. The point is, that in rea
nazaror mannathas no play in a matter when one desires a need to be fulfilled orawpleer (fate) and Divine
decision does not alter because ohaZar or minnat)lt is mentioned irBaheehain:
ADo not take vows (nazar), because nazars do not
weal t h o fMishkaat pae 897]. 0

Sheikh Abdul Haqq Muhaddith Dehlwi (rahmatullahi alaih) states in commentary of the above:

AVows have been prohibited when made on this bel
(Tagdeer). It is the habit of people to neakazars in order for any need of theirs to be fulfilled and for any
calamity to be removed. This is the trait of miserly people. It is for this reason that it has been discouraged.

Generous people spend in charity, etc. of their own accord and withduhdesny need to be fulfilled therewith

(i .e. their spending in Allaah Ta alaés path has

been discouraged due to this reason and one is encouraged to make vows with pure and sincere iatenty
[Footnote of Mishkaat]

It is mentioned in a Hadith that Sadaqgah is a defence against calamities, but in the taking of vows, there is a
of business transaction, in that one will only take out Sadaqgah if the need is fulfilled otherwise nahe\esger

even if those vows taken on the Name of Allaah Ta'ala do not change Taqgdeer (fate), how can those taken ¢
names of buzrugs ever affect fate? But, alas this
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then they draw thir weapons against Taqdeer and sagu c h i | | fortune t hBuifthet
need is fulfilled, then they do not speak well of fate, rather they attribute it to the buzrug, byfs& e we t
vow on certain [Nauwhubilaablbe hasef ahfli | --ahisisohe basiswupoa dhich u
peopledbs Ageedah are spoilt, and whereby shaitaan

(12). EID MEELADUN NABI (SALLAHO ALAIHE WASSALAM)

12" Rabiul Awwa | is the day when O6Meel adun Nabidé is cele
people of the Ahle Sunnat. Regarding this, also, | wish to present a few points:

(1). The Thikr (remembrance) of our Nabi (sallAllaahu alaihi wasallam) ig@atonious Ibaadat; in fact it is the
soul of our Imaan. Every single anecdote from the life of Nabi (sallAllaahu alaihi wasallam) is beaming &
overfl owing with I esson and insight. Our Nabi f,s
propagation, Jihad, sacrifices, worries and concerns, lbaadat and Salaat, character and noble traits, pr
attributes and lifestory, abstinence and piety, knowledge, humility, standing and sitting, walking and strollini
sleeping and wakefulnessgace treaties and wars, kindness and anger, mercy and benevolence, smiling and
etc., etc.i in short, every facet of his life is representative of his perfect example and a beam of guidance.
learning and teaching, his mentioning and conveyingri@ssage are binding upon this Ummat.

Similarly, it is an Ibaadat to speak well about those who had an affinity and companionship with him and th
things which were connected with him, like his beloved ones and his companions, his wives and children,
workers and slaves, his clothes, weapons, horses, mules, and every minute thing connected with him. The r
being that in actual fact, the mentioning of any thing connected to him is actually speaking about him (sallAlla
alaihi wasallam).

(2). Thepure and blessed life of our Nabi (sallAllaahu alaihi wasallam) is divided into two parts. The first beil
the period from his birth until just before his Nubuwwat. The second part being from revelation until his demi
There are numerous narrationsatdd&a di t h regarding parts of Nabi 0s
life. [These narrations are taken from different stages of his life, and are not in complete detail.] But, as far a:
|l atter part of Nabi 6 s fe(whichlthe @uraa sadjead dascribas hdtbeaedHasarlal a
(perfect example), there exists a complete recording which is preserved in the Ahaadith. When one studies
narrations, then it appears such that we can almost see and hear Nabi (sallAdigfvasallam) with us (i.e. the
record of his life is so thorough). Without exaggeration, this is one great and outstanding feature of this Umma
a source of great fortune, that this Ummat has a complete record of the life of their beloved RAsulull
(sallAllaahu alaihi wasallam). They can take every narration and be able to ascertain how correct it is. There i
a single nation on earth today, that can claim they have such a complete and authentic record of the life of
saviour. This pointequires a detailed discussion, but here we will suffice just upon this brief indication.

(3). There are two ways of explaining the life of our Nabi (sallAllaahu alaihi wasallam). The first is that ot
takes every singl e as pwasdllam) lffe ahdantpierdest it,(inseenally ad extar@alyuin
such a way that the features, character, mannerisms, etc, of every Ummati of Nabi (sallAllaahu alaihi wasallal
seen in them. The onlooker can immediately discern that these are thesefMduohammed (sallAllaahu alaihi
wasallam).

The second way is that wherever one gets the opportunity, one speaks well and glowingly of Nabi (sallAlla
alaihi wasallam). One extols on the virtues, habits, features, character, manner, etc. of Mlaiafsalblaihi
wasallam).

The Salfe-Saaliheen, Sahaab&Kiraam, Taabieen and Aimma#Huda, used to implement both these aspects of
Nabi 6s (sall All aahu al ai hi wasal |l am) i fe. They
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(sallAllaahualaihi wasallam) into theirs and at every juncture they would extol his virtues and praises. You m
most probably have heard this incident in the life of Hadhrat Umar (radhiAllaahu anhu) that when he was on
deathbed, a young person came into hissgmee whose trousers were below his ankles. Hadhrat Uma
(radhiAllaahu anhu) told him to raise his trousers to above his anhlkdexe this was contrary to the Sunnah of
Nabi (sallAllaahu alaihi wasallam). Hadhrat Abdullaah Bin Umar (radhiAllaahu anhadi)shah fervour for
following the Sunnah of Nabi (sallAllaahu alaihi wasallam) that when he embarked on the journey for Hajj,
would stop at every place where Nabi (sallAllaahu alaihi wasallam) had stopped when he (sallAllaahu al
wasallam) went for Ha Whichever tree Nabi (sallAllaahu alaihi wasallam) rested under he would do, likewise
Wherever Nabi (sallAllaahu alaihi wasallam) stopped to relieve himself, he (Hadhrat Abdullaah Bin- Uma
radhiAllaahu anhu) would also stop, even though he did ne¢ ke urge to relieve himself. He would even

i mitate the mode of Nabids (sall All aahu al ai hi K
(sall Al'l aahu al ai hi wasall am), who not owvashllam)ltifetet r
Kitaabs; they were practical examples of his life. They illuminated and scented the world with the beautiful wa
life of Nabi (sallAllaahu alaihi wasallam). The Sahaakdgkiraam (radhiAllaahu anhum) and the Taabieen
(rahmatullahi aldiim) reached many places where they did not know the native tongue neither were they fami
with the vocabulary of the people. But merely by looking at their example, their character, habits, dealings,
many a tribe accepted this way of life andhirstway the Noor of Imaan spread, and they became servants of tf
beautiful way of Rasulullaah (sallAllaahu alaihi wasallam). This is the lustre of the life of Nabi (sallAllaahu alai
wasallam) which every believer needs to spread by way of example.

(4). None of the Sale-Saaliheen ever attended a gathering of the Seerat of Nabi (sallAllaahu alaihi wasallat
Nor did any of them ever grace the gathering of Meelad. The reason being that for them each day waEia day
and every nighShabe-Baraat. It is clear and obvious that when their entire lives were drenched in the Seerat
Nabi (sall Al'l aahu al ai hi wasall am), when their e\
(sallAllaahu alaihi wasallam) name, when their every word agttbn was a portrayal of SeemiNabawi, then
what was the reason or need for them to hold gatherings specifically named such. But, as the eras started n
further and further away from that of Nabi (sallAllaahu alaihi wasallam), the actions of peem@durned into
mere speech and empty slogans, their actions were replaced by words. Alhamdulillah, this Ummat will neve
barren. With the Fadhl of Allaah Ta'ala there are still people today who keep the life of Nabi (sallAllaahu ale
wasallam) in ffont of them as a mirror and lead their lives accordingly. And for such people every Sunnat of N;
(sallAllaahu alaihi wasallam) is more valuable than the dominion of Hadhrat Suleiman (alaihi salaam), and
treasures of Qaaroon. However, | need to sliallgeconcede that such people are very few. Most people are like
me, a useless and hopeless creature, who, once or twice in a year call out slogans -efN&dxerat and we
understand that we have fulfilled the obligation that is binding upon us aneehindt we deserve the intercession
of Nabi (sallAllaahu alaihi wasallam). However, throughout the year there is not even a glimmer of the blessed
of Nabi (sallAllaahu alaihi wasallam) in ours. Such people have effaced the Sunnats of Nabi (sallAléalaih
wasallam). Not daily, but every minute of every day, they are desecrating and destroying the Sunnats of
beloved Nabi (sallAllaahu alaihi wasallam) without even having a shred of shame or guilt that they are cau
untold harm. They are undéhis false notion that by listening to one tWmawalis and poetry praising Nabi
(sallAllaahu alaihi wasallam), their duty is done.

(5). The Ummat remained free of gatherings of Meelad for six centuries. And as has been mentio
previously, the Muslims ner held any specific gathering in the name Méeladun or Seerag-Nabi. The
initiators of the gatherings of Meelad was Sultan Abu Saeed Muzaffar and Abul Khitaab Ibn Wahya in the y
602 A.H. Three things were kept in special consideration (at thelseropajs):

1. The specification of the 12Rabiul Awwal

2. The gathering of Ulama and pious people

3. At the end of the gatheringsaale-Thawaabwas made to Nabi (sallAllaahu alaihi wasallam) by
means of distributing food.
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There is a difference of opinion redang what type of people these two (initiators of Meelad) were. Some
historians have classified them as Faasiq (Shar’i transgressors) and liars. Whilst others have said them to |
and reliableAllaah Knows best

When this innovation began, then tbevere discussions between the Ulama with regard to its permissibility o
impermissibility. Allaamah Faakihani (rahmatullahi alaih) and his companions excused them selves from atten
these gathering due to the conditions and specifications that wached to them and they also branded these
gatherings 8id ah-e-Sayyi'a Other Ulama sided with the Sultan and they did not regard the conditions placed
the gathering as being objectionable and they gave the ruling of permissibility and participetéd WWhen this
custom started it did not remain restricted to only Ulama and pious persons, in fact, laypeople also started atte
and al l other sorts of Oextrasd were introduced.
that take place (Allaah Ta ala knows best how many new and different introductions have been added).

(6). One of the main points to consider is the fact that an act which waexigient during the era of Nabi
(sallAllaahu alaihi wasallam), his Sahaabah andbleen, in fact Islaam remained free of it for six centuries, and

now it has gained the status of being a O6characte
of 1 sl aambd al iAaskigaare-Rasool(bvers ofdhe Basah. Vhilst those who remain aloof from
this innovation and newly invented Ocharacteri sti

alaihi wasallam)lnna Lillaahi Wa Inna llaihi Raji"oon.

If only these people would consider and eeflregarding those who in the initial six centuries of Islaam who were
6depriveddé of their newl y- whatweuld theyconsidehthemaode?eAre itheytali
i Nauthubillaahi enemies of Rasulullaah (sallAllaahu alaihi weesal)?

Will they also not consider that the announcement for the completion of Deen was made on the occasic

Hajjat ul Wi daa on the Day of Arafat. Whi ch proph
Islaam which the Ummat in the firsix centuries of Islaam were unaware of? Is Islaam to be treated like it is min
or anybody el sebs house, that they can remove wha

(7). Actually it was a distinguishing trait of the nations prior toa#ésh that they used to celebrate death
anniversaries. Just like how the Christians celebrate the day of the birth of Hadhrat Isaa (alaihi salaam). O
other hand, it was Islaam that eradicated all such customs. There are two basic underlying reastsu®arsd
behind this prohibition. Firstly, whatever occurs at these birthday celebrations, have no truck with the true spr
Islaam. Islaam does not subscribe to decorations, pomp, show and slogan singing. True Islaamic teaching
invitation begins fom the heart and not outward noises and entertainment. The aim and object of Islaa
teachings is focussed on character, true beliefs and virtuous actions. All this outward pomp and splendoul
absolutely no value in Islaam.

The second wisdom is thaglham does not make a hue and cry over any specific season. In fact, it is like a p
upright tree, whose shade and fruit are continuous and everlasting. It is as though the words of the Qur'aan M
Alts frudtastang amnmdr indicate thah thedirvitatiom dnd mmessage of Islaam is not specific
to any particular day or occasion, in fact, it encompasses the horizons and all times.

Also, other nations celebrate one or two special occasions, like birthday anniversaries (of thgiaruotisey
suffice upon this. Contrary to this, Islaam has in its lap, hundreds of thousands, nay, millions such vener
personalities whose stages and ranks deserve riotisigam accepts all the prophets, i.e. approximately 25 000
Ambiyaa, who were th heroes of mankind, and the presence of each one of them far surpassed the value o
entire universe, and the after the Ambiyaa, we have the Sahaedtiedam (radhiAllaahu anhum). Was there total
less than 25 000 of them?!
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And then after them, we fia all the thousands of Auliyaa of every era, who were lamps of guidance for tr
masses. Now, if Islaam has to open the doors of birthday celebrations for each one of all these personalities
the Muslims have anything else to do in their lives besidébrating?

Since all such vain acts are the aheses of the spirit and teachings of Islaam, hence, it was not acceptable
practiced in the initial six centuries of Islaam, after Nabi (sallAllaahu alaihi wasallam), the Sahaabah and Tabie

If you have studied the history of Islaam, you will note that the sixth century was around the time when
Christians raised the banner of trinity and there were many battles between them and the Muslims. The Chri:
sullied and putrefied the earth with thélth. On the one hand the spirit of Islaam was being weakened due to th
many Fitnahs and innovations that had entered the people, and on the other hand the Christians were g
victory over the Muslims. Due to this weakness of the Muslims, theg wasily influenced by the cultures and
customs of their victors. Hence, the Muslims also started celebrating the birthday of our Nabi (sallAllaahu al
wasallam), in imitation of the kuffaar ways. However, collective spirit of the Ummat did not abisejpiniovation.

In fact, from around the beginning of the sixth century, until today, the Ulama of the Ummat have branded
Bid'ah. They included it in the category of being a means of deviation.

(8). Even though the custom of Meelad began in theéhsixtc e nt ur vy, and peopl e ha
no one ever had the courage to cafl iIE i 8erause our Nabi (sallAllaahu alaihi wasallam) clearly stht€do n o
make my g r aov & hawe mquotédEabadvé the text from Hadhrat Qaadhi ThanaauRaalmi Pati
(rahmatullahi alaih) stating the reasons as to why there exists a prohibition in making iE andHowever,
recently, this occasion has been granted the status and honour of being dalied Me el adun Nabi

Which Muslim is there in the wiat over who is unaware that Nabi (sallAllaahu alaihi wasallam) has specified tws
Eids for this Ummat? Eidul Fitr and Eidul Adha. If the birthday of Nabi (sallAllaahu alaihi wasallam) was also tc
have been call ed an 0Ei ddde taachihgsioffislaan, thdnadbi (sahAflaahu alaim
wasallam) would have stated so himself. If Nabi (sallAllaahu alaihi wasallam) deemed this to be a notewo
action, the he would have introduced in himself, but this was not the case. This leavés twgwionclusions,
either we are grossl y miNaudthatkllaahi we gre ncoeelhdppien & the dirth af Nabif
(sallAllaahu alaihi wasallam) than the Sahaabdfiraam (radhiAllaahu anhum) were and they also did not have
as much Hection and love for Nabi (sallAllaahu alaihi wasallam) than we have!!

Anot her moot point here is that there is a diffet
wasallam) birth. Some say that it was tHeR@abiul Awwal, othersay 8" Rabiul Awwal and the majority say 12
But, there is no difference in opinion with regards the demise of Nabi (sallAllaahu alaihi wasallam), which was
12" Rabiul Awwal. It appears that we have chosen the day of the demise of Nabi (sallAla#fwasallam) to
celebrate the oO0festival of Ei do. I f someone has
(sallAllaahu alaihi wasallam) or are we rejoicing at his denfisuthubillaah’ It will be difficult for us to give a

reply.

Neverthel ess, I do not regard the calling of this
serious and <cl ear alteration in the Deen. I n Sh;
unjustified places isagarded as changing and altering the Deen.

9. Anot her poi nt is that this AEido which is cel .
also a matter of shame and disgrace. Beardless boys sing erroneous poems, fabricated and daldedidreve

no substantiation in the Hadith or history are narrated, noise, rejoicing and merrymaking take place, Sala
neglected and a whole lot of other things occur whereof we are unaware. If only they had taken cognisance
respected the honowf the Nabi (sallAllaahu alaihi wasallam) at this Bid'ah which takes place in his nam
(sallAllaahu alaihi wasallam).
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A very disturbing belief which stirs anger is that these people believe that Nabi (sallAllaahu alaihi wasalle
presents himself in persat these gatherings. Oh what a misfortune and calamity to Islaam!

(10). Now I would like to make a notable final point regardingci d Me e | aQf recent, Merdoin Karachi
at these Meelad celebrations models ofRlogae-At har (blessed grave of &bi - sallAllaahu alaihi wasallam) and
the Kaabah are made. These are placed at | arge sq
also make Tawaaf of the Kaabah models. And all this carries on at the hands of Muslims and undeniki®isupe
of the Ulama! How sad!

Leaving aside all the other things of the festival of Meelad and consider just this one point. How many evils
combined in just this one act.

Firstly, the thousands of rupees that are spent here is nothing other thammésquander. You have passed the
quotation of Mullah Hadhrat Ali Qaari (rahmatullahi alaih) wherein the Hadith of Nabi (sallAllaahu alail
wasallam) is mentioned regarding the prohibition of placing lamps etc at the gravesides due to it being @fvain &
waste. The wealth granted by Allaah Ta'ala is being wasted freely. CorisideNabi (sallAllaahu alaihi
wasallam) regarded the placing of one lamp at the graveside as being a vain act of waste, and he cursed
perpetrator, what would he say aeding the thousands which are spent in these festivities? Also consider the iro
that this wastage is perpetrated by those people who languish in abject poverty, where they are even at
prepared to sell their Imaan in exchange for food, clothessaetier. If only these people can give this same
money in cash to the poor in the namdsafale-Thawaabfor Nabi (sallAllaahu alaihi wasallam), how much of
great merit would it not warrant and how meritorious and rewarding it would be. Would not thibdiger and
more rewarding act?

Also, all this festivities and waste carries on in whose name? That personality who tied stones on his belly du
excessive hunger. If we carry out all such vain acts, then what example will we be to those whebetewners?
The Qur'aan Majeed describes the wasters as being the ot her s and werkgard it asabeidg an
meritorious and rewarding act.

Secondly, these actions are following in the examples of the Shiahs and Rawaafidh. You must be awarg that
year the Shiahs o6cel ebrated the death anniversar.y
enact all sorts of evil acts. Whatever evil they have innovated in the name of Hadhrat Hussein (radhiAllaahu a
and the family of Nabi @lAllaahu alaihi wasallam), we have now introduced in the name of Nabi (sallAllaah
alaihi wasallam), himself. Consider carefully, if the placing of models oRtiedae-At’har and Kaabatullah at
every street corner and people carrying out such actibtiese models as they would at the actual Kaabah anc
blessed grave of Nabi (sallAllaahu alaihi wasallam), then what criticisms can we levetaztyeh, daldal etc.

of the Shiahs?

It is a sad thing that all the evil innovations the Rawaafidh haygepated, we are now following them and have
placed the seal of authenticity to it.

Thirdly, the models of thRhodae-At harand Kaabah that are made up are similar taahayahof the Shiahs in
that they are temporary and counterfeit. Today theycanstructed and tomorrow broken up. The question here it
that does any blessing or effect from the actual grave of Nabi (sallAllaahu alaihi wasallam) or the Kaabah
transferred to these models or not? If no effect does pass on to these modelgréhenathsolutely no doubt that
these are vain and useless acts. If any effect and blessing is actually passed on to these models, then wha
Shar’i justification to prove this? Also, to believe that there are blessings of the actual Kaabah aond Njedie
(sallAllaahu alaihi wasallam) on the models, then is this a sign of Islaam or ignorance? And is not the ac
making these fake models the one day and broken the next an act of dishonour and debasement?kinesvenwell
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fact that a statuette @af king is never the real king. It bears absolutely no qualities of the real king. Also, if or
breaks and defaces the statuette of a king it would imply and denote disrespect and contempt for the king. I
denotes rebelliousness to the king. But, ndayes, those who deface and break up the models dRhloelae-

At harand Kaabatullaah, have no shame and regret at their act of showing disregard at a symbol of Islaam.
Fourthly, just as the Shiahs make offerings and take vows & ttigah of Hadhrat Hissein (radhiAllaahu anhu),
this same evil and despicable Bid ah is slowly seeping into our people. Durood and salaam are recited at this r
of Nabi és (sall Al'l aahu al ai hi wasall am) grave. sAc
as though these people have no need to go to the real Kaabah for Hajj and Umrah, or to visit the actual gre
Nabi (sallAllaahu alaihi wasallam). My pen does not have the strength and capability to sufficiently conder
censure and rebuke these ewildaaccursed acts. These acts are extremely serious and vile according to
Aimmah of the Ahle Sunnah Wal Jamaat. To gauge the seriousness according to our Ulama, we will suffice or
one example. There was a stage when people innovated the actesfrgatutside their town on open plains on
the day of Arafat just as the Haajis do on the occasion of Hajj. Imitating the act of the Haajis, they would ¢
spend the entire day in dua and Ibaadat. This custom was @alleal ~ r(ie.ecélebrating the oasion of Arafat).

On the face of it, there appeared no harm in this act. In fact, it could be deemed an good act in that at least ¢
year people would get the opportunity to make proper dua and Astaghfaar. But, our Ulama of Ahle Sunnat (
Allaah Ta'da reward them) branded this act a Bid'ah and condemned it in the strongest terms. They stated:

ATa reef is nothing (i.e. 1t is worthless
Sheikh Ibn Nujaim, author @dahrur Raa’igstates;

ARSi nce t he splaiasof Avafatisisgch annbaaddt which is specifically for that place, hence this act
in any other place is not permissible. Just like Tawaalf, etc. is not permissible, as you realise that to make Taw
as one would of the Kaabah at any other place izt p e r ijPaged476bvdl.2]. o

Hadhrat Shah Waliullaah Muhaddith Dehlwi (rahmatullahi alaihi) states:

AThe fact that Nabi (sad DAl A ata hma kad amidicgtesd\s@ fladt thatnd |
the doors to changing the Debkave been closed, because the Jews and Christians used to do this at the grave:
t hei r p[HWjgullaaHil Baalighah]

Mullah Hadhrat Ali (radhiAllaahu anhu) Qaari (rahmatullahi alaih) mentions in commenting on the rituals of H;
that Tawaaf is @peciality of the Kaabah. Therefore it is Haraam to make Tawaaf of the graves of the Ambiyaa :
Auliyaa. There is no consideration in the actions of the ignorant people, even if they assume the forn
Mashaaikh and UlamaA[-Jannatu Li Ahlis Sunnatpage 7]

It is stated iBahrur Raa’iq, Kifaayah Sharh Hidaaya and Mi‘raajud Diraaya
AThat person who makes Tawaaf of any other Nadgj i o

From the above explanations, one can ascertain thes stiatli validity of the act of regarding the models of the
Kaabah andRhodaas being the real thing and carrying out the same actions as one would at these places.

In conclusion, we note that the festival of Meelad with all its attached evils and thoseandiaided on every
year, is diametrically opposed to the teachings and the true spirit of Islaam. | am pained at the reaction our be
Nabi (sallAllaahu alaihi wasallam) goes through when all these disgraceful acts are presented to him. And sinc
Sahaabate-Kiraam (radhiAllaahu anhum) were the connection between us and Nabi (sallAllaahu alaihi wasalla
what must their condition be if they see such things?
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Nevertheless, | do not regard these acts as merely Bid'ah, | consider it as being alteEa¢iem. | will conclude
this discussion on a statement of Imaam Rabbaani Mujaddid Alfe Thaani (rahmatullahi), who said regarding
mas alah about his Sheikh Khwajah Baagiullaah (rahmatullahi alaih):

ALook at this i mpartiaahrdtlyastotommd intaithds warld at thimtme tahdahe hasto |
attend these gatherings. Will he be pleased with them or not? This humble servant is quite certain that he w

never approve thereof. It is the aim of this humble writer to express and dbevieyth. Whether you accept it or

reject, i's of no consequence (to me) .[MaRtdole27% partene]a |

SUNNAT AND AHLE SUNNAT

In the discussion of the differences between the Deobandis and Barelwis, yowdme across the important
Masaa'il from the Quraan Majeed, Sunnat and Aimmah Ahle Sunnat. Since in the preceding pages the w
Sunnat and Bid ah have come quite often, hence, | will now discuss these two terms so that you have no conf
with regardto who the Ahle Sunnat are.

(1). Sunnat and Bid ah are two complete opposites. When it is said that a certain thing is Sunnat, then it ir
that it is not a Bid ah and if it is said that a certain thing is Bid ah, then in other words it implies ttipairticalar
thing is contrary to the Sunnat.

(2). You, the entire Muslim Ummat and | have full Imaan in that with the coming of Nabi (sallAllaahu alait
wasallam), on the one hand, the Shariahs of all the previous prophets were abrogated, and anhiedotitie
doors of prophethood was closed until Qiyaamah. With the coming of Nabi (sallAllaahu alaihi wasallam), his v
being was an example of those things whereby we could ascertain which things are liked and which unlike
Allaah Ta'ala. Besidethis there is no other way. Those things which Nabi (sallAllaahu alaihi wasallam) showe
us which were liked or not by Allaah Ta'ala, this is what is called Deen and Shariah. The announcement o
termination of his teachings was made three months bhifsresallAllaahu alaihi wasallam) demise, on the plains
of Arafat. Now, there is absolutely no scope for any deletions or additions to this Deen.

(3). Sunnat is also known agarigah( t he way) . Hence, ASunnat o are
alahi wasallam) taught, like, Aqaa’id, character, dealings, habits, etc. Together with holding onto the knowledg
Tarigahre-Nabawi the Qur'aan Majeed and the Ahaadith of Nabi (sallAllaahu alaihi wasallam) have exhorted &
coupled the Sunnat of the Khiaae-Raashideen. That is, both of them are binding upon us. Hence, the Sunnat
the Khulafaae-Raashideen (radhiAllaahu anhum) holds the same ruling as the Sunnat of Nabi (sallAllaahu al;
wasallam). Also, Nabi (sallAllaahu alaihi wasallam) has steeggeatly upon the virtues of the Sahaalah
Kiraam (radhiAllaahu anhum). He has certified their reliability and integrity. It is stated in one Hadith:

AHonour my companions, because indeed they are t|
those (Taabieen) who follow them, and after them are those (€almabieen) who follow them. Thereafter
fal sehood [WMisHkdat, pagedpi | . 0

It is also reported in another Hadith that those Sahaabah who pass away in any land, on the dasnahCiyay
will rise up and be the leaders and Noor for the people. [Mishkaat].

There are numerous Ahaadith regarding this topic. On the one hand, the Quraan Majeed has classifiec
venerable group of SahaabahfaBe | i endB T & best o find Wwédleve bBeanmadered to follow
their way. That person who transgresses their way is regarded as having deviated and is warned of Jahannu
the other hand there are numerous Ahaadith which extol the blessings and virtues of the SaKaabain
(radhiAllaahu anhum). It is for this reason that the Sunnat of the Sahadfiedam is the reflection of the Sunnat
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of our Nabi (sallAllaahu alaihi wasallam). Whatever action they did with consensus and whatever they omi
with consensus is regarded asnigeabsolute (proof). It is not permissible for anyone to discard their way. Also
whatever some Sahaabah did and it was not rejected by the other Sahaabah, is also regarded as being corr
the truth. There is no scope in any doubt in this.

The cruxof the matter is that whatever actions the Sahaabah carried out is a proof of it being Sunnat. And s
Nabi (sallAllaahu alaihi wasallam) has mentioned these three eras, that is, the Sahaabah, Tabieere-and -
Taabieen, without any hesitation, we caassify their actions as being part of the Sunnat.

(5).  With the definition of Sunnat, the meaning of Bid'ah becomes apparent. That is, to understand to be pa
the Deen whatever was not prevalent during the eras of Nabi (sallAllaahu alaihi wasaiéa8ghaabah, Taabieen
and Tabe-Taabieen, is regarded as a Bid ah. However, in order to understand it properly, it is imperative that
clarify a few points:

Firstly, those Masaa’il wherein more than one option is narrated, all of them will be regsuSledret. It will not

be permissible to chose one of them and classify the others as Bid'ah. Except of course if one of them
abrogated. For example, the sayingioA me doudly after (Surah Faatihah) is reported from Nabi (sallAllaahu
alaihi wasallam and so is the saying of it softly. Hence both these actions are termed as being Sunnat.
impermissible to term one of these actions as being Bid ah.

Secondly, if Nabi (sallAllaahu alaihi wasallam) executed a certain action often and anothertharelthe one
which he did often will be classified as being Sunnat, but the second action, which he (sallAllaahu alaihi wasall
did rarely was done to indicate consent for it, hence it cannot be classified as Bid'ah. This second action wi
classified as being permissible, although the actual Sunnat will be the one which he did often.

Thirdly, regarding those things which came into existence after these three eras, they are classified into
categories: one is those which are regarded as an abjiemselves and the other which is not regarded as such
rather it is regarded as being a means of attaining some other Deeni objective. For example, many virtue:
benefits have been extolled regarding the learning and teaching of the Deeni knowfl€lgeaan Majeed and
Ahaadith. They have been greatly stressed upon. Hence, the attainment of those means of acquiring this know
which came into existence after theses three noble eras, would not be regarded as Bid ah (on the condition tf
meansadopted are permissible in themselves). The reason for this permissibility is that these means are nc
actual objective, in fact, they are a means of attaining a Deeni objective.

Similarly, the virtues and benefits of Jihad have been greatly exiollib@ Qur'aan Majeed and Ahaadith. Hence,
it would not be regarded as Bid ah to utilise those means and weapons for Jihad which were not used the
eras, because the usage of these means and weapons is not the actual objective and they aegatsedaitsr
being the object of Deen.

Similarly, the journey for Hajj is also very meritorious. But, it would not be regarded as Bid ah to go for Hajj usi
the aeroplane or ship, since this mode of travel is not regarded as being the Deeni objectherglyia means of
attaining and reaching onebs objective, i.e. Haj]j

In short, the usage of those things which are a means of attaining a Shar’i objective, are permissible. But, to r
such things as being the actual atijée and a necessity of Deen, would be a Bid ah.

Fourthly, The principles of many Shar'i Masaa’'il have been outlined in the Quraan Majeed and Ahaadith.
experts in this field of studying these principles, use these principles to extract many asheriMbBlence, those
Masaa'il which are extracted using the Quraan Majeed and Ahaadith as a basis would also not be classifi
Bid ah, since this has been established from the Qur'aan Majeed and Sunnat. It is for this reason that the ljtihz
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the Aimmah are also regarded as being a part of the Deen, after that of the Quraan Majeed, Sunnat or
(sallAllaahu alaihi wasallam), Sahaabah and Tabieen. ljtihaad is also regarded as being one of the proofs
Deen.

Fifthly, those things which are riber proven from the Qur'aan Majeed, nor the Hadith of Nabi (sallAllaahu alaih
wasallam), nor the actions of the Sahaabah or Tabieen, nor the ljtihaad of the Fugahaa of the Ummat nor Qi
are NOT regarded as being part of the Deen. They cannot bepawddd the Deen by thi€ashf or llhaamof any
buzrug, nor by the whimsical Qiyaas of any learned person. The proofs for the Shariah are those four menti
previousl y. Besides these to O60proved anything as

(6). Bid'ah is divided into two types: one regarding beliéfsgaadi) and another regarding actionsngali).
I'tigaadi Bid ah refers to those beliefs and views held by any person or group which differs to the beliefs of N
(sallAllaahu alaihi wasallamgnd the SahaabakKiraam. This falls under the Qur'aanic Aay@atD a r kimsenses
of it o vkurtheron ihiedivsled into many other categories. Some of them arecakelanfr. Like, for
example, the belief of the Qadianis that after Nabi ($kldéhu alaihi wasallam) the doors of Nubuwwat are still
open (Nauthubillah) or that Hadhrat Isaa (alaihi salaam) died, etc. Sbtigmadi Bid'ahs are not classified as
Kufr but they certainly lead to deviation.

Amali Bid ah would not entail a corruptiasf beliefs, rather it refers to the execution of those actions which were
not carried out by the SaéSaaliheen.

(7). Nabi (sallAllaahu alaihi wasallam) has chastised and castigated Bid 'ah to such an extent that in terms
evil it follows after kdr and shirk. In this regard | have quoted one or two Ahaadith at the beginning of thi:
discussion, and if | have to cite any more, then this discussion would be greatly increased. The crux of the ma
that Nabi (sallAllaahu alaihi wasallam) had tethi®id ah as being rejected, accursed and deviation. From thi
one can gauge how degraded a person would be in the sight of Nabi (sallAllaahu alaihi wasallam) if he hg
innovate a Bid ah. It is mentioned in a Hadith that the Fardh and Nafl Ibaadatho qaerson is not accepted by
Allaah Ta'ala. It is mentioned in another Hadith that the person who grants honour to a Bid ati has aided ir
destruction of the Deen. |t i s reported i n -Jamoatah e
even a hanespan, has unyoked Islaam from his neck. [Mishkaat, page 31]

From this one can ascertain how hateful even the smallest and most insignificant Bid ah was to Nabi (sallAlle
alaihi wasallam).

This matter remains as to why Bid ah is such a tibés deed. The seniors of the Deen have made many length
discussions on this subject. | will briefly state a few reasons, hereunder:

Firstly, the completion and perfection of the Deen of Islaam was made by Nabi (sallAllaahu alaihi wasallam). N
(sallAllaahu alaihi wasallam) had also outlined and expounded on all those actions and ways in which one can
nearness, proximity and the Pleasure of Allaah Ta'ala. Now if any person innovates any action and calls p
towards it, it will be as if he is iplying that the Deen of Nabi (sallAllaahu alaihi wasallam)Nauthubillaah,
incomplete and deficient. And that this means of gaining proximity to and acquiring the Pleasure of Allaah Ta
which was innovated by this idiot wadauthubillaah,unknown toNabi (sallAllaahu alaihi wasallam). Or it also
implies that the intricacies of the Deen was better understood by this Bid ati than it was by Nabi (sallAllaahu al
wasallam), his Sahaabah and Tabid¢suithubillaah.

In short, if a person makes thatiao a part of Deen and regards it as an Ibaadat, which neither Nabi (sallAllaal
alaihi wasallam) nor the Sahaabah nor Tabieen carried out, is not merely making an assault on the way-of the
e-Saaliheen, he is in fact, making an attack on the Deechwiss brought by Nabi (sallAllaahu alaihi wasallam).
Hence, what doubt can there be in this person being accursed and rejected?
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Secondly, besides Bid'ah, when a person carries out any other sinful action, he does discern that he is doi
incorrect adon. He may feel ashamed of his sin and repent. Contrary to this, Bid ah is such an evil and despic
act that instead of understanding it as being incorrect, the perpetrator deems it as being meritorious action. Sh
presents this act to the peratr in such an acceptable form that he will never realise its incorrectness. He will |
deprived of repenting therefrom until his death. It is for this reason that great, great sinners eventually gair
guidance of repenting, whereas there is no curm fihe disease of Bid ah, except, if Allaah Ta'ala showers His
Special Mercy on that person and he realises the error of his ways.

Thirdly, the evilness of Bid ah deprives a person of the Noor of Sunnat. Nabi (sallAllaahu alaihi wasallam) said

A Wh e n natiom innovates a Bid ah, then its equivalent Sunnat is lifted (removed) from them. Therefore, to
adhere to even the smallest of Sunparad Mishkaatbppge Bl r

It is reported in another Hadith:
A No niarfovaiesa Bid ah except that Allaah Ta ala removes from them a Sunnat equal to it, and it (the
Sunnat) wil|l never return tMshkadt,@age3dnt i | t he

The reason for the removal and eradication of the Sunnat is that oncgoa peactices upon a Bid ah then the
Noor and abilities of the heart are eliminated. A person is unable to differentiate between Haqq and Baaitil.
example is like that of an inexperienced stupid person. He desires that his real money be increasés gbenh

a bag full of counterfeit money in exchange for his few genuine coins. This idiot is now happy with himself in t
he feels that he has achieved an excellent bargain. However, his happiness will-beeshof®nce he reaches the
marketplace not only will he realise the actual wor t |
counterfeit money.

Understand well, on the day of Qiyaamah, only the currency of the Sunnat of Nabi (sallAllaahu alaihi wasall:
will be acceptable. Thosehw will take with them the counterfeit currency of the Aakhirah in the form of Bid ah
will realise its worthlessness. They will also be accused of bargaining away the genuine currency of the Sunn
Nabi (sallAllaahu alaihi wasallam) for the worthlesslBih counterfeit. It is stated in a Hadith:

Al wi || r e aed<auther hedore ldrey of gdu. Whoever comes to me will drink of its water, and
whoever drinks of its water once will never again feel thirsty. Some people will come towards me who | will
recognise and they will recognise me, but there will be a barrier between us. | will say that these are my peopl
whereupon this reply wil!/l be given to me: OYou d«
they had innovated intotheDee) 6. Upon hearing this reply, I wi ||

changed t he DAgeedupoh, Mshkaathpage d@88]

From this narration it is quite evident that those who innovate in the Deen will be deprived of the wateahef Kau
on the day of Qiyaamah, by Nabi (sallAllaahu alaihi wasallam). What bigger deprivation than this can there bg
is for this reason that the pious predecessors have voiced such great dislike and hatred for Bid ah. Imaam Gh
(rahmatullahi alaih),after explaining and encouraging the need for following the habitual traits of Nak
(sallAllaahu alaihi wasallam) states:

AWhatever we have mentioned was in order te enc
sallAllaahu alaihi wasallarp But, regarding those actions (of NatsallAllaahu alaihi wasallam) which are
connected with Ibaadat, the exclusion of any of these, without valid excuse, is nothing other tealhé&iir

(light kufr) and Himaaqat-J a | i (cl ear arTébleegheeDren Jarjuma iArtbaeenyppge 42]
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Imaam Rabbaani Mujaddid Alfe Thaani rahmatullahi alaih) states:

AThis humble servant is imploring Allaah Ta ala w
and openly, that He does not get sompanions and | entrapped in any new innovation in the Deen which was n
practiced by Nabi (sallAllaahu alaihi wasallam) and the KhulaéaRaashideen (radhiAllaahu anhum), even
though that newly innovated thing may appear to be as glittering as théiswshould not allow us to be
fascinated or impressed with its (outward) OObeaut
the Best of all ma n k i n dMaktaob 18& partadla hu al ai hi

Fourthly, The abovementioned Hadit of Nabi ( sal | Al Avaawitlhing Away with himwdes a
has changed t hd&xpuads ane atliet aspect oh the accursedness of Bid ah, and that is this f
that Bid ah necessitates the alteration and adulteration of the Deen.

Allaah Ta'ala had revealed this Deen (to last) until Qiyaamah. Every human, until the Day of Qiyaamah is bc
to this Shariah. This compulsion will remain as long as the Deen is secured upon its original form. Just as
previous nations altered and dggd their respective religions to suit their whims and fancies, thereby eradicatir
its original form, should not happen to this Deen.

Hence those people who innovate Bid ahs into the Deen are in reality changing the face of the Deen, the
opening theway for alteration and adulteration in the Deen. Nevertheless, since Allaah Ta'ala has given
undertaking of protecting this Deen, it is through His Mercy and Benevolence that He has made arrangemen
its protection. The whims and fancies of peopl every era had attempted to change the beautiful face of th
Deen, but Allaah Ta'ala had created rightful Ulama in each of these eras to combat these innovations, th
safeguarding the Deen.

Nabi (sallAllaahu alaihi wasallam) stated:

i Ev e r ye gdnardtianywill have just and rightful people who will shoulder the knowledge, wherewith they
will eradicate the changes of those who indulge in excesses in the Deen, of the falsities of the wrongdoers and
the false interpretations of the ignorant @ns [Mishkaat, page 36]

Alhamdulillah, all Praises are due to Allaah Ta’ala that the Baatil of the people of Baatil will never be successft
changing the beautiful face of this Deen, because Allaah Ta'ala had himself formulated the system fo
protection. However, it is a matter without doubt that these people who innovate new, new things into the D
not only make apparent their wickedness, they lead many ignorant people astray as well.

(8). You will probably ask why these people innovate neex things into the Deen, and how come the fear of
Allaah Ta'ala does not overcome them. To understand this it would be appropriate to take a stock of the reaso
and the machinations of innovating Bid aat.

Firstly, the initial motivating factorof Bi " ah i s i gnor ance. Bid ah has an
and a person by looking at its outward appearance becomes infatuated with it. The naffs consoles one
believing that and interpreting this as a good and virtuous act, andiseyckelieve it to be a good act, how can it
ever be prohibited in the Shariah? Hence, by suff
whilst being oblivious and blind to its inherent and internal evil. A perfect example of dhilsl we if an ugly and
disfigured woman is donned in beautiful and exquisite clothing. Onlookers who are unaware of her ac
condition merely look at the outward appearance and are infatuated with her looks. From afar she appears tc
beautiful creatte.
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The general masses are generally restricted to outward facades and appearances, hence they are not as sn
the Sunnat of Nabi (sallAllaahu alaihi wasallam) as they with their innovations.

Secondly, the second reason is the deception and bahmgpot shaitaan. You are quite aware that shaitaan is an
open enemy of this Deen, the Sunnat and way of Nabi (sallAllaahu alaihi wasallam). He is well aware that th
the path which leads the children of Hadhrat Aadam (alaihi salaam) to Jannatl$depswy of the fact that even
though he tediously leads man astray and involves him in sin, but when he (man) frees himself from the snar
sin, he just needs to present himself in the presence of Allaah Ta'ala just once and repent sincerelysand ¢
(shaitaands) efforts are washed away. It i s repo
Ta alads Court, this accursed took an oath that s
(alaihi salaam), he will spaneo effort to mislead and deviate the children of Hadhrat Aadam (alaihi salaam
Allaah Ta’ala also took an oath upon His Majesty and Grandeur that regardless of what a great sin man con
as long he sincerely repents and concedes his mistake, he faithgben. [Mishkaat, page 204]

In short, repentance and Astaghfaar has broken the back of shaitaan. It is for this reason that shaitaan has c
this plot of Bid ahs, wherein he has no fear that man will ever make Tawbah and repent. Shaitaanchas af tea

the angels. He is aware of all the tricks in the book and he knows the interpretations for making Haraam He
etc. that even Mirza Ghulaam Ahmed Qadiani and his offspring accept him as their teacher. He is also an exp
the naffs of man. Hbeas a way of misleading every type of people in different ways. As you see nowadays, whi
propaganda is able to portray truth as false and vice versa, and the oppressor as the oppressed, and Haqqg a
and Baatil as Haqqg. This is a small indicatiorsoh ai t aands trickery. |t i S e X
deny the Hagq when it is as clear as the daylight, and they open the doors of doubt and confusion. Some thin
so clearly contrary to the Deen and even rationality that even a chiildnderstand, yet people open the Qur aan

Majeed and Ahaadith to substantiate themselves. Now, if this is not the deception and bamboozling of shai
what else can it be? Referring to this, the Qur'aan Majeed diafest a i t aan has bhlaiurt idadte

In short, in order to create doubt and uncertainty in the hearts of people for the true Deen, and in order to b
the new innovations, views and Bid ahs, are all the work and plot of shaitaan, whereby he intends to lead mat
astray withait any fear of failure. This matter can be discussed in a voluminous book. Imaams Ghazaali, Ibn Je
and Shu'raani (rahmatullahi alaihim) have written books on this specific subject alone.

Thirdly: The third reason which gives rise to Bid ahs is wherdteease of name and fame enters into the people
It is in the natural disposition of man that he is attracted to new things, which he easily adopts. They are ther
on a constant lookout for new things. It is reported in a Hadith that close to Qiyalaenalwill be many false

(small) dajjaals, who will narrate such things which neither you nor your fathers have not heard before. Be wat
them and save yourself from being led astray by them and from becoming involved in Fitnahs. [Mishkaat, page

Fourthly, One of the main reasons for the initiation of Bid'ah is the imitating of other nations. It is a natu
principle and trait of civilisation and society that when different cultures intermingle then instinctively or
exercises an effect on the ath&€hat nation which does not preserve its culture, will inadvertently lose some of it
characteristics. That nation which is overpowered will fall at the feet of the overpowering one. The Muslim nati
as long as it was victorious over the other natipngtected its culture which remained intact and it had a definite
effect on other nations. But, when the Imaan became cold and the cultural protection simmered down, it be
susceptible to the other nations. In the present age, the effect of the Enflisd on the Muslims bears testimony
to this fact. One of the effects of this overwhelming of other cultures is that at times the specialities and custon
other cultures, is given a Deeni flavour and stamp. It is a mystery that the Muslims inreadiage different
Bid'ahs. Those Bid ahs that are common in India are not so in the Arab lands. And likewise, there are n
Bid ahs that are common in Egypt, Syria, etc, which are not so in India.
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Islaam, spread widely and swiftly in India, but unfodtely, no much importance was attached to Deeni Ta'leerr
and upbringing. This is the reason why those Muslims who left Hinduism and entered the fold of Islaam, could
shake off their Hindi culture. In fact, the intense intermingling of the Muslims thehHindus introduced other
new things in to their (Muslim) culture. It is for this reason that we see th&/laamic customs amongst the Indian
Muslims on the occasions of marriage, which the womenfolk are more aware than the men would be. Thés is a
effects and germs of the Hindu culture. A new Muslim convert, Moulana Ubaidullaah, has expounded more on
topic in his booKTuhfatul Hind.I am not implying that all the ways and customs of the Indian Muslims are fron
Hindu culture neither am | saygrthat all Muslims are involved therein. What | am saying is that most of thes
customs are not amongst the traits of Islaamic Shariah, rather they can be found amongst the Hindu society.
are many areas where the Muslims are greatly outnumberee birtdus and these Muslims were never given an
opportunity to learn the Deen properly, that their ignorance is to such an extent that even their names are thc
Hindus and they (men) even sport ponytails like the Hindus. It is very clear that whea p#ogke situation is so
pathetic, how can they not become involved in Hindu culture and customs. Now, since this foreign (Hindu) cul
and customs have become second nature to them (Muslims), they begin to envisage the Shariah as being ali
foreign. Many ignorant and unwary Muslims males and females, when they are made aware of Shar’i Mase
they say:i Ne w, new Mol vi s, h s @as thongh thoséVildiredu eubt@ms shey. have become
accustomed to have become an integral part of the Detha teachings of Nabi (sallAllaahu alaihi wasallam)
whereof they have been ignorant all their lives is some new Deen.

These are the few reasons which have given rise to the various Bid ahs which have crept into the Islaamic Sh
It is sad to notehiat the major fault of these innovations lie more with the learned people than the ignorant mas
These (learned) people have given impetus and spurred on these innovations instead of safeguarding the Dee
its evil.

(9). Now I will outline a few pimciples, which will assist in easily differentiating between Sunnat and Bid ah
The mother of all principles is the one | have mentioned above, that to understand anything to be part of the
which was not practiced by the SaHSaaliheen, is a Bid alNow, we will list some corollary principles:

Firstly: The Shariah has stipulated certain acts for certain occasions. Now, if we, due to our own logic and de:
decide to enact a stipulated action on another occasion, then it will be a Bid ah. fRpteeXaurood Shareef is

read in the | ast sitting (Tashahhud) of Salaat.
Shareef is no bad thing, in fact, it is a good thing, there will be no harm if we will incorporate it in the fir
Tashalmud of Sal aat . This oO6ljtihaaddé of ours wi ||l |

Tashahhud will be regarded as a Bid'ah. The Fugahaa have ruled that if a person mistakenly recites D
Shareef in the first sitting, then if he onatedAllaahumma Salli Alait would not be necessary for him to make
Sajdake-Sahw, but if he recitedla Muhammedthen Sajdate-Sahw would be incumbent upon him. If he does
not make Sajdalk-Sahw, then his Salaat will have to be repeated.

Or for examp e , i f a per son mak AsSalaath Was Saldainu Alafka Yad Rasuiulesaht
read at the blessed grave of Nabi (sallAllaahu alaihi wasallam), he will recite the same whilst sitting in his ho
This o661 jtihaad®é wilfbetbarimedd a Bid'ah.i Thecreason bemng thad thedFugahaa of the Umm:i
have stipulated this specific Durood for this specific occasion, and if its recital at any other occasion \
permissible then the Shariah would have consented to it and the-Sadfheen would have practiced upon it.

Another example of this is that once in the gathering of the Sahaabi, Hadhrat Saalim Bin Ubaid (radhiAlla
anhu), a person sneezed and he saidcS a | a a mu .AdadhratkSaatmo (radhiAllaahu anhu) saidU p o n
youa nd y our. Thsdrdorewa® astonished. Hadhrat Saalim (radhiAllaahu anhu) thef $aid:h a v e
exactly what | heard Nabi (sallAllaahu alaihi wasallam) saying on a similar occasion. Once in a gathering of Ne
(sallAllaahu alaihi wasallam) a peessn s neezed amd almenus aAil i KAsno , wher e
al ai hi wasallam) said: 6Upon you and your mother
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O0Al hamdul illahd and the persohambkahkaabdt hwbesédo
say: O6Yaghf i r ul[Mishkeat, page 406Jal ak umd . 0

The object being that to veer away from the occasion which the Shariah has specified forAséyatgamu
Alaikumand use it for another occasion is a Bid 'ah

Another example of this is to say the Athaan at the graveside. Everyone is well aware that besides the five

Salaat and Jumuabh, to give the Athaan and Igaamat for the two Eids, Salaat Kusoof and Khusoof (solar and
eclipses), Salaatul Istisqaad Janaazah Salaat is incorrect. The Shariah has not specified this. Now if any per
decides to make his own o0l jtihaaddé that just as t

same be done here. Hence, Athaan mustbe calkd on t hese occasions al so.

completely wrong, because had the reasoning offered by his honourable brain been worthy of any notice, the
Shariah would have specified the Athaan for all these occasions as well.

Or for exampl e, a person makes this oOljtihaadé that
hearing the Athaan, so since it is important to keep shaitaan away from the deceased, we will give the Athaan
graveside after the burial. The t hi s 61 j ti haaddé wi | | al so be summar
firstly, shaitaanés enticement is only for before

away? Secondly, had this reasoning been correctitheould have indeed occurred to Nabi (sallAllaahu alaihi
wasallam), the Sahaabah and the Taabieen. However, the giving of the Athaan at the graveside is not estak
by Nabi (sallAllaahu alaihi wasallam), the Sahaabdfiraam (radhiAllaahu anhum) @ahe Tabieen (rahmatullahi
alaihim). For this reason have the Fugahaa of the Ahle Sunnat branded this act a Bid'ah. Allaamah Sh
(rahmatullahi alaih) writes under the secti®daabul Athaanthat it is recorded in the footnote B&hrur Raa’iq

that someShaafis have proffered the giving of the Athaan on the occasion of death as being Mustahab citing
proof the giving of the Athaan at the time of birth. However, Ibn Hajar (rahmatullahi alaih) has rejected t
analogy. [Raddul Mukhtaar, page 385, vpl.1

He further states under the section of burial of the dead, that the author (of Durrul Mukhtaar) has sufficed t
only stating the Masnoon method of burial. This indicates towards this fact that to give the Athaan on the occe
of burial, as is in vgue nowadays, is NOT Masnoon. Ibn Hajar (rahmatullahi alaih) has clearly stated in his Fat
that this act is a Bid ah. [Ibid. page 235, vol.2]

Another example is the common practice of shaking hands after Salaat. The Shariah has specified Salaar
Musaafahah (shaking hands) for those who have come from outside. But, the futile act of those who are sittir
one gathering to suddenly make Musaafahah and Mu'aanagah (embrace), was never practiced by-the $
Saaliheen. It is unknown where the practit¢he latter people sprung from of making Musaafahah after Fajr, Asr.
two Eids and other Salaats. The Ulama of the Ahle Sunnat have clearly branded this act a Bid'ah. Sheikh A
Haqq Muhaddith Dehlwi (rahmatullahi alaih) states in the commentary of klghknder the section of
Musaafahah:

AThis practice of some people making Musaafahah a
a B i d[Asaatul lcam aat, page 22, vol.4]

Allaamah Hadhrat Ali (radhiAllaahu anhu) Qaari (rahmatuldaih) states in the commentary of Mishkaat:

AOn this basi s, some of our Ul ama have stated thi
[Footnote of Mishkaat, page 401]

Allaamah Ibn Aabideen Shaami (rahmatullahi alaih) states:

http://www.centralmosque.com/ Pageb0 of 106



http://www.central-mosque.com/

AANd some of our (Hanafi) Ulama and others have expressly stated the impermissibility of the customary
Musaafahah after Salaat, notwithstanding the fact that Musaafahah is Sunnat. The reason for this impermissib
is nothing other than (the fact that)ig not reported as being an occasion for Musaafahah by theeSalf
Saal i HRaddal Mykbtaar, page235,vol.2]

| have outlined here just a few examples regarding this matter otherwise there are thousands of examples in fr
me. The crux of the mattés that it is a Bid ah to carry out an action at a time other than which the Shariah h
specified.

Secondly: it is a Bid ah to stipulate conditions for those things which the Shariah has left general.

For example, the Shariah has not specified amjicodar occasion for visiting the graveyard. Now, to specify a
particular time for visiting the grave of a Buzrug and to understand it as being necessary is a Bid ah. Hadhrat
Abdul Azeez Muhaddith Dehlwi (rahmatullahi alaih) was asked whether icamsct to specify a day for visiting
the graves or to go there on the dayJo$, which was held on a specific day? Hadhrat Shah Sahib (rahmatullal
alaih) replied:

ATo specify a particular day f or vg/(dthdgrameg) istpdrmissigle. a
It was not a habit of the SadfSaaliheen to specify a particular day. It is a Bid ah for this reason that while in
reality it is permissible but the specifying of a time is Bid ‘ah. An example of this is the makingafdiiak after
the Asr Salaat, which is a custom in certain areas. However there is no harm in making Dua for the deceased
the day of Urs, but t o de drAataawa Azaegi, page 89nvgl.lln e c e s

And nowadays with the nonsens®t takes place at thédrs no rational and righiminded person will regard it as
being permissible.

Similarly the Shariah has not specified a particular occasion for convisaage-Thawaabto Nabi (sallAllaahu
alaihi wasallam), buzrugs and general Mus. Whenever a person desires he may corsagle-Thawaab.
Therefore it is a Bid ah to specify a particular time and a particular way and to understand it as being necessar

Hadhrat Shah Abdul Azeez Muhaddith Dehlwi (rahmatullahi alaih) was asketthevhe was correct to prepare
food aslsaale-Thawaabin Rabiul Awwal on the occasion of the demise of Rasulullaah (sallAllaahu alaih
wasallam) and in Muharram for Hadhrat Hussein (radhiAllaahu anhu) and other Ahle Bait. He replied:

AFor t hia8idahdotspecify a cersain day and month. Yes, if an action is done at a time when maximu

reward is reaped, for example, during the month o
Then there will be no harm (to make Is&al'hawaab), because Nabi (sallAllaahu alaihi wasallam) had

encouraged it (i.e. to do good actions in this month). According to Hadhrat Ali (radhiAllaahu anhu) those thing

which Nabi (sallAllaahu alaihi wasallam) had not encouraged or specified a time foraarend futile acts, and
such acts are contrary to the Sunnat of Rasulullaah (sallAllaahu alaihi wasallam). Those things which are

contrary to the Sunnat are Haraam. If anyone desires he may give charity secretly on any day he wishes. So

thereisnoame and f a rnfataawa Azeekipagd 93P

Based on this rule the Ulama of the Ahle Sunnat have branded the detjagpfsaatwa, nowa, chaalisvas
Bid ah.

Sheikh Abdul Haqq Muhaddith Dehlwi (rahmatullahi alaih) stateéSharhe Safare-Sa aaet
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Al't was not the habit of our beloved Nabi (sall A
except for the (Janaazah) Salaat, and to recite Qur'aan Majeed, to make Khatam, neither at the graveside nol
other place. All these axtare Bid ah and Makrooh. Yes, to make Ta ziyat, console the bereaved, to exhort the
with patience, are Sunnat and Mustahab acts. But the acts of gathering on the third day and other frivolities, &
to make use of the wealth of the deceased therightop hans wi t hout bequestpager e
273]

From this we understanitiat the custom oRasme Quivhich takes place in our areas where people gather anc
make khatam and enact other customs are all against the Shariah and Bid ah. 8@itboittis correct to convey
Isaale- Thawaabto the deceased by means of Thikr, Tasbeeh, Tilaawat, Durood Shareef and charity. But to ga
at the house of the deceased and to eat food which is prepared with his wealth and to feed others are ttantrary
Shariah.

Hadhrat Qaadhi Thanaaullaah Paani Pati (rahmatullahi alaih) mentioned in his Final Bequest:

AAfter my demise worldly customs such as Daswah,
Nabi (sallAllaahu alaihi wasallam) hasot made bereaving permissible for more than three days, in fact, it is
Ha r a gMaal®Budda Minh, page 160]

Allaamah Shaami (rahmatullahi alaih) states in the footnoEathful Qadeer:

Al't 1 s nor permissi bl e f oothetsfbemedlsy. Becauseendeed tlus (entertaianment
T inviting for meals) is done during times of happiness and not on the occasion of grief and sorrow. This is &
deplorable Bid ah. It is reported by Imaan Ahmed and Ibn Majah in an authentic narredimnJareer Bin

Abdul |l aah who said: OWe used to regard the gather

Nauhah (cust omdgRagdulMakhtzan paget240ovol)2] o

Allaamah Shaami (rahmatullahi alaih) also statdsataawa Bazaaziya

Al't i s Makrooh to prepare food on the first day,
arrangements and invite others for Tilaawat of Qur'aan Majeed, to make Khatam, recital of Surah An’aam o
Ikhlaas, etc. ItisMer ooh t o gather and feed pious peopl e a

Further on he states:

AAccording to us and t helTah8miaesdedially, when Bmoagstdhe inheritoss thiera k
are minor children and persons whoe not present. Besides this, there are may other distasteful events that tak
place at these occasions, for example many candles and lamps are lit, drums are played, women and beard|
boys are gathered, money is paid for the recital of the Qur'aanddagtc., etc. All such things occur in these
times. There is absolutely no dof[lbidjt that th

Thirdly, it is incumbent to carry out an act of Ibaadat in the way prescribed by the Shariah. It is Haraam and Bi
to veer from and change this prescribed way.

For example, the Shariah has stipulated that the Qiraat of the daytime Salaat be read softly and that the nigh
Jumuah and Eid Salaats be read in a loud voice. Now if a person out of enthusiasm decidesniaZpbarfand
Asr with loud Qiraat then this act is a Bid ah and impermissible.

Or for example, in the loud SalagsibhaanakAllaahummand A’uzu Billaahare read softly. Now if a person
decides to read these loudly then it will be impermissible. The $oHadhrat Abdullaah Bin Mughaffal
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(radhiAllaahu anhu) once asked him if it was permissible to rBestmillaahloudly before reciting Surah Faatihah

in Salaat. He repliedii So n ! This is a Bid ah. I perfor med ),Sal
Hadhrat Abu Bakr (radhiAllaahu anhu) and Hadhrat Umar (radhiAllaahu anhu), and | have not seen any of th
recite Bismillaah | oudly. o

Or for example, the Ahaadith Shareef specify numerous Duas and Thikrs to be recited after the completia
Salaat, btiour Nabi (sallAllaahu alaihi wasallam) and the Sahaabah (radhiAllaahu anhum) never recited these
loud voice. In fact, each person recited them individually. From this we understand that the Shariah has inte
this method for these Duas and Thikasd the Ummat has been instructed likewise. Contrary to this, you ma
have noticed that in some Masaajid people sway their heads from side to side and recite the Kalimah Shar
loud voices. This method is Bid'ah because it is in opposition to theotheftiNabi (sallAllaahu alaihi wasallam)
and the Shariah.

Fourthly, it is a Bid'ah to perform those Ibaadaat in a congregational form which the Shariah has specified t
individually performed. For example, the Fardh Salaat is read in a congregadidimeaBhariah has intended it to
be performed congregationally. However the Shariah has specified the Nafl Salaat be performed individually.
for this reason that our Fugahaa have said that it is Makrooh and Bid ah to perform Nafl Salaat in congregati

Allaamah Shaami (rahmatullahi alaih) states:

Alt is for this reason that the Ul ama have prohit
initiated by some worshippers, because it has not been narrated to be performed in tbisdashese particular

ni ghts. Even though Sal aat on i[Ralduloviukhtaar, paga23%s wimzhe r

From this we understand the ruling of performing congregational Salaat on the niBaraaf, Mi‘'raj and Qadr.

Or for example, the Shariah has stipulated that the Dua after a congregational Ibaadat (Salaat) be 1
congregationally, and the dua after an individually performed Ibaadat be made individually. Therefore it has
been reported from Nabi (sallAllaahu alaihi sadlam), the Sahaabah (radhiAllaahu anhum) or the Tabieer
(rahmatullahi alaihim) that they made congregational Dua after Sunnat or Nafl Salaat. Therefore the custom w
is prevalent in our midst where the congregation wait for the Imaam after theirt@umhiafl Salaat for him to
make a Dua whereupon the people will gemeens incorrect. There will be no harm if this is done very rarely
where the people wait for a pious person, so as to join him in Dua. But to make this a habit is Bid ah.

Or for exanple, the Shariah has not stipulated that Thikr, Tasbeeh, Durood Shareef etc. be read congregatiol
In fact, whatever a person can read individually he should do so. Now to gather for performing these Thikrs
Bid ah.
Citing from MuheetFataawa Almgiri states:
AThe recitation of Surah Kaafiroon unti/l the end
act has neither been reported from t h[Pag&2dtf aabal

Fataawa Bazaaziya statesjr@tfrom Fataawa Qaazi Khaan:

Ailt is Haraam to raise the voice in Thikr. It ha
anhu) that he heard a group of people who were gathered in the Masjid reciting Kalimah Tayyibah and Duroc
Shareefim | oud voi ce. He approached them and said: 0\

alaihi wasallam). | do not regard you except as Bid atees. He continuously repeated this until he expelled the
from t hePayes3sgj violdé] o
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From this we understand that the practice which is in vogue nowadays where people recite in loud voices Kali
Tayyibah and Durood and salaam in the Masaajid, is a Bid ah. It is incumbent to cleanse the Masaajid from t
innovations.

Or for example, th&hariah has stipulated a specific method for the performance of Janaazah Salaat. Howeve
has not taught us to make a congregational dua after the Janaazah Salaat neither has this been the practice
Nabi (sallAllaahu alaihi wasallam), the SahaaljauhiAllaahu anhum) or the Taabieen (rahmatullahi alaihim.).
For this reason, it is a Bid'ah to make a congregational dua after the Janaazah Salaat and to deem it a Sur
someone wants to make a dua after the Janaazah Salaat, then immediatilg &&daat, without any delay, the
bier has to be lifted and taken away. During this procedure each person can make an individual dua.

If the desire is to make dua then, at the graveside one may make abundant dua. We do not have permission
from or change the method which has been reported from Nabi (sallAllaahu alaihi wasallam).

| am certain that big, big Bid ahs spring up from such sources. The root of all these sources is as | have ment
earlier, i.e. it is a Bid ah to introduce as parthed Deen something which was not reported from Nabi (sallAllaahu
alaihi wasallam), the Sahaabah (radhiAllaahu anhum) or the Taabieen (rahmatullahi alaihim). Sufficing upon
we will hereunder list a few important rules.

Firstly: some people authentieaBid ahs by narrating false and incorrect narrations. It is for this reason the or
should remember the following rule which the authobafrul Mukhtaarand lIbn Aabideen Shaami (rahmatullahi
alaih) have reported. That is, there are three conditionsdeine practices upon weak narrations. Firstly, the
narration must not be excessively weak, for example, none of its narrators must be a liar or accused of |
Secondly, that thing (stated in the narration) must conform to some general principleStiatieeh. Thirdly, it
must not be regarded as a Sunnah practRaddlul Mukhtaarpage 128, vol. 1]

It is noted that some people kiss their thumbs upon hearing the blessed name of our Nabi (sallAllaahu &
wasallam) during the Athaan and Igaamat. Ubstantiating this act of theirs they cite a narration of Hadhrat Abu
Bakr (radhiAllaahu anhu), but unfortunately none of the above three conditions apply to this narration.

Firstly, this narration is so fabricated that the experts in the fieldhoe-Hadith have classified its content as
conjured. Secondly, this narration does not conform to any principle of the Deen. Thirdly, the perpetrators of
act not only consider it a Sunnat, in fact, they regard it as a notew®hifgar (hallmark) of Islaan. Allaamah
Shaami (rahmatullahi alaih) and other seniors have regarded such acts as a slander against Rasul
(sallAllaahu alaihi wasallam).

The person who fabricated this narration due to his inanity has not considered the fact that the Athgeaamaatd

is not called out only once in the day, in fact, they is called out ten times. Now, if it was Sunnat to kiss the thu
at the time of Athaan and lgaamat, then in the same way as the Athaan and lgaamat has been trans
continuously down the amals of Islaamic history so too would this act also have been transmitted likewise. TF
Hadith would have been reported in all the Kitaabs and it would have been practised by the entire Ummat from
to west.

The Ulama of the Ummat have expressly esflathat if there is an authentic Hadith which contradicts a consisten
practice of the Ummat (i.e. a practice which has been carried out by the Ummat during all the eras), then we
interpret this narration as having been abrogated or another suitédrierétation will be made. Nevertheless to
practice upon a narration which contradicts the continuous practice of the Ummat is incorrect. Imaam Abu E
Raazi (rahmatullahi alaih) has explained this rule in great detail in his Kithlkdblamal Quraan Hehas stated
that based on this our Ulama have issued the ruling that if the horizon is completely clear then the testimony o
or two men for the sighting of the moon of Ramadhaan or Eid is not sufficient. In fact, the group who testify to
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sightingof the moon must be so large that there can be no possibility of error. Hence to rely upon the testimor
one or two people would mean that we consider the other thousands of inhabitants of that area to be blind.

Imaam Sarakhsi (rahmatullahi alaih) hiased four reasons for refuting a narration:

It is contradictory to the Qur'aan Majeed

It is contradictory to th&unnate-MutawaatirahandMashhoorah(unanimous and authentic Sunnat)

It is such a mas alah which applies to every individual yet itigraoy to the general practice

This mas alah was debated upon by the-8&#haliheen, but they have not given a definite ruling on it.
[Usool Sarakhsi, page 364, vol. 1]

pODNPRE

He writes regarding the second type:

ASimil arly a r ar-eAakbadlil e hejedted m so faK ds praciicing upon it, if it is
contradictory to a Sunnag-Mashhoorah (famous narration). The reason for this is, the narration which is

continuous and its chain is unbroken or it is unanimously agreed upon falls under thergaitthe
Qur'aan Majeed regarding its being absolutely certain. That which is doubtful would be rejected when
compared to somet hi ng [Mt pageh366]s absol ut

Hereunder, Imaam Sarakhsi (rahmatullahi alaih) has noted a very delmate whose mentioning | feel is
necessary at this juncture:

ATo differentiate narrations between these two t
safeguarding of the Deen. The root cause of Bid ahs and whimsical opinion is neainifsin weak narrations
are pitted against the Qur'aan Majeed and Sursdtash-hoorah (i.e. there is no proper differentiation between
these categories). o

Fourthly, it is extremely necessary to omit such acts wherein there is imitation of the kuffgear, &nd Bid atees.
Because Nabi (sallAllaahu alaihi wasallam) has in many Ahaadith prohibited imitating the kuffaar and fujj:
(open sinners).
In one Hadith it is mentioned:

AWhoever i mitates a [Mishkaatpage3irsdy amongst th
Based on his principle, the Ulama have prohibited the celebratiomatkirah Shahaadabf Imaam Hussein
(radhiAllaahu anhu) which takes place in Muharram.

It is stated inJsoolus SifaaandJaami 'ur Rumoaz

Ail't was asked whet her i thedceasiop ef themmasysdon df ldussein (radhoAltaahe n
anhu)onthe I®Mu har r am. He replied: O0No! Becaus e [Pagedd®le d

It is established from this principle that all such actions which resemble the AhlehBideanecessarily to be
refrained from.

Fifthly: If there is a doubt in any particular action regarding its being either a Sunnat or Bid ah, then to om

Sunnah is better than to commit a Bid &alirur Raa’ig, page 21, vol. 2lt is stated irRaddul Mikhtaaron page
642, vol. 1:
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Anlf a ruling (regarding an certain act) 1 s suspe.:
|l eave out a Sunnat than to perpetrat

From this principle the ruling of all those actions wherdiaré appears a doubt between it being a Sunnat ol
Bid ah is established. Some people aver an action to be a Sunnat and others say it is a Bid ah.

If you study carefully the notes that | have outlined regarding Sunnat and Bid ah and understand theon, ther
will never be faced with a dilemma regarding establishing who are the Ahle Sunnat. | will conclude here on
final bequest of Hadhrat Imaam Rabbaani Mujaddid Alfe Thaani (rahmatullahi alaih):

Aln the opinion of thi s idingpndximity toAlBahvaalatis,to falowandadghere p

to the Sunnat of Nabi (sallAllaahu alaihi wasallam) and to stay far from any sign of Bid ‘ah or custom. That per:
who does not abstain from Bid &kHasana just as he abstains from Bid-el$ayyi a,will not even get the

fragrance of this achievement (proximity to Allaah Ta'ala). To accomplish this nowadays is relatively difficult,

because all over there are oceans of Bid'ah wherein people are drowned. Who dares to oppose Bid'ah? Or b

alive a Sunat?
In this era the Ulama are the ones who initiate the Bid ah customs and destroy the Sunnat. Those Bid ahs wi
have penetrated on all fronts, are not only given consent, in fact, they are even granted the Fatwa of being
virtuous. People are even guitle t o wa r d siMaBtood 54aplars2] o

May Allaah Ta'ala grant me, you, your companions and all the Muslims the Taufeeq (guidance) to follow :
practice upon the final advices of Hadhrat Mujaddid (rahmatullahi alaih).

MOULANA MAUDUDI

You have mentioed that a group of your companions are admirers of Moulana Maududi. According to them the
is no other Aalim besides Moulana Maududi. You have asked my opinion regarding this also.

| have already expounded my humble opinion (regarding this matter) inréatses, namelyii Tan g e e d
HaqaeT a n q eammdd All ma a mu | Muj aahi do

We will also, in fulfilling your request, make brief mention on this topic.

| openly concede to the many good and notable qualities and abilities of Moulana Maududi, howexembahy
differences with him as well. There are numerous little and isolated differences | have with him, but here we
suffice on the major issues.

1. Firstly, the power and t he ekhdwetobe ocefof hidadvdgesmarad N
strong points. Nevertheless, my humble opinion is that this is also one of his weakest points and gre
disadvantages. His pen takes a swipe at the believers arlaehewvers alike, and it does not differentiate between
the two. Just like hisgn swipes at a kaafir socialist, so it reacts to a sincere and innocent servant of the Deen. \
the same power and force he criticises one of his contemporaries he does so on-¢fgad8diten (pious
predecessors).

When he lifts his pen against thgheists and nesiormed sects, it seems as though it is a Sheikhul Hadith from
Daarul Uloom Deoband that is speaking, and when he attacks the Ahle Haqq, then it appears as though Mo
has taken the pen from Ghulaam Ahmed Qadiani or some othéfaongperson.

You are well aware how delicate and precarious the position of Nubuwwat and Risaalat is?
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No interpretation should ever be made wherein the status and honour of any Nabi (alaihi salaam) is slurred
perfect example of our Nabi (sallAllaahu ilawasallam) is right before our eyes. Study the entire treasure o
Ahaadith , and you will never find a single word which denotes even the slightest disrespect to any Nabi. Howe
the sharp pen of Moulana Maududi has even reached the sanctity and oédpe Ambiyaa. He mentions with
indifference and informally:

a). A The example of Mo o saa impasieintaconuiersy whe anarehasnajpead vathout i
making arrangements for those whom he left behind, and behind him rebelliousness deeaswild,
uncont r o[Risaalah Tarjumaan. Qur aan, vol.29, no. 4, page 5]

b). AHadhrat Dawood (nfuereeadlby thegentral @ m e w d scustenodaringehis era s
and asked Urya [Tatheemaats Rad 2, pagél4setondaedjtion]

C). AThere was base and carnal desire in the act
inappropriate usage and abuse in his authoritit. was an act which did not suit any consenting person in the
g o v e r n[adheemul Qur an, part 4, Surah Swaad, page 327]

d). Regarding Hadhrat Nooh (alaihi salaam) he stdteS.o met i mes a del i cate and
a Nabi, even such lofty and honoured humans are prone to give in to their human weaknesses. But when £
Taala gave him a warning that the son who left the Hagg and took to Baatil, understand him to be yours pu
for this reason that he was born from your batkvas the result of ignoranceHe then immediately disregarded
this wound I [bidfd his heart. o

€). Regarding the statement of Hadhrat Yusuf (alaihi saladimkp poi nt me as tr,ea:
Maududi statesi Thi s was not merely a request for thaetwgsos
a desire for dictatorshipAs a result dthis, the position which Yusuf (alaihi salaam) achieved was very mucl
similar to the positiorMussolini had held in Italyo [Tafheemaat, part 2, page 122]

f). AHadhr at Yun uswag redgleztiulnnthe duty bfgpraphgthood. Presumably he lédt place
before time aft e[fafhéemd Quraan,Part® Syrad IYunesnfaptaated@12, 313]

It is possible that according to Mo uah mpaientMenguerard i
Aibase and @&Afr nap aptedesgye ana abuse in his authalith pr one t o gi ve i
weaknesseésfil t was t he roefisnuel gl eocft fiugl n oirna ntcheeafirddi £t y a tdd mop h i
have any disrespectful connotation, hence, he finds the use of sadeplior the Messengers as acceptable. This
judgement can be decided in 2 ways one is that if such words are used for Moulana Maududi himself or for ar
his followers, would they feel hurt? For example, if it is stated that Moulana is a dictatorradd@él Mussolini of

his time, he acts according to his carnal desires, he is overcome by the emotions of ignorance, he is abusi
authority and he has been deficient in fulfilling his responsibility, etc. etc., then, | am certain, no follower
Moulan a wi | | ever tolerate these fAarraignmentso. | f
used in relation to Moulana, then let us be fair, how can they ever possibly be suitable for the lofty status o
Ambiyaa. Listen to another statenierfia similar nature:

AHere you shoul d of the rumantwaakngss thdwas appaent of Adgm (alaihi salaam). A

spontaneous emotion caused by satanic encouragement made him negligent. As soon & hiss&hguished
he fell from he lofty pedestal of obedieniceo the pit of sino [Tatheemul Qur'aan, page 133, vol. 3]

http://www.centralmosque.com/ Pages7 of 106



http://www.central-mosque.com/

I f the name of Hadhrat Adam (al ai hi sal aam) I S s
that there will be complaints in his circle and arstof protest will erupt in Pakistan. From this it can be realized
that this statement is impolite and insulting.

Concerning one of the holy wives of Nabi (sallAllaahu alaihi wasallam) he Gagsh e b ec ame a
opposition to Nabi (sallAllaahwa | ai hi wasall am) a n[#aft lRezg #sia Lahbre, si® n ¢
November 1976]

Maududi has made this statement regar di ng Nabi 0s
insulting to Nabi (sallAllaahu alaihi wasallam) than to his wités obvious that the respected wife of Moulana is

not more disciplined or holier than the wife of Nabi (sallAllaahu alaihi wasallam). If any of his followers has

comment t hat Moul anads wife speaks o0utd thsfstatementras i
insulting and humiliating. Therefore | cannot understand how a statement which is regarded as irreveren
Moulana could not be offensive for Nabi (sallAllaahu alaihi wasallam) and his wives.

In short, are such phrases which emafiateo m Maududi 6s pen, di srespectfu
not? One way of deducing this, as has been explained above, is that if these words are used for Moulana and
discomfort to his followers, then it should be accepted that theylsoaedsrespectful for the Ambiyaa (alaihimus
salaam), and hurt the feelings of those who believe in and accept prophethood.

The second method of deducing this is to investigate whether these statements, when used in Urdu, consti
derogatory connotain or not? After testing these two standards, it can be concluded that these words
disrespectful, hence the Moulana should abstain from its usage. In fact, he should make Tawbah. Bec
disrespect for the Ambiyaa (alaihi salaam) isa signoflosmg@ s | maan.

(2). After the Ambiyaa (alaihimus salaam), the most sacred group is that of the Sahaabah (radhiAlla
anhum),especially the four rightly guided caliphs. They form the medium between the Ambiyaa and
Ummat like that of Barzakh. Whatever hasma nat ed fr om Maudu dajdeed Wper
Ahyaae-Deero , Khilaafat Wa Mulukiyad , Taflieemul Quraam et c . regarding Sa
Talha, Zubair, Aishah, Muawiyah, Abu Moosa Ash’ari, Amr bil Aas, Ugbah and other Sahaabah, | reg
aspur e Shiasm. After studying Moul anads writing
of the reverence of prophethood, similarly is he unaware of the ranks of the Sahaabah. | wish he could
at least remembered one statement of Mugdédfe Thaani:

ANo Wali can reach the status of the Sahaabah. H:
could not match the lowest Sahaabi because he did not achieve the benefaction of the company of Nabi
(sallAllaahu alaihi wasallan). Someone asked Abdullaah bin Mubarak (rahmatullahi alaih) as to who is nobler,
Hadhrat Muawiyah or Umar bin Abdil Azeez. He repl
the company of Nabi (sallAllaahu alaihi wasallam) is by fatdrathan Umar bin Abdil Azeez (rahmatullahi
alaih).o

At this stage it is essential to point out that all the actions of the entire Ummat cannot match the merit of
Sahaabahdés companionship with Nabi ( s a | Rakabtd @ &dbu
(sallAllaahu alaihi wasallam) which the Sahaabah were fortunate to witness. Can the Salaat of the entire Ur
collectively match those two Rakaats? If the latter part of the Ummat gives a mountain of gold in charity, can 1
equal the vitue achieved by a Sahaabi who gave a little barley in the path of Allaah? Measure and analyse e
good deed in this fashion.

Surpassing the virtue of companionship is the fact that the Sahaabah were the students of that Madrasah
teacher and guideas Rasulullaah (sallAllaahu alaihi wasallam) and whose syllabus was prepared in the heav:
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Their nurturing was carried out by heavenly revelation. Their examinations were taken by the Knower of
unseen. After they were tried and tested in everydspietheir learning and spiritual nurturing, Allaah granted

them the degree of radhiAllaahu anhum i.e. Allaah is pleased with them and they with him. Thereafter he ¢
them the title of being the best of mankind, who were chosen for the guidance df ymanreflect carefully you

will notice that after the Ambiyaa, the upbringing of the Sahaabah was also done under the guidance
supervision of Divine Revelation and their certificate of virtue was also granted by Allaah Ta ala Himself.

The followersof Maududi try to side step the issue by saying that whatever he wrote was extracted from histor
sources and that it is a testimony of the excellence of his pen, that he has collected scattered bits of informatio
formulated a flowing history. | spectfully wish to inform them that their statements are wrong for several reason

Firstly, whatever Moulana wrote is neither historical truth nor a true picture of the lives of the Sahaak
(radhiAllaahu anhum) but rather a brew formed by his theonneks inaginations. Today fiction is common.
Generally people do not express so much interest in historical truth as they do in colourful fictitious tales. He
Moulana has written a fictitious tale of the Sahaabah in the naiieilabfat wa Mulukiya{nameof his book).

Secondly,a devious attempt is being made in Europe to distort, besmirch and degrade the noble personalities
Islaam. The energies of the Jewish orientalists are being spent on this task. They are also collating the scattere
of history to form a hypothetical picture. They are convincing the world that they are presenting the realities of
history without any mixture of prejudice. However contrary to their claims, their prejudice and enmity towards
Islaam cannot be concealed duelte manner in which they express simple, straightforward statements incorrectl
and draw the unwary into their traps and ploys.

It is totally inconceivable that a person who believes in Allaah and his Rasool (sallAllaahu alaihi wasallam) cou
folowtheway of the orientalists,ikhitl aaf @t thamaatped thik iMa
style. The poor reader is led to think that Moulana is gathering true historical facts but he does not realize what
prejudices of the author are, viz.dolg and deleting from his own side. In short, just as the orientalists failed in
concealing their enmity for Islaam, notwithstanding all the deceptions, Moulana also could not conceal his enm
for the Sahaabah in his work. If the interpretations of Maudre correct, then the achievements of the orientalists
are more rightful to be called correct. If the method of the Jewish Orientalists is incorrect, then by the same tok
wi || Maududi 6s work be incorrect.

Thirdly, one must realize that the Sahaakadne human beings, not angels. They were not free from sins. Leave
aside minor slips and mistakes, they even committed major sins. What kind of Deen is it not to admit their fault

Firstly, it must be noted that Maududi had to take recourse to Waqid{abd(historians) etc. to sift out the

errors of the Sahaabah, whereas Allaah the Knower of the unseen was well aware of their internal and externa
conditions. He knew the condition of their hearts and minds. He also knew that they were humans wtho are n
flawless and that they will commit sins in the future. In spite of comprehensively knowing all this, Allaah grantet
them the honourable titte @fr ad hi Al | aa h u a nbecause omafaul af theirs veas betder than a
hundred correct actions ofics. What right has Maududi to criticize these great personalities? Is this not an open
confrontation with Allaah Ta’ala that He has announced His eternal pleasure notwithstanding for them all their
faults, yet Maududi is not prepared to show his satigfador them.

Secondly,let us accept that they did commit sins, and bearing in mind that Allaah is pleased with them because
their inherent virtue, then what can be achieved by preparing a list of their crimes after 1400 years, except
despoi | owmpgookoohdedls?

Had these personalities been present today, he could have informed them of their faults. However now after 1+
years have passed an now to nitpick and every sin of theirs, it seems that the underlying aim of selecting their
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from incorrect sources and presenting this whole heap of nonsense to the people can only be to remove the lo
which the Muslims have for the Sahaabah (radhiAllaahu anhum) and replace it with enmity and hatred. Is this t
requirement of Deen and Imaan?

Fourthly, the delicate subject which Maududi has touched upon in histwdfkh i | aaf at vsaalledu |
AMushajar at wsdiff@Sente afeopiraoh @among the Sahaabah in the books of scholastic theology. Tt
chapter of Imaan is a most delicate baedghich is sharper than a sword and thinner than a strand of hai
Accordingly the pious predecessors have at this occasion always maintained respect and advised control
tongue and the pen, because not only later generations, but also the contespbtae Sahaabah have lost their
Imaan in this delicate ground. The elders of the Ummat have always cleared the way of the thorns whick
irreligious people have placed, but Maududi disre
their statements as fAunnecessary oratoryo and dil
of which the Khawarij and Shiahs lost their Imaan and presents them to the latter generation. Is this a servi
Islaam or is it the bling of a new spirit into Kharijiyat and Shiasm?

Does Maududi and his followers hope to be raised with the Ahle Sunnat after this achievement, and not witt
Kharijites and Shiahs? | ponder a thousand times to try and figure out whether Maududittesstineg book to
guide the new generation or to divert them from the straight path.

Fifthy, per haps the most troubl esome idea is that Ma
incidents that occurred 1400 years ago and appoints Hitinegudge. The elite Sahaabah are brought into this
court as criminals. Testimony is taken from the likes of Wagqidi and Kalbi etc. the chief prosecutor is the judge
himself. If the pious predecessors plead for their innocence and present evideneertheatit by calling it
unnecessary and illogical interpretations. After this-sided case Maududi prepares his investigative report and
presents it to the peopleinthenamédf hi | aaf at .wa Mul ukiyato

Irrespective of the integrity and honesty thats considered in these investigations, how much care was taken in
critically examining the evidence and how i mpart:.i
i deas, I must respectfully que sself naide chlat.uOth whht giownd doesg
he consider himself as having the status or right or to convict the students of Rasulullaah (sallAllaahu alaihi
wasallam)?

| do not know what opinion Maududi or his followers have in this regard, but would likertbqdithat the

hearing of the case of the Sahaabah (radhiAllaahu anhum) can only be done by someone superior to them viz.
(sallAllaahu alaihi wasallam) or The Judge of all judges (Allaah Ta'ala) Himself and definitely not Maududi! No
individual in the Ummat has the authority of interfering in the affairs of this sacred group. The example of
someone uttering anything against the Sahaabah is that of asstesgier arranging a court in the marketplace and
giving judgement against the members of paréam

The sixth point that should be well understood is that Allaah Ta’ala granted the Sahaabah the honour and rank
being guides and guardians of the Ummat. We are commanded to love and follow in their footsteps. This is
stressed upon in the Qur aanislhot only impermissible or Haraam to criticise them, but it is also an act which
necessitates the Curse of Allaah Taala.

Maududi himself admits:
Al n my opinion the person who criticises thaais@saha
in doubt. OWhoever has hatred for them, it |

Whoever has r eafidKkhMal uadauf daitd swithibesNbykhattlkei Sgthaatbah (radhiAllaahu anhum)
are openly degr aded isity foi the Sahaabah {(rddeiAlleahutahham) @ quita appareiot
Under the title AiTermination of the superiority o
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@fnAnot her abominable innovation that originated I
command used to vilify and swear Hadhrat Ali (radhiAllaahu anhu) from the pulpit, to such an extent that
Masjidun Nabawi on the mimbar of Rasulullaah (sallAllaahu alaihi wasallam) right in front of Reedi&tbawi,

the beloved cousin of Nabi (sallAllaatalaihi wasallam) was vilified. The descendants and relatives of Ali
(radhiAllaahu anhu) used to bear abuse. To swear any person after his death is ethically despicable. To pollut
Jumuah sermon with this [KhilhkafatWasulukiyatxpgaged4vie | vy r epul s

(b)iHadhr at Muawiyah (radhi Al l aahu anhu) openly v
distribution of the booty. According to the Qur'aan the Hadith one fifth of the total spoils of war were to be gi\
to public treasury and the remaining four portions were to be distributed amongst the army that participated in 1
battle. But Muawiyah gave the order that the gold and silver were to be first taken out for him and the remair
distributed according to the Shar’i rulefibid]

(cofiThe enrolling of Ziyad ibn Sumayah was al so on
aims and thereby contravened an accept e (bid ppage 14%f S

dinHadhr at (MdhaAllaahy anhu) regarded his governors as above the law and openly rejected Sha
proceedings agai[lbid]t their violations. o

The abovementioned texts of Maududi where Sayyidina Muawiyah (radhiAllaahu anhu) has been accusec
totally unfoundedand baseless. The Ulama have clarified the true facts. | only want to ask whether the people
believe in these tales of Maududi have love or hatred for Hadhrat Muawiyah (radhiAllaahu anhu) and the o
Sahaabah and Tabieen of that era? Do they feabprbfollowing them or do they curse them?

Has Maududi in these texts insulted Hadhrat Muawiyah (radhiAllaahu anhu) or sang couplets of praise? Le
consider his (Maududi 6s) own statement t hatsinnBribd t
his I maan is also in doubt.o Has he not flagrantl
his own declaration? | do not feel that Maududi will ever regret this fault of his but let me reiterate that the resul
his gubbornness is extremely dangerous.

It has been mentioned that a Shiah Aalim viz. Muhaqqiq Tusi vilified the Sahaabah in the conclusion of his b
ATajr eedulAt thedimeaf Hi® death impurities were expelled from his mouth as had happened
Ghuaam Ahmed Qadiani. He pointed to it askimg/h a t 0s At hies?ned scholar w
AThis is the same filth which vy o.uahAllahah Taala graiektesfrom t
such blasphemy. Ameen.

(3. Ifthemos sacred group of | slaam the Sahaabah (rad
opinion, then how is he going to value the saints, jurists, Muhadditheen, Ulama and Sufiya who came
thereafter. Consequently he has advised his followers that crij¢isenelders of the Ummat is a part of
Imaan. He writes in the explanation of the Kalimah under section 3 &fbist st 0 0 re-l $ & @ma@aant O

ADo not make anyone besides Rasulullaah (sall Al l a
free of criticism, nor be involved in anyonebds fAm
standard shown (Bage2A) | aah Ta ala. o0

Maududi has used the term fAment al sl averyo t ety, me
knowledge and practice of any particular individual or group so that there remains no need to ask for any proc
other words, if any member of his group puts his trust in anyone besides Rasulullaah (sallAllaahu alaihi wasal
regardingthatperso6 s way as correct and did not <criticise
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Islaam. Hence, according to him the primary condition for embracing Islaam is that every person should keej
complete standard shown by Allaah in front ahtand criticise the whole Ummat. Thereafter Maududi glanced at
the Ummat and was extremely disappointed to notice that the Ummat was void since its inception and not evel
Operfect mand was bofirTna.j dlee d eide e Mdepdhe ptiob B Kk i | aaf
Ra a s h helwaitbsod

AThe Seal of all Prophets (sall Al'l aahu al ai hi was

blessed with two perfect leaders who continued the work with the same conciseness. Thereatiestbbpawer

were transferred to Hadhrat Uthmaan (radhiAllaahu anhu) and for several years the situation remained as it w
during the (PdgeB6)d6s ti me. o

Thereafter under the title AThe invasion of ignor
AHowever due dceatwhichetheésbaamic &mpére was expanding, the task was becoming more at
more difficult. Furthermore Hadhrat Uthmaan (radhiAllaahu anhu) on whom this whole responsibility rested, di
not possess all those capabilities which his predecessors wereretha@ath. Accordingly, during his rule
ignorance was given an opportunity to infiltrate the Islaamic social structure. Hadhrat Uthmaan (radhiAllaahu
anhu) endeavoured to prevent this peril but was unable to do so. Thereafter Hadhrat Ali (radhiAllaahu anhu)
advanced and attempted to save the Islaamic political hierarchy from the influence of jaahiliyyah, but the sacri
of his life could not prevent this inverted revolution. Eventually the Khilaafat which was on the line of
prophethood, terminated. Scatter kingdoms replaced it and in this manner the foundation of the government wz
established on jaahiliyyah instead of Islaamic foundations. After controlling the government, jaahiliyah gradual
began penetrating social life like a cancerous disease, Isectne key of authority was now in its hands. Islaam
was deprived of a government and could not prevent its effects from increasing. The greatest difficulty was tt
jaahiliyyah did not appear clandestinely but came in the form of a Muslim. Had there peerrmatheists,
polytheists and disbelievers then perhaps the confrontation would have been easy, but in the forefront was t
admission of unity and prophethood, practice on Salaat and fasting, evidence from the Qur aan and Hadith a
behind allthatjaaHi i yyah was secr(Ragel3§87)doi ng its t e

Maududi has drawn this sketch of the period286 year s after Nabi o6s (sall
According to his words, this jaahiliyyah had become a facade for Islaam and this jahaalat maasogoeraded as
the Islaamic world. Thereafter he describes what happened to the Muslims and Islaam:

AWhen a OMuslimdé controls the rule and politics o

a sage on the mat of jaahiliyyah themch a deception abides, that very few people can be saved from such frau

The most dangerous side of this inverted revolution was that all three kinds of jaahiliyyah wore the garb of Isla
and began spreading their roots and their effects began incrgakiily.

(1). Pure jaahiliyyah consolidated its control on the government and on wealth. The name was that of a Khila

but it was in essence the same kingdom which Islaam came to efface. No one had the courage to call the kil

0Godd6 anymdree adlhgrece Aithe king is the shadow of Al
kings chose the same status of unconditional obedience that exclusively belongs to Allaah.

(2). The polytheistic jaahiliyyah attacked the masses, removedrtrarthe path of Tauheed and misled them
towards countless deviations. Flagrant paganism could not find a footing, but there was not a single type of
polytheism which did not find its way amongst the Muslims.

(3). Jaahiliyyah attacked the Ulama, Ndasiikh, the abstinent and the pious and began spreading those evils
which | have previously mentioned amongst them. Due to the effect of this jaahiliyyah, philosophy, monasti

morals, a sense of helplessness in every aspect of life spread through thme 8&wesdity. Not only did it influence

|l iterature and science but in reality it made the
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consolidated the ignorant system of kingship and narrowed the thinking in the Islaamic arts andssdten
confined al/l religio(Pageddsly to a few spe

Read this entire tale of Maududi again and ponder that if jaahiliyyah had overcome Islaam in the presence c
Sahaabah and Tabieen, and Islaam could not regain the keys of pmwehdt time, then can there be any Ummat
more unsuccessful than the Muslim Ummat? Are not the statements of Maududi an echo of the mockery whicl
atheists and communists of today are making of Islaam.

Thereafter under the oOcahpet itoenl:l sii Nuese:d f or Muj addi ds
Aln the midst an
di

d due to the thorough infilt
Muj addi d

rat
s to restore(Pagehlaam to its for
Then from pages 48 to 50 wunder t h ébestin dethileahosé faduiNesS inl
which there is a need for a renaissance. He has in his own words classified them under nine categories, viz:

(1) A correct evaluation of the environment
(2)  Aplan for reform

(3) Specification of the limits

(4) Intellectual revolution

(5)  Anattempt at practical reform

(6) litihaad in Deen

(7)  An effort at defence

(8) Revival of the Islaamic system

(9)  Anattempt for a universal revolution

After an explanation of these nine categories, he says:

AAfter car e bwrlthese nipe@aints & can megealised that the first three are indispensable for evel
person intending a revival, but the remaining six points are not collectively conditions for a Mujaddid. In fact,e
person who has attained success in two, threfewr of these categories can also be called a Mujaddid. However
he will be a partial Mujaddid. A complete Mujaddid can only be one who has achieved distinction in all the
categories and thereby ful fillPageb@® rights o

The question arises whether there was a perfect Mujaddid to save Islaam from the clutches of jaahiliyyah or
there anyone who was able to ful fil the rights ¢
negative. He remarks:

ABy gl amstory haan be tealized that till now no perfect Mujaddid has been born. Umar bin Abdil Azee:
was close to achieving this status but was unsuccessful. After him whichever Mujaddid was born worked in
specific faculty or in a few faculties. The pladeagerfect Mujaddid is as yet empty. But the mind, nature and the
pace of the worldds conditions demand that such
| maam M®dges5l). o
In short, according to Maududi no perfect man has besated. It is apparent that you will only place your trust in
a person whom you regard as of a high calibre. Ma
in this Ummat, quite clearly explains why he does not regard anyone in theelémtinat as being beyond criticism
and as to why he does not trust anyone.

However Maududi 6s courage and that of his foll owe
Sahaabah (radhiAllaahu anhu) jaahiliyyah has been in control. The kavgsassumed a status like gods. The
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masses are ensnared in the grip of the polythei st
injectionsd to the peopl e. |l slaam is fl oundlem@aamng
Muhaddith or Mujaddid can arise to snatch the keys of power from jaahiliyyah. This is tantamount to saying
the entire Ummat is deprived of fulfilling the Inheritance of Prophethood for 1400 years. They are either work
as agents of the jaailyiyah or are caught in the deception and fraud of it. In this Ummat, even if Mujaddids appe:
they do not fulfil their entire objective. None of them have accomplished their actual task. They, accordinc
Maududi are incapable of fulfilling the rightsbfh e Pr ophet 6s (sall Al Il aahu al
be an expression that shows the Ummat to be more at a disadvantage and barren than this? When | look
image that Maududi has invoked of this Ummat and think of my predecessors, adyhegs in shame. |
congratulate Maududi and his associates because, notwithstanding all these factors, he does not have the s|
reservation or any shame in counting himself amongst this crippled Ummat. If this tale regarding the deprivatio
theUmmat i s accepted as true, then this Ummat does
and Hadith but becomes fAthe worst of nationso.

This entire narrative of Maududi is a fairy tale reminiscent of the style of Shiah ideologg. i§hey objective or
accomplishment except to besmirch the elders and to cut off the new generation from them. Whoever harl

bel i ef in the wunseen about Maududi 6s ideol ogy, n
perpetuality of Isla m, the explicitness of the Qur aan and
cannot for even a moment be taken in by Maududi 6s

| am not advocating an seraphic quality for the entire Ummat, such that no individual lragtedrany sin, nor

do | i ntend defending unjust kings, t-heapgeswmense
am protesting against Maududi 6s |l ogic in so far a
representativef jaahiliyyah instead of Islaam. According to him Islaam has become a handmaid and only a
handful of individuals are practising true Islaam. He states:

AThese two factors were not sufficient f or Norwasit or
sufficient that control be in the hands of the jaahiliyyah while Islaam assumes a secondary status, nor that som
individuals here and some there be practical Muslims and that the combination of Islaam and jaahiliyyah be
spread in the societydence there was a need and still is in every age for such powerful personalities, groups an
institutions which could alter t liTajdeddaWaaigyaaDegnagage o0
42]

Maududi is openly stating that afteramgree ar t er century from the time of
wasallam) demise, the whole Ummat forgot the aim of prophethood. This is a crime of such magnitude that it g
the whole Ummat and its elders the status of the worst criminals. Theeéfoee one of two things are incorrect;
either Maududi fails to understand the duty of the Messengers, or his opinion regarding the Ummat is incorrect
portraying the Sahaabah, Tabieen and the elders of the Ummat as criminals before the new gaednasdieen
unfair to the Ummat and unjust in his opinion. To cause the new generation to despise the predecessors is not
achievement worthy of Maududi 6s pen. The Shi ahs,
present times the @&nis, Chakralwis, Parwezis and Communists have taken up the same function. Whoever
wishes to build the foundation for a new ideology must firstly collide with the predecessors. Unfortunately
Maududi 6s swift pen has achieved the same resul t.

(4). After crippling the entire Ummat, there remained a need to extract worms from the fruits of achievement
realized by the Ummat s great | eaders, so that
heart and mind of the new generation and nonrdafu dudi 6 s f ol |l ower s become
predecessor. He has achieved this aim with very high hopes. According to him there were but a handful
individuals who attained any feat worth mentioning in the field of revivalism. Amongst theseeare: th
Khalifah Umar bin Abdil Azeez, the four Imaams viz. Imaam Abu Hanifah, Imaam Maalik, Imaam Shaafi
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and Imaam Ahmad bin Hambal, Imaam Ghazaali, Ibn Taymiyah, Mujaddid Alfe Thaani, Shah Waliullaaf
Sayid Ahmad Shaheed and Moulana Muhammad Ismail Shahd&mdafdlahi alaihim ajmaeen).

Regarding Umar bin Abdil Azeez (rahmatullahi alaih), Maududi has already stipulated, as mentioned before, th
AUmar bin Abdil Azeez was close to achieving the

In his opinion the four Imaams maged merely to arrange the laws of Islaam from their origins in a principled
form, but they achieved nothing in the way of the duty of the prophets, as if to say they did not actually fulfil the
realities of their task, which was the prime objective..

With regards to Imaam Ghazaali, he stai@sl'her e exi sted certain educati o
|l maam Ghazaali s work of revivalism. They can be
The first concern those deficiencies due to his weakness irlthefiHadith. Secondly, those deficiencies arising
from his total inclination towards logic. Thirdly those faults arising from his inclination towards Tasawwuf to a
greater extent [Tddaed Wavshgae-Deerr, pages78]r v . 0

After mentioning &out Imaam Ghazaali, he comments on the work of Sheikhul Islaam, Ibn Tayffiyah: e

reality is that he was unable to form any political movement by which there could arise a revolution in the
government, thereby allowing the keys of power to be transferred m t he contr ol olbid, ] a e
page 86]

After Ibn Taymiyah he mentions the feats of Mujaddid Alfe Thaani, Shah Waliullaah, Sayid Ahmad Shaheed ar
Moulana Ismail Shaheed, hesajsT he f i r st point whi ¢ h rdingtharewal wakp p r
from the time of Mujaddid Alfe Thaani till Shah Sahib and his successors is that they failed in fully diagnosing t
illness of the Muslims regarding Tasawwuf which these people have advocated. In its very essence it is derive
fromthe original Tasawwuf of Islaam and is no different from lhsaan. But those factors which | feel should be
refrained from are the signs of Tasawwuf, the language of Tasawwuf and the maintenance of those methods w
resembl e the wlbyypageX3dl]Tasawwuf . 0

It is apparent that Maududi harbours a dislike for Tasawwuf, its term and methods. However he does not have
courage to label the Tasawwuf of these elders dslaamic, but he mocksitby sayinglJ ust as a Ha
substance such as water lbates prohibited when it is harmful for a sick person, similarly this practice, although

legal, is liable for discarding because the Muslims have been administered with opium under its (Tasawwuf) gL
These chronically ill patients upon hearing it onceisg remember their opium which kept them in a slumber for

c e nt uftbid, page 1B82]

AMujaddid Al fe Thaani and Shah Sahib were aware o
seriousness of this illness. Consequently both of thenmastered the same medicine to their patients, which
proved destructive for this illness. As a result the followers of both men began to be influenced by this age old
di s e HbsdePage 133]

AAlt hough Moul ana | smai |l S headdeptedthewsaned enettood as thul Tayntiyahs
This method is found in the literature of Shah Waliullaah and some effect of it remained in the writings of Shah
Ismail Shaheed. This series of satieciple (peemmureedi) continued in the movement of Sayitsa
Accordingly this movement could not r dlomhRPagelPdlr e f

These are the elders of the Ummat which Maududi has selected in his presentation. Only a fool can, after rege
this criticism as truth, havany trust in these elders and follow their examples. Once again examine the n
categori es of revival whi ch Maududi has present
environment. In his opinion, all the elders from Imaam GhazaaShdh Ismail Shaheed with the exception of 1bn
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Taymiyah failed to diagnose the illness of t he N
injectionso to them.

After pondering over these two facts, it can be concluded that these pdissnaére Sufis and according to

Maududi, Sufism is the actual disease of the Muslims. If these personalities were themselves infected with Su
how could they possibly cure such an incurable disease of the Ummat? If this was the condition of tthgse se
elders whom the world regards as Mujaddids, then what will be the state of the rest of the Ulama of this Umma

®). 1I'f all the seniors of the Ummat were deprived
knowledge which we received thrgh them be trusted as otherwise. Maududi has mentioned his mistrust
for each one individually. He has thus totally discredited the elders and has convinced his followers
consequently of a need for Ijtihaad in all the Islaamic sciences. Regarding thee srfidiafseer he writes:

AThere is no need for a Tafseer (commentary) of t
Qur’aan in depth, and has the ability to teach the Qur'aan in a modern way is sufficient. By means of his lectur
he can develop the skill of understanding the Qur aan in intermediate students. Thereafter he can teach the
Qur aan for the BA. Degree in such a manner that they progress sufficiently in Arabic and thereby become fully
acquainted wit h [Tamgeehaatppageild3] of | sl aam. 0

Regarding the science of Hadith, Maududi has written infThfeeemaabn pages 287 and 298 under the caption

i Ma s-éla’'kt ithet aummary of which is that the establishment of the authenticity of a Hadith is not depend
on the prmouncement of the Muhadditheen, but is dependant on understanding the temperament of Rasulu
(sallAllaahu alaihi wasallam). The infamous rejecter of Hadith Ghulaam Ahmad Parwez once wrote that
opinion regarding Hadith is not more serious than Maudud s . The summary of Ma u

words is as follows:

AThe services of the Muhadditheen are accepted. |
for examining the Ahaadith was extremely useful in research for thaedihaof the first era. Now is it correct to
place total trust in them? They were after all only humans. They could not surpass the limits that Allaah has
established for attaining knowledge. Naturally, their work was not devoid of human errors. Thearhiblec
said that whatever they cl af§lafieémaat,gpagaz292lcorrect, i s

Maududi searches for every opportunity to criticise the Sahaabah because he has a special affinity to revile |
Because the Sahaabah were the fiestators of Hadith, it was essential to discredit them as well as the othe
narrators of Hadith, in order to make the chain of narration dubious.

Consequently he writes:

AFirstly it I s extremely diffi culandotherin@raatcharactaristinos t
of the narrators; and secondly those people who formulated opinions about them were themselves not free of
human we a[lid. ®ags 29%/3] 0

Concerning this he writes further:

ARAbove all t hi stimesithe Sahaabak (tadh#Altlaghe anhumpawere averdoyptaiman
weaknesseand they used tattack one another {ibid. Page 294]

As long as the science of Hadith does not confornm
wasallam) chracter, he will regard it as unworthy of recognition and without hesitation reject all the accept
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Ahaadith of the entire Ummat. There are numerous examples at my disposal, but | am constrained to ove
them for the sake of brevity.

Among the varioussciences of Islaam, after the science of Tafseer and Hadith, the most important is F
(jurisprudence). He (Maududi) has so much aversion for it that at times he gives warnings of Jahannum rega
it. In hisbookit Hu q u q u s h2 warites @nden ac&in heading:

AOn the Day of Qiyaamah these sinners wil/ be bro
Al l aah will ask them: 6Did we grant you knowl edge
Kitaab and Sunnah édur Nabi (sallAllaahu alaihi wasallam) given to you so that you could remain sitting with it
while the Muslims continued to be led astray? We have made Our Deen easy. What right did you have to make
difficult? We gave the command to follow the Qur aad the Nabi (sallAllaahu alaihi wasallam). Who compelled
you to supercede t hem a(Mdulafadmédrd nmakes theoassumpion thad thecpmisss o r
predecessors of Islaam had not followed the Qur'aan and Sunnah and that they had rulgda@dntrar
Astaghfirullah!)

AnWe kept the solution for every problem in the Qu
books written by men as sufficient? There is no hope for any Aalim that he will find refuge in the laps of
authorsof Kanzud Daqgaa’iq, Hidaaya and Aalimgiri (all Kitaabs of Figh). However the ignorant will be given :
chance to answerthué:O our Rabb, indeed we followed our | eac
Rabb, give them double punishmentandsue t h e m §Heaquaus Zawjaind page 98]

( Maududi has transl ated these 2 verses in Tafheer
leaders and elders and they misguided us. O Sustainer, give them double punishment and cuesestbbm
(Tafheemul Qur aan, vol.4, pagel34. sixth edition, June 1973)

This whole text reflects Maududi 6s internal at ti
Hatred and animosity of such intensity is dripping from each word, thatmo Muslim should feel towards any
lowly Muslim, let alone the pious predecessors of the Ummat.

The verses of the Qur aan which he has quoted here refer to the disbelievers who will on the Day of Qiyaamar
in the presence of Allaah:

60 O o ur weRvarb grevented from following in the footsteps of the Ambiyaa due to our leaders and our
seniors, and they led us astray. The actual fault is theirs. Give them double punishment and curse them
severelyd. o

(These verses have been deleted from theawktion of his book.)

When | read this extract concerning the elders of the Ummat | find it difficult to determine whether Maududi v
in a stupor at the time of writing it or he, in reality actually regarded them to be out of the pale of Islaam, like
Kharijites. The authors of Kanz, Hidaaya and Aalimgiri are merely conveyers. Their crime is only that th
conveyed the Masaa'il in their books. These Masaa'il are not theirs, but were formulated by the Imams (Im
Abu Hanifah, Imaam Abu Yusuf, Imaam Maimmed- rahmatullahi alaihim) and according to Maududi these
personal ities are fileaders of the kuffaar o who ar
has warned of severe punishment for them. Why does he harbour such hatred amdnsjoih senom for these
pious personalities? Simply because he cannot find any reference in these writings of the Aimmah which conf
to his own understandings. Let us be fair, can the intellect allow such defilement, for which there is
substantiatioror reason?
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| have mentioned before that in these precarious times of predominance of ignorance the only salvation is to ft
the pious predecessors and hold on firmly to thenm
the knowledgehat is available today. If one does not refer to or rely upon the predecessors, then shaitaan
capitalise on this situation and easily lead astray. He will make one person a Parwez, another Chakraalw
another Ghulaam Ahmad Qadiani. It is most utfivate that Maududi regards the emulation of the elders as thi
most serious crime. He mocks it by branding it Am

Aln my opinion it is not permissible f or Baremember,ne
to follow the principle of a certain school of thought according to ones own research is completely different fro
Taqgleed. 1t is the latter which | rec

This is Maududi 6s personal 0 pni imthabhe regafds everybligerate @ersan fas
learned, and grants every learned person the status of a Mujtahid. Both these assumptions are incorrect. F
considered for a while, he would have realized how lofty is the status of Ijtihaad. It is feehieason that from
after the fourth century until Mujaddid Alfe Thaani and Shah Abdul Azeez, the whole Ummat was unanimous
the matter of Tagleed. Were not all these elders learned according to Maududi? Did they follow the Imaams al
the words oMaududi thus committed a s i n, it fact worseo

It is an irrefutable fact that Maududi does not trust anyone from amongst the elders, including the Saha:
(radhiAllaahu anhum). Hence he also expresses a feeling of distrust in the knowledge which lcas\merd to
us via them.

After Figh another important aspect of Deen exists viz. Tasawwuf, which could be regarded as the very spir
Deen and it has been called Ihsaan in the Hadith of Hadhrat Jibraeel (alaihi salaam).

Three responsibilitiesoraintsf Rasul ul |l aahds (sall Al'l aahu al ai hi
in the Qur aan:

(1) Recitation of the Qur aanic verses.

(2) Educating by means of the Qur'aan and Hadith.

(3) Spiritual Purification.

All three obligatory acts are of pam@unt importance, but there exists a sequence regarding their accomplishme
Consequently recitation of the verses is an introduction to education, which in turn is a prologue to purificat
Thus the work of prophethood is initiated at the recital efwarses and concludes at spiritual purification. Hence
Tazkiyahe-Naffs (spiritual purification) is the ultimate aim of prophethood. It can be conceived as the building
character or the making of a person.

Undoubtedly recitation of the verses is ampbrtant aim, and the teaching of the Qur'aan and Hadith is a mo:s
lofty stage, but both these aspects, although being important individually amegpisites for spiritual
purification. Perhaps that is why the Qur'aan mentions these three aspectsiroyngewith recitation and
concluding with Tazkiyah, to emphasize the sequence of importance. In another verse of the Qur-aan, Tazkiy
mentioned first, then recital of the verses and then education. This is an indication that Tazkiyah is the first
final aim. And Allaah Knows Best.

Rasulullaah (sallAllaahu alaihi wasallam) was responsible for all three obligations at one time. He used to re
the words of the Qur'aan to the Sahaabah (radhiAllaahu anhum), teach them its meaning, implicatioms and
and he used to and reform them spiritually as well. Subsequent to his demise when the Ummat inheritec
responsibility of this obligation, work was done separately on each faculty. Even though such personalities
embodied all three aspects did éxigenerally an independent group handled the faculty of recitation, separa
individuals took on the responsibility of handling the different faculties of education and one group involved its
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in discipline and reformation. Those elders who sacrifitesiniselves for this third field became known as Sufis
and Peers and their faculty was <called ASul ooko ¢
that Tasawwuf is by no means a separate entity from Shariah and neither are the Sudslete okeation of
another planet.

They are in reality the servants and upholders of this noble faculty handed down by Rasulullaah (sallAllaahu a
wasallam). This faculty is of such importance that the aims of prophethood cannot be completedthi@ can
Ummat fulfil its obligations without it. The Sufis should most deservedly receive our gratitude for having uphe
this delicate obligation. They fulfilled their duty of reformation with extreme silence and solitude. Had this r
been the case, this Unat would have been deprived of this most important faculty and it would have consisted
a flock of ignorant persons.

If it could be said that the Ummat requires brave soldiers on the battlefield, experienced teachers in the educa
institutions, jt judges in the courts of law, researchers in the field of science and technology and simile
specialists in all fields, then definitely the Ummat also requires the services of people who can reform hui
beings. The human reformation centres are thaakhah and these spiritual reformers therein are the Sufis. It i
indeed a great tragedy that in our environment a man only sees the need for material commodities but he fe
realize the importance of having true qualities of a human being.

Consequenyl the common minds regard the Sufis and their Khaangah as obsolete. Maududi himself has also
affected by the environment and consequently has become dissatisfied with the Sufis. He mocks Tasawwus
manner unworthy of a learned person. He beliehas if a person reads the Qur'aan and Hadith, he can reforn
himself without sitting at the feet of any teacher. Had the mere learning of the Qur'aanic words constitt
knowledge, Imaam Ghazaali would not have left Nizamia University and recalled his expelc e s i @&l hi
Mungiz minad Dala . Had mere knowing been knowl edge, t he
Maududi to be labelled a learned man.

Maududi regarded the whole Ummat as unworthy and as a result he had to rely solelynawteslge and
interpretation to understand Deen.

He writes:

Al am not in need of any Aalim, smal/l or big, to
Hadith to understand the principles. | am also able to determine whether the lgsrapl& of this country have
adopted the correct or incorrect school of thought concerning a particular Mas alah. Accordingly, | am obligate:

to proclaim whatever | find in the [RRadaad Jamant |slkaand, S u
page43]
Al have always endeavoured to understand Deen fro

present personalities. Therefore, in order to recognise what the Deen of Allaah requires of me, | have never
deemed it necessary to observe wheédain buzrug (saint) says and does. On the contrary, | have always
attempted to see what the Qur aan a njthid Rats,phga 10R]a a h

Trying to understand the Deen without the means of the predecessorsrosttiod all corruption that prevails

today. We are expected to believe that they are learning Deen from the Qur'aan and Sunnah, but on the cor
by making oneds own interpretation of the stessod,ar
the people create their own standards for judging the truth and deviate from the reality of truth found in
Qur’aan and Hadith e.g. Mr. Ghulaam Ahmad Parwez claims that all his ideologies are based solely on the Qu
and Sunnah (Parwez doegt believe in the Hadith but claims to practise on the Sunnah). The Qadianis also cla
to follow the Book of Allaah and his Messenger, whilst Maududi makes the same claim. All three groups clain
have their sources in the Qur'aan and Sunnah, but gsign remains as to whether whatever is presented to us i
in fact correct or incorrect? What standard do we use for judging this? On what basis can we ascertain tha
Parwez and the Qadiyanis are false and Maududi is correct. The standard liegimziegdhe interpretation of
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understanding the predecessors i.e. whatever the pious predecessors have understood of the Qur aan and H
in fact correct, and whatever contradicts that is wrong. Contrary to this Parwez, Qadiani and Maududi reject
standard and regard whatever they understand from the Qur'aan as Deen.

This is the point on which | differ with Maududi. In my opinion, the standard of truth is the understanding whi
the Sahaabah had of the Qur aan and Sunnah and which was passed garferation to generation. According
to Maududi to make a connection between the past and present is erroneous, hence according to hin
intelligence is the determining factor of the truth, which he has attained via the Qur'aan and Sunnabh.

Bydependig on his personal knowledge and opinion Mauc
different from that of the pious predecessors. According to him, Deen is a political movement established on ez
to introduce the Law of Allaah. He writes:

i h the Islaamic movement, Muhammad (sallAllaahu alaihi wasallam) is the one leader in whose life we find ¢
the details of each stage, from the initial dawah till the establishment of an Islaamic state, and subsequently til
formation and charter of thstate. During this period, the leader of this movement displayed its principles and
requirementsBut the leader which Allaah appointed for guidance paid no attention to any problems of the
world, nor of his own countryHowever he invited towards thesdc ar di ng of al | dei ti e

[Islaami Hukumat kis Tarah Qaaim hoti he, page23/4]

To portray Islaam as a political movement and assign the prophets as the leaders of this movement defac
entire soul of Deen. Consider the HadithNdbi (sallAllaahu alaihi wasallam) which every person knows that
states Islaam is based on five principles; Kalimah Shahaadat, establishment of Salaat, paying of Zakaat, pe
Hajj, fasting in Ramadhaan.

These are the five fundamentals of Deen uporclwtiie whole system of Deen functions, such that even if Jihad i
undertaken it is for the establishment of these five pillars, Hijrah is for their sake and politics also is only for th
five fundamentals. All the remaining actions of Deen emanate ftmsetfive. Thus these five pillars are so
honoured that no other deed can match them in status, but according to Maududi the fundamental principle of
is an Islaamic state, and the whole system of Deebeliefs, worship, character, social relatiodsalings and
even these five pillars rotate around this principle. In short, Deen is a revealed political movement and all c
aspects are a means of training.

Maududi writes:

AFirstly, remember well that Dehsrandiadions, ootlecteddroneherg
and there. It is a proper system based on a few solid basic principles. All its major fundamentals and minor asf
are logically connected to the basic pr i nheespehce sf.

the rules which have been specified, are derived from the basic principles. The entire Islaamic life with all its
diverse branches is established just as in a tree, where the roots appear from the seed, the stem from the roof
branchedrom the stem and the leaves from the branches. Even after spreading thoroughly, each leaf is ultima
connected to the root. Consequently whichever faculty of Islaam you wish to understand, you will inevitably h:
to refer to its roots, withoutwhichou cannot a c Hislaami Riyaadatspage 281¢ nc e . ¢

Moulana writes defining the essence of Deen:
AThe essence of the system of | ife which the Ambi
political theory is also basedn it. The foundation of Islaamic politics stipulates that all authority in formulating

laws and giving commands be snatched away from any individuals and parties. No one should have the right
give a command and force another to obey it. This powerlievi t h Al | a aftbidPaged4] a al
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According to Maududi, establishing political control is actual worship whilst Salaat, fasting etc. are merely mo
of military training. He writes:

AThis is the reality of médraytSalaatpfassng ang Thikrhandcwhichphey p |
believe have no relationship with worldly matters whereas in reality Salaat, fasting, Zakaat, Hajj and Thikr are
exercises to prepar e o flraefheénmat pagh=6,editon4 act o f

It is important to realise that Islaam has different faculties which can be divided into the following major categol
viz, belief, worship, character, social affairs, dealings, and politics. Undoubtedly politics also constitutes a por
of Deen. However toegard the whole of Deen as a political movement and all the acts of worship as second
factors is such a serious misconception that | am
the acts of worship which Nabi (sallAllaahwagli wasallam) attached the most importance to, mentioned countles
of their virtues and gave glad tidings of paradise to those who uphold them, have not only been assigned secc
importance by Maududi, but he mocks them in such a manner that caudesetlspirit of Imaan to quiver.
Consider the following.

AThe elite have contrary to this, chosen another
their rooms, while the servants of Allaah are being misguided. Oppression is pegridatiworld. The darkness
of falsehood is encompassing the radiance of truth. Oppressors and insurgents are controlling the land of All
Instead of the laws of Allaah, satanic laws are being promulgated while these people are performing Nafl &
Nafland rotating the beads of their rosaries. They
the Qur'aan purely to earn reward and the Hadith merely as a blessing. They lecture on the life of Rasulull
(sallAllaahu alaihi wasallam) andhe Sahaabah (radhiAllaahu anhum) merely to enjoy the tales. They do n
recognize the command of inviting towards good, enjoining the right, forbidding the wrong, engaging in Jih:
reciting the Qur'aan, Hadith and the history of Nabi (sallAllaahu alaimsallam) and the Sahaabah
(radhi Al | aahu an h[Uathgemaat, gaget59, editionldp aadat ? 0

At this juncture | wild/|l not discuss Maududi 6s acc
evi l and Ji had i InwillAlsolnat deive iitatheadlsa€sion optlaetfafise and incorrect literature
which Maududi and his followers have been producing, attempting only to equip the youth with a few slogan
will also leave aside the fact that when the Ulama were unietgyengaged in Jihad against the British, Maududi
and his followers were busy building castles in the air of a divine government. Not only were they deprivec
setting foot on the battlefield, but in fact they issued verdicts against the mujahidamat ywmention all those
things here. | only wish to ask him this that in a manner of distribution, some servants of Allaah engage in Tt
some in the recitation of the Qur'aan Majeed, some protect Deeni knowledge and some involve themselves il
for the Ummah, do these people and their noble actions deserve to be disgraced, because they are not en
onto the streets and shouting vociferous slogar’ bfs | a a mi 2| wiShyte knewnwdether in your opinion
Tasbeeh, Nafl, Tilaawat of Qur'aan, learg and teaching Hadith, lectures on the Noble Nabi (sallAllaahu alah
wasallam) and his companions, etc are so futile that they be mocked at? Has anyone ever poked fun at yot
reading youri Tar | uma an !l Is @tuthe Talaawad of the Qur'aaroma virtuous than reading your
Kitaab? The decisions of the jurists regarding a person who mocks Deen are very explicit. Such statement
only emerge from a person whose heart is devoid of Imaan and the radiance of respect for Ibaadat.

Moulana Maududstatesin hisbook Ta j d e e d -eMdee eAnbggrdirey Imaam Mahdi (alaihi salaam):

AThose Muslims who believe in Imaam Mahdi are not
who do not believe in him. They think that Imaam MahHib&i some kind of future molvi or sufi who will
suddenly emerge from a certain Madrasah or khanqga
am Mahdi 6. The Ul ama and Mashaai kh will p r anpagirggd t
the written signs with his external features. Then the pledge will occur and the announcement of Jihad will b
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proclaimed. The forty day sages and the-falshioned predecessors will gather under his flag. They will use their
swords as a mere fomtity to fulfil the conditions of Jihad. The actual work will be performed by blessings and

spiritual powers. They will be victorious due to incantations and wazifas. On whichever kafir their sight falls, h
will fall unconscious. By mere dua, tanksandair af t wi | | be (Paged5)st ed wi

I cannot believe that such disparaging fairy tale
pious servants of Allaah has driven him to mock and humiliate them. Does he claim that tany can be
achieved without any Barakah (blessings)? Just as he has mocked Imaam Mahdi, how will Maududi rea
someone who mocks Nabi (sallAllaahu alaihi wasallam) in a similar mah@iti{ubillaah® Is he denying the
Mu'jizaat of the Ambiyaa (alaildalaam) and Karaamaat of the Auliyaa? Did the battle of Badr, which was won k
two horses, eight swords and three hundred and thirteen dedicated soldiers againsgaipgd army lack in
blessings? On the occasion of Badr Nabi (sallAllaahu alaihi {@aspkpent the entire night supplicating to Allaah
Ta'ala. He made the following dua:O Al | aah!! I f you anni hilate this
none to wor shi p DMtheAssistahce of Alladh iTasaladlesgendawithout Batkassings)?

On the occasion when Nabi (sallAllaahu alaihi wasallam) cast the sand rearding which Allaah Ta'ala says ir
Quraan Majeedi And you did not thorw when you timr eMwoulia
estimation was this not Beat? When Moulana Maududi can poke fun and jest at the coming of Imaam Mah
(alaihi salaam) it is not fafletched for an atheist to go one step further and mock at the Battle of Badr.

Moulana Maududi goes on to say this about Imaam Mahdi:

A My e s s thatnthetperson will be a modern leader of the times. He will have a deep insight into all the
prevailing sciences of the day. He will possess a proper understanding of all the important daily laws. He will h
complete authority in mental leadershimlifical strategy and wartime expertise. He will be so much more moderr

than the others that | fear the mo(pagei5s) and s

Are the statements of Rasulullaah (sallAllaahu alaihi wasallam) not sufficient iregdrdaam Mahdi that
Maududi has to conjure up his own predictions concerning a personality that is to appear in the future? Predic
are either formulated by means of divine inspiration, correct intuition or by stronomers who combine fact w
fictionnWhat i s Maududi 6s fAestimationo of | maam Mahdi

Di sregarding Maududi 6s fear of the molvis and I m
(Maududi) lacks from amongst the qualities he has assigned to Mahdi? He possessesbaleineeationed
gualities but yet his movement has not progressed. Let alone the entire world, he has not even been able to
his authority on Pakistan. Leave aside Pakistan, he has failed to create an Islaamic government even in hi:
village. ImaamMahdi, according to Maududi will not be superhuman. Hence if all blessings, Thikr, dua, tasbe
and the musAllaah are taken away from him, will he be able to forge his authority with all his modernism? |
Maududi pondered over these issues when makingriedictions. In reality, Maududi wanted only to mock the
saints, their khangas and their blessings in the shadow of Imaam Mahdi. In fact he falls short in his own log
deductions.

(8). The origin of the Islaamic Shariah is derived from four imporfantors which are known as the four
principles. They are the Qur'aan. the HaditNabawi, consensus of opinion (Iljma)and deductions of the
Mujtahideen (Qiyaas). The fact that Maududi distances himself from the predecessors and deduces his
understandig of the four principles is indeed shocking. Regarding the Qur aan he claims that its teachir
were gradually distorted and forgotten, and after the period of revelation it became meaningl
(Nauthubillaal). He writes in his booki Qu r ~ aan Ki ddh alasrt thktaedgoaesordslaah
(Allaah), Rabb (Sustainer) Deen (religion) andlbaadat (worship) have a basic importance in Qur aanic
terminology. The reason for their importance according to him is:
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it i's absolutely ess foarrermsadrrectlyoin ouwdardae comprehend thet Queaanic
teachings. If a person cannot understand the meaning of llaah or Rabb, or what is Ibaadat and what the defin
of Deen is, then in reality the entire Quraan becomes meaningless for him.lIHe winable to distinguish
between unity and shirk (polytheism). He will not be able to worship Allaah alone, nor will he be able to estab
Deen purely for All aahdés sake. Similarly, if aanicpe
teachings will be unclear for him, and notwithstanding his faith in the Quraan, his belief and action will both |
i nc o mp(pages |Q) 0

In short Maududi states that if a person does not understand these four terms criedtlye n i he whadea | i
Qur aan becomes nideaaaftenhg infersisus thad wherhthe Qur@an was revealed to the
Arabs, every person understood the correct meanings of these words.

Not only the Muslims, but even the disbelievers knew their meanir@gst....

ABut in the | ater centuries their meanings as kno
became restricted, in fact vague. The lack of enthusiasm for Arabic was one of the reasons for this situation.
second reason was théne words llaah, Rabb, Ibaadat and Deen did not take on the same meaning for the
Muslims as they did for the kaafir society at the time of revelation. Due to these two reasons the dictionaries &
books of Tafseer, instead of explaining the original nmegof the Qur aanic words, began assigning
explanations which t he | (dbidtPagel2)Mus|l i ms cou

And what was the result of neglecting and being ignorant of these four basic terms?

AThe reality is that tesefeunbascteams\vnere thanthes quarters af thven
Qur aanic teachings, in fact(bid Pagelddct ual e s:

It i's entirely probable that Maududi 6s foll ower s
events but | have no choice but to call it an insult to the Qur'aan and the Muslims. The clear interpretation of
words is that during the period of revelation even theMoslims understood the true meaning of the Qur aan but
all the later generations wergnorant of the essence of these four terms and thus the Qur'aan was read &
meaningless book. Allaah forbid, had Maududi not stepped into this world and opened the knot of these
Qur aanic terms, no person would have understood

Thisvi ew of Maududi 6s does not merely regard the wh
the total l oss of understanding regarding the Qur
the Qur'aan. Can the very final bookAllaah be envisaged as having lost its teachings and spirit after such a bri
period. If I did not have respect for Maududi, | would have branded his interpretations as being the result of
ignorance, nay insanity.

The Qur aanic teachings will ste till the Day of Qiyaamah. Thousands of rotations of the earth and millions o
revolutions were unsuccessful in distorting them. Accordingly his ideology is absolutely nonsensical. There
three basic causes for his wayward thinking.

Firstly, he hasnot pondered over the fact that Allaah has taken the responsibility of safeguarding the Qur’a
Allaah Ta'ala statest We have revealed the AThikro and We wil!/|

Not only is this a reference to the words and forms, but also the meaning, epéssapings and in fact all the
means which are essential in safeguarding the scriptures. Hence to propose that this Kitaab became meaning
in fact tantamount to rejecting the protection of the Qur aan as proclaimed by Allaah Ta'ala.
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Secondly,Maududi did not ponder the fact that the finality of the prophethood of Rasulullaah (sallAllaahu alai
wasalam) requires the Deen to be intact till Qiyaamah without interruption. If for only one moment any teaching
Rasulullaah (sallalahu alaihi wasallams)taken away, such a gap will appear between Rasulullaah (sallAllaah
alaihi wasallam) and the Ummah that can never be restored and a shadow of doubt will prevail over every pe
Deen. But Maududi advocates that after a short period, more than thmeergwh the Qur aanic teachings were

| ost . This viewpoint indirectly represents a reje
permanence of true Deen.

Thirdly, Maududi did not realize that the viewpoint he has presented I femgery language is the very same

stance which the irreligious people have adopted since ancient times to distort Deen. Rejection of the Qur a
based on three principles:
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l. To reject the words of the Qu aran as being revealed from Allaah,

. To recognizethe Quraanic words as originating from Allaah but simultaneously saying tha
Rasulullaah (sallalahu alaihi wasallam) and the Sahaabah (radhiAllaahu anhum) did not understanc
correct meaning, but we have understood it.

[lI.  To claim that the meaning of th@ur'aan which Rasulullaah (sallAllaahu alaihi wasallam) and the
Sahaabah (radhiAllaahu anhum) understood was not preserved in the later centuries. Hence the me
of the Qur aan in the form of Hadith and Tafseer, which the whole Ummah regards a5 ison@che
actual message of the Qur aan. The original meaning is the one we have presented.

The first two forms of rejecting the Qur aan are so blatant that even the most irreligious person will not dar
bear this burden in an Islaamic society loydty rejecting the Qur aan or openly stating that he does not believ
in the Qur aanic meanings as portrayed by Rasulullaah (sallAllaahu alaihi wasallam) and the Saha:
(radhiAllaahu anhum). Accordingly all irreligious people choose the third methostatedthat the molvis have
distorted the meaning of the Qur aan. Just as a thief using the darkness as a camouflage holds the hand
owner of a house and shoutsT h i e f ,n orddr fo eaude ¢he people to assault him while making good hi:
escape,similarly these heretics have blamed the elders for changing the Qur'aanic meanings, ther
unleashing an onslaught on them while they sit innocently. To understand this, consider the example of
Ghulaam Ahmad Parwez and Qadiani. According to thenerewer the word obedience to Allaah and his
Rasool is mentioned in the Qur aan, it refers to obedience of the central authority. The meaning of Allaah
hi s Rasool which the fAmull ahsod haWauthubilaer st ood i

TheQadi yanis claim that the molvis have not wunder
according to them is not a reference to the termination of prophethood, but is a term meaning the continu:
of the prophetds seal

Furthermore th Aayat:i Al | aah r ai sed doesmot teferttothetphysicaledising of Hadhrat
Isaa (alaihi salaam), but it means a death of honour. When the statement of Rasulullaah (sallAllaahu &
wasallam), the Sahaabah (radhiAllaahu anhum) and thanh®are presented before these misguided groups
their answer is that these are writings of people of later generations. In reality they wish to reject the Qur
but do not have the courage to do so openly. Hence they present the argument that thgsrhaseaibbeen
altered by people of later ages. This is the same path which Maududi has tread on. Furthermore he he
audacity to blame the I maams of Arabic for | ack
encycl opaedi as differeht meakimye af a waordland titdhusage without resorting to dictionaries
They all had such knowledge preserved in their memories, yet they are being accused of not understandir
correct meaning of Qur aanic words and the Qur'aan Majeed remaiauingless for therhaa Howla Wa
Laa Quwwata llla Billaah.

9. After the Qur aan, the Hadith is the most i mp
regarding the Hadith is also very vague. Briefly, | will mention a few points.

Firstly, acording to the Ulama, Hadith and Sunnat are synonymous, but Mr. Ghlaam Ahmad Parwez,
Dr.Fazlur Rahman and others have differentiated between the two. Maududi has also adopted the same be
but fails to clarify the difference. [Refer Rasaail Wa Masad, page 310 part 1]

Secondly, he claims to be an authority on the Messenger. Hence he makes his own decision regarding the
authenticity of a Hadith. He writes:

Al f All aah endows a person with under st aQ@Quddaamand c c
Hadith a special fervour is created in him like an experienced jeweller who can perceive the most delicate
subtleties in a gemstone. His sight falls on the system of Shariah as a whole and he can thus recognize t

operation of the system. @teafter when minor issues are presented to him, he is able to determine which or

conforms to the Islaamic nature and which one does not. When he studies the narrations of Hadith, this nat
instinct becomes a standard for his accepting or rejectingréiqular narration. The nature of Islaam

manifests itself perfectly in the nature of Rasulullaah (sallAllaahu alaihi wasallam). Whoever understands t
nature of Islaam and has studied the Qur'aan and Hadith in depth becomes acquainted with the nature c



Rasulullaah (sallAllaahu alaihi wasalam). By merely looking at a narration his insight guides him in
determining which statement is in fact that of Rasulullaah (sallalahu alaihi wasalam) and which one is the
closest to the Sunnah. Furthermore, if he ishlaedo find anything in the Qur'aan and Sunnah on a particular
issue, he will be qualified to issue a verdict as Rasulullaah (sallAllaahu alaihi wasallam) would have. This
ability of his stems from his spirit becoming lost in the spirit of Muhammad (se&ltAl alaihi wasallam) and
his insight becoming united with the insight of Nabi (sallalahu alaihi wasallam).His mind becomes Islaamica
moulded and he begins to perceive and think as Islaam wishes him to.

Upon reaching this stage a person no longer lseedquires a sanad (chain of narrators). He does however,
use the sanad but his decision is not based on it. Sometimes he accepts a weak Hadith because he perce
valuable jewel in the stone, and at times he disregards an authentic Hadith becaudeaitlicts the Islaamic

nature and t he QHaheemadt pagd 2904 b u wwat . 0

Thirdly, the practices of Nabi (sallAllaahu alaihi wasallam) have been divided by the Ulama into two categol
viz. Sunnare-Huda (those aspects relating to Deen whiale assential to follow) an@Gunnare-A'diya
(personal habits which do not constitute a Shar'i command), although these acts are not compulsory to fo
taking heed of them is indeed a means of great fortune. If we find ourselves unable to imitatdaRasulul
(sallAllaahu alaihi wasallam) we should realize that the reason is not because his lifestyle is unworthy
following, but it is due to the deficiency of our capabilities.

Rasulullaah (sallAllaahu alaihi wasallam) is the beloved leader of the Untinahy act of the beloved is
beneficial. Hence to adopt his way is a declaration of true love. Rasulullaah (sallAllaahu alaihi wasallam) is
embodiment of all virtue, having been protected from all evil by Allaah. Consequently imitating his examy
can e regarded as a means of achieving great virtue and a protection from evil. Imaam Ghazaali states:

AActual good fortune I|ies in following Rasul ul
Accordingly all actions are of two types; firstly, woiglsuch as Salaah, fasting, Hajj, Zakaat, etc.
Secondly, habits like eating, drinking, sleeping etc. It is essential for Muslims to follow Rasulullaah

(sall Al aahu al ai hi wa $Tadleegaeddeen,ipage®pt h t ype

Subsequently to dering the Shar’i and logical proofs for following the Sunnah in general habits, Imaar
Ghazaali states:

AWhatever we have mentioned was for encouraging
those acts connected to worship, and whose résvhave been mentioned abundantly, the disregarding of suct
acts without a valid excuse can bdgPagkdd onl y

Contrary to this, Maududi has mocked the Sunnah of our Nabi (sallAllaahu alaihi wasallam). Hehstates
most pious people have the misconception that regarding the following of Nabi (sallAllaahu alaihi wasale
and the Sale-Saaliheen is as follows:

AJust | i ke the clothes they wore, we mustdustedar ,
themselves in their personal l i ves we must

According to Moulana this type of imitation is incorrect, the correct way is:

AThis method of following which has orlcenmnesisihrealitg t
completely contrary to the spirit of Islaam. Islaam never taught us to be living replicas of the past, nor to ste
a drama of an dlatheemaatcpagei209Rjat i on. 0

Undoubtedly to benefit from the technologies of mdtimes is not sinful. By remaining within Islaamic
limits, it is permissible to adopt new ways of conducting our social relations. But to express the dress
manners of our beloved Nabi (sallAllaahu alaihi wasallam) in such despicable wdida asd¢ i & rednd c s

fa dr ama of an @sina onty contiany tolthe expréssiom wfdove, but is also removed from th
necessities of showing honour to the noble.



This Philosophy of Maududi is also unique:

Al sl aam does not igivesasawmrit. Bue fo chamges inltimesahdepkaak, all the different
forms which wil!/ be created til!]l Qi yaamah,

In other words, according to Maududi, the Islaamic form is unnecessary. He could crefterahg chooses,
but by filling it with an Islaamic spirit he could make it acceptable to Islaam. | fail to see in which factory th
Islaamic spirit is made. Based on this logic, Maududi has also created two categories of the tatesanaic

and unlslaamic.

If the Islaamic spirit is blown into the cinema, it becomes Islaamic. This is the understanding of Islaam and
value of the Sunnah in his view.

Fourthly, because he only believes in the Islaamic spirit, the Islaamic form is an innovationopiniis.
According to this philosophy, Rasulull aahés (sa
(innovation). He writes:

A regard the terms Ouswahdé (example), Sunnah,
distotons of Deen. Your belief of maintaining a | o
means that you regard it as a Sunnah which the Messengers came to establish. | not only regard this defin
of Sunnah as incorrect, but | perceive ttide a form of Bid ah and a form of changing the Deen, having

di sastrous consequences i nRacahileNaplasaatil paga3D7]i n t |

Maududi has committed two errors here. One is that he has rejected the keeping of beardradpumanaing

it a habit, whereas Rasulullaah (sallAllaahu alaihi wasallam) has proclaimed it an unanimous Sunnah o
Messengers. The Ummah has been given clear instructions to follow it. That is, to oppose the way of
kuffaar. Hence to regard it assainnare-Adiyah(habit) and to aver that to refer to it as a Sunnat of the Deen i
audacious.

The second mistake made by Maududi is that he avers Rasulullaah (sallAllaahu alaihi wasallam) has
commanded the lengthening of the beard, but he did not sgewifiength. Hence according to him the beard
has no prescribed length, whereas this is incorrect because Rasulullaah (sallAllaahu alaihi wasallam) has
commanded the lengthening of the beard but never gave a command of clipping it. Rasulullaah (sallAllaahu
alaihi wasallam) permitted the Sahaabah to maintain the beard at a length of one fist. If a shorter beard had
permissible he would have allowed it.

Consequently none of the jurists have permitted clipping the beard shorter thizst teregth. Mauddi not
only rejects this unanimous Sunnah, but mocks it by calling it a distortion. Can a person who is so daring
regarding the rejection of the Sunnah be worthy of being given the status of an Aalim?

Fifthly, the Sunnah of the KhulafemRaashideen islso a part of Sunnag&Nabawi. The decisions of the
Khulafaae-Rashideen which were unanimously accepted by all the Sahaabah (radhiAllaahu anhum) were b
on a consensus of opinion among the Sahaabah.

Shah Waliullah Muhaddithy Dehlwi (rahmatullahi alpgtates:

AThe word | jma which you may have heard from t|
particular age, without any exceptions, agree unanimously on a particular issue because this has not occur
and is impossible. It means thaetKhulafaa adopted a resolution either by consulting the Sahaabah, or not,

and which was enforced until it became a common and accepted practice. Rasulullaah (sallAllaahu alaih

wasallam)saidb Hol d on firmly to my Sunnah and t he

Contrary to the statement of Nabi (sallAllaahu alaihi wasallam) Maududi states:



AThe decisions of the Khulafaa which they en

From these theories of Maududi concerning the basic sources of Shariah Wurtie@an, Hadith and the
Sunnah of the Khulafaa, one can gauge how distorted his views are. Regarding ljtihaad he does not cor
anyone besides himself capable of it. Accordingly his understanding of Deen is primarily based on his
reasoning and ljtih a d . Maududi 6s outl ook on Deen can be
mentioned previously, the list of his misinterpretations is extensive. It is my opinion that Maududi cannot
counted as amongst the SelSaaliheen. He has regarded agjtflavhatever his limited understanding has
fathomed to be. The deficiency in his thinking can be attributed to the following factors:

(1). He did not study Deen by anyone, but tried to understand it by himself. He is of the opinion tt
everyone can unddesd Deen by personal study.

(2). During his youth, the company of atheists and modernists had a tremendous effect on his person:
Maududi explains this himself:

ARThe experience of one and a hal f vy earfestintoaer tplead n
a life. There is no other method except to endeavour towards economic independence. Nature endowed m
the quality of penmanship. This ability improved by general studies. At that time | began associating with I
Fatehpuriwhose companionship also became a consequential factor in my life. All these factors caused
make my pen the means of earning a |livelihood. o
[Moulana Maududi, page 72]

(3). Allaah Ta'ala granted him excellent capabilities, but unfortunately he hegamsider himself so lofty
that all the pious predecessors seemed inadequate in his age. He began perceiving himself as
granted such an understanding of Deen which no person was ever granted. This elation resulted i
relying on personal opini@anand founded his pride.

(4) He was overawed by modernism to such an extent that he found it difficult to present Deen in
original form. Consequently he modified the Deen to conform to modernism, regardless of the changes
would occur. Just likedhw nowadays, a concerted effort i s ma:t
suit the majority.

(5) Together with all this, the power of his pen induced him to cross the boundaries of respect for the elc
As a result, the evil influence of thiisrespect predominated his writings. If only an intelligent and prospective
person like Moulana Maududi had been nurtured and developed in the correct channels, he would have be
asset and a source of pride to Islaam.

ANSWER TO QUESTION NUMBER TWO

You have mentioned regarding the Khateeb Saheb (Imaam) who does not perform the Sunnats after the |
of Jumuah. It is a common trait amongst the Arabs that they attach scant importance to Sunnats and Nalf
this regard | wish to present a few points:

Firstly, Allaah Ta’ala has ordained the Nawaafil as an expiation for the deficiencies in the Faraaidh. This is
reason why the Shariah has placed much stress on Nawaafil and Sunnan, and the Ahaadith has expounde
virtues. It is reported in @nHadith that the person who regularly performs twelve Rakaats daily, besides t
Fardh Salaat, then Allaah Taala will grant him a palace in Jannat; (the 12 rakaats are) four before Zuhr,
two after, two after Maghrib, two after Esha and two before $alaat. [Mishkaat, page 103]

Secondly,regarding Sunnan and Nawaafil, people are generally divided into two categories as far as letharg
performing them are concerned. One is found in the learned and the other in the unlearned. The error on t
of the unlearned is that they do not differentiate between Fardh and Nafl. They regard Nafl to be just as F:
whereas there is a difference between them of the heavens and the earth. To understand this, take the e
of a person who performs Nafl I8at the entire day, but he does not perform his Fardh Salaat, then in the Sic



of Allaah Taala, he is regarded as a sinner. On the other hand if a person only performs his Fardh Salac
not his Nawaafil, then he will not be regarded as a sinnegrratwill be regarded as being deprived.

A person who keeps fast for the entire year, but he purposely omits one fast of Ramdhaan, will be regardec
sinner. If a person fasts the full month of Ramadhaan but does not keep any fast during the lybar, wil
regarded as being deprived, but he will not be a sinner.

Or, alternatively, the person who remains awake the entire night performing Nafl Salaat, but he misses the
Salaat with Jamaat, will be a sinner, because it is Waajib to perform Fardh ®&#tadamaat. On the other
hand a person who sleeps the entire night, but he is punctual for his Fajr Salaat with Jamaat, will no
regarded as a sinner.

In short, a person who omits Fardh is a sinner, one who omits Sedvhadikkadah is liable for relke and
censure, and one who omits Nawaafil is deprived of goodness and blessings, but he is not liable for censur:

The poor masses are blissfully ignorant of the differences between Fardh, Waajib, Sunnat and Mustahab.
is the reason why they do naew the person who misses a Fardh with disdain, but they regard with contem
the one who omits a Sunnat or Mustahab. The fault of the learned is that they attach virtually no importanc
Nawaalfil and Sunnan, and are deprived of performing them HytifThey understand that this (Nawaafil) is
not Fardh, and therefore they are extremely lax in its performance, whereas this is also a duty upon them
affection and proximity one has with Allaah Taala is borne out by their performance of thesaldptadaat.

Thirdly, the narrations regarding the Sunnats after Jumuah Salaat vary. It is reported in one Hadith tha
Sunnats to be performed after Jumuah are four. [Muslim / Mshkaat page 104].

In another narration it is reported that Nabi (sallAHa alaihi wasallam) used to go to his room after the
Jumuah Salaat and perform two Rakaats. It is reported from Hadhrat Abdullaah Ibn Mas ood (radhiAlla
anhu) that he used to perform four Rakaats before and four after the Jumuah Salaat. Hadhdiui Alaédau
anhu) ordered that six Rakaats be read after the Jumuah Salaat. Hadhrat Abdullaah Ibn Umar (radhiAll
anhu) [who reported that Nabi (sallAllaahu alaihi wasallam) used to go to his room after Jumuah and perf
two Rakaats], himself used to rpmm first two Rakaats and thereafter four after the Jumuah. [Tirmidhi
Shareef]

Fourthly, three possibilities present themselves from the almoestioned narrations. Firstly, two Rakaats
this is the ruling of Imaam Shaafi (rahmatullahi alaih). Secqnidlyr Rakaats this is the ruling of Imaam
Abu Hanifah (rahmatullahi alaih), thirdly six Rakaatthis is the ruling of Imaams Abu Yusuf and Muhammed
(rahmatullahi alaihima). The final ruling of the Hanafi Mdiab is on this (latter) view. Nevertheletisere is a
choice of whether to first perform four Rakaats or two. Since the Arabs are mostly followers of the Shaafi
Hambali Mathkhabs, they will follow the rulings of their respective Imaams. For them there are fewer Sunn:
and Nafls on this occam. Nevertheless, we Hanafis have to perform six Rakaats after the Jumuah Salaat. E
though our Nabi (sallAllaahu alaihi wasallam) loved and desired a certain action, he did not perform it v
punctually and often for fear that it would become bindipgn the Ummat.

ANSWER TO QUESTION NUMBER THREE
In your third question you enquired regarding the Shar’i statkaatfhah, Isaale-Thawaab, Gyaarwi Shareef,

andKhatam Shareeflhe question regarding the recital edatihahat the graveside has beesatt with in the
previous pages. | will hereunder deal with other issues

ISAAL-E-THAWAAB

(1). The reality oflsaale-Thawaabis that whatever good deed you do, and it is accepted by Allaah Ta al:
then you make an intention or a dua that Allaah Ta adtolethe reward thereof to some living or dead person.
After understanding this definition ¢gaale-Thawaah you should know the following three Mas alahs:



1. The deed which you carry out must be such that you have hope that it can earn \
reward. Otherwge, if you cannot get any reward for it then how can you convey the
reward to another person? Hence, that action which is contrary to the Shariah or Sunn
will be deprived of any reward. To expect to convey reward with such an action is havir
high hopes

2. Isaale-Thawaabcan be conveyed to both a living or a dead person. For example, if yo
perform two Rakaats Nafl Salaats, then you may convey the reward thereof to yo
parents or Sheikh, whether they are alive or deceased. Genéalye-Thawaabis
executed for deceased persons, since the living can still do good deeds for themsel
whilst the dead cannot. The deceased cannot carry out any rewarding act, and
dependant upon perpetual reward done on their behalf. Also, if one desires to d&nd a
to the deceased as one would for the living, tlseale-Thawaabis the means to do so.

It is reported in one Hadith that the condition of the people in the graves is like that
one who is drowning in the oceans and he is calling out for helpelsame way the
deceased awaits duas etc. from his living parents, brothers, sisters, etc. When he rece
it then it is more dear and valuable to him than the entire world and whatever it contair
Allaah Ta’ala grants the deceased mountains of merchage pf the duas of the living.
Astaghfaatris the gift of the living to the deceased. [Baihaqi/ Mishkaat, page 206]

It is reported in a Hadith that the pious servants of Allaah Ta'ala will have their stage
raised in Jannat, whereupon they will aBkO | Aala h ! How did | Ar ec
reply will be given:i Thi s 1is the benefidt of Ast ag
[Ahmad / Mishkaat page 206]

Imaam Sufyaan Thauri (rahmatullahi alaih) states that the deceased depend more on
duas of the livig than do the living depend upon food and drink. [Sharah Sudoor Suyut
page 127]

Nevertheless, we can assist our deceased buzrugs, friends, close ones, etc. by this mr
of Isaale-Thawaab We can present to them this valuable gift. This is also the aee
demand of our attachment to them.

3. Before carrying out the deed wherewith we desire to coisaate-Thawaabwe should
make the intention or thereafter we must make dua to Allaah Ta'ala that He accept |
action and convey the reward onto whoeverwish.

(2). Isaale-Thawaab may only be made with Nafl Ibaadat. It is not correct to convey the reward of Far
Ibaadat to someone else.

(3). According to the majority of the Ummabh, it is correct to convey the reward onto someone else for
Nafl Ibaadt. For example, dua, Astaghfaar, Thikr, Tasbeeh, Durood Shareef, Tilaawat of Qur'aan, Nafl Sa
and roza, Sadagah and charity, Nafl Hajj and Qurbaani, etc.

(4). Whilst makinglsaale-Thawaabit is incorrect to harbour this belief that the actual (ptats Sadagah
or charity reaches the deceased. No! The reward which you were supposed to receive for the act, that rew
conveyed to the deceased in the fornisafle-Thawaab

THE CUSTOM OF GYAARWI

Gyaarwi Shareeis the name given to that feast paeed on the eleventh of every lunar month in the name of
Hadhrat Mahboob Ghauth Sheikhul Mashaaikh Abdul Qaadir Jilaani (rahmatullahi alaih). In this regard a
points are worth pondering over:



Firstly: When did this custom oByaarwi Shareebriginate? Notwithstanding research on the matter, | have
failed to come up with a specific date. This much we can conclude is that this cuskyaaoivi Shareetould
only have begun after the demise of Hadhrat Abdul Qaadir Jilaani (rahmatullahi alaih) whamwasthe year
470 A.H. and at the age of ninety he passed away, so this custom could only have started after 561 A.H.

This much is also very certain and clear that this custo@yafarwi Shareefwas never celebrated by Nabi
(sallAllaahu alaihi wasallajn the Sahaaba&Kiraam (radhiAllaahu anhum), the Taabieen (rahmatullahi
alaihim), Imaam Abu Hanifah (rahmatullahi alaih) or even Hadhrat Peeraane Peer Abdul Qaadir Jilaani him:

Now, let us be objective can an act which was naxistent in Islaanfior at least six centuries, all of a sudden
gain such importance, become a part of the Deen and become a supreme act of Ibaadat?

We should consider this point alscare those people who do not celebr@igmarwi Shareefollowing in the
footsteps of Nab{sallAllaahu alaihi wasallam), the SahaalemKiraam (radhiAllaahu anhum), the Taabieen
(rahmatullahi alaihim), Imaam Abu Hanifah (rahmatullahi alaih), and Hadhrat Ghauth Paak (rahmatull
alaih)? Or are those who celebrate this custom following in thistieps of these pious personalities?

Secondly: If the object of celebratin@yaarwi Shareefs so that the reward thereof is conveyed to Hadhrat
Abdul Qaadir Jilaani (rahmatullahi alaih), then undoubtedly this is a blessed intention. However, there
numerous evils and wrongs that take place in the manner dé#@ke-Thawaab

One is that whenever one wishes to convey reward one may do so. The Shariah has not specified any par
day or time for this. Those who celebr&@gaarwi Shareeflo so puctually only on the 1 night, that it seems
this is part of the Shariah. If one has to tell them to hold this celebration on any other day, then they woulc
be pleased to do so. They are so rigid in this practice that it would indicate to usithalbjewt is notisaale-
Thawaabonly. In fact, they are under the impression that this is such an Ibaadat that it can only be execute
this day. To be firm and punctual on conveyisgate-Thawaabonly on the 11 is a vain and futile act, which
has dsolutely no basis in the Shariah. To undretsand this act to be incumbent is like making another She
other than the one of Allaah Ta ala and Nabi (sallAllaahu alaihi wasallam).

Secondly, on the celebration ofsyaarwi Shareefsuch emphasis is placed qmueparing Kheer (a milk
preparation), whereas if the object was in realégale-Thawaabthen it would be acceptable to give the
money spent for this preparation in Sadagah. Alternatively, that same amount of money could be used to
some poorpersoor c¢cl ot he him in such a way that what on
an act, since it is free from show, pomp and pride will be more readily acceptable in the Court of Allaah Ta’
To assume that one can only prepEheerandcook food forlsaale-Thawaaband to think that it cannot be
done except in this way is in reality altering and defacing the Shariah.

Thirdly, reward will only be reaped for that food which is prepared for and fed to the poor and needy. Howe
on the ocasion ofGyaarwi Shareepeople eat the prepared food themselves and feed their friends and famil
Very little, if any, consideration is given to the poor and needy. Notwithstanding this, these people are undel
impression that there will be reward ftris and that it will be conveyed to Hadhrat Abdul Qaadir Jilaani
(rahmatullahi alaih). This is also contrary to the generally accepted rule of the Shariah, which states that re:
is only reaped for that Sadagah which is given to the poor and needw. i$h® virtue or reward in the mere
preparation of food.

Fourthly, many people deem the food @yaarwi Shareefas being blessed, whereas it has just been
established that the food prepared for oneself is not termed as Sadaqgah, neither is theresatigrcbetween
this andisaale-Thawaabfor Hadhrat Peeraane Peer (rahmatullahi alaih). The reward for that food which w.
given in Sadagah will undoubtedly be reaped, but Sadagah is mentioned in the Hédhuas a a g h u n
(the excess and filth of thpeople). This is the reason why it is not permissible for the family of Nabi
(sallAllaahu alaihi wasallam) to accept Sadaqah. Is is not contrary to the teachings of Nabi (sallAllaahu al
wasallam) to regard what Nabi (sallAllaahu alaihi wasallam)haste d as dirt and fil't
to feed it with great enthusiasm to the rich and wealthy?



One should also ponder over this fact that when one consagke-Thawaabin the form of grain or clothes, is
this ever regarded as being 6bl essedb6?

And finally, under which Shar'i principle does any food givenontiedlf t he mont h becom

Fifthly, people feel that if they do not givgyaarwi Shareethen harm will befall their loves and wealth or that
there will be no barkat in thewealth. It is as though a deficiency in Salaat, roza, Hajj and Zakaat, which al
definite Faraaidh, will not spoil anything, but one small-slpponGyaarwi Shareea nd oneds | i f
are at stake. Let us be jusan act which has absolutely ndidéy in the Shariah or in the Figh of Imaam Abu
Hanifah (rahmatullahi alaih), to regard it as being more venerated than even the Faraaidh and to have
beliefs regarding it that one does not have such beliefs for the Fardh acts, then is there athatthib is a
unigue and separate Sharidhfa Lillaahi Wa Inna llaihi Raajioon

Another point for reflection is that no Muslim harbours this belief thesai&le-Thawaabis not made for Nabi
(sallAllaahu alaihi wasallam), the Sahaaigakiraam (radiAllaahu anhum), the Taabieen (rahmatullahi
alaihim) or other pious personalities then some harm will befall their lives or wealth. | plead ignorance on
reasoning behind any harm befalling oneGfaarwi Shareefis not made for Hadhrat Peeraane Peer
(rahmatullahi alaih).

Our brothers who are involved in this should reflect and ponder that they are actually causing harm to Hac
Abdul Qaadir Jilaani (rahmatullahi alaih).

Thirdly: whilst it may be possible that some people celebr&ahrwi ShareeWwith the intention olsaale-
Thawaabfor Hadhrat (rahmatullahi alaih) but experience has shownGhaarwi Shareeis not kept assaal
e-Thawaab Once a buzrug gave a talk in some village. He told the people that when Ggkiagvi Shareef
they shouldmake the intention that they are giving Sadagah in the Name of Allaah Ta'ala and whatever rew
they receive for it must be conveyed to Hadhrat Jilaani (rahmatullahi alaih). Someone retorted that
(Gyaarwi Sharegf i s not done i n,itAsldbne inhhe maane aflHadbrat Pé¢mmane Peer
(rahmatullahi alaih).

From this one can gauge thayaarwi Shareefs not held for thdsaale-Thawaabof Hadhrat (rahmatullahi
alaih), but rather, it is held so as to gain proximity to Hadhrat (rahmiitallaih) just as one would give charity
SO as to gain proximity to Allaah Ta'ala. This is the reason why these people regard their not holding
custom, to bode evil for their lives and wealth. Due to ignorance these people are treading dangerdus gr
with regard their Aqaa’id.

Fourthly: Those peopl e who hav eGhsniautdlaatbeéerartaht lothes tvorks will a
understand and realise that hadhrat (rahmatullahi alaih) was a follower of Imaam Ahmad Ibn Ham
(rahmatullahi alaih). Its as though his beliefs are exactly the same as that of the pdaseArabs who are
termed afNajdis and Wahhaabidn the view of Hadhrat (rahmatullahi alaih) and that of his Imaam, the perso
who omits Salaat becomes a kaafir. If Hadhrat Jilaani (eahlfahi alaih) were in the world today, then upon
noting the condition of those who omit Salaat, roza etc. but punctually cel&@yasewi Shareefhe will have

to declare them as kaafir, based on his Fighi stand. Then these people would cdil iVa & a bas they do
theNajdis.

The crux of the matter is that if anyone wishes to makale-Thawaabfor any pious personality, which in
itself is meritorious, but the custom which is held in the nameGgaarwi Shareefis incorrect and
impermissible, asexpounded above. Without specifying any date or time, whatever charity one wishes
convey adsaale-Thawaab,one may do so at his own convenience.

KHATAM AT FEASTS

It is noted that when people feed as a tokerisable-Thawaabthen someMiajee (molvi) has to read
something (over the food / at the feast). Some people ¢ahitihah Shareedind others call iKhatam Shareef






